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THE BHAGAVAD GEETA

Discourse —1 (47 Verses)

“Yoga of Arjuna’s DESPONDENCY”

THE GEETA FITTINGLY STARTS with the person who has the power at any moment
to call off the war — King Dhritarashtra himself. He is physically blind; not only so, in his
character he is intellectually blind, too, having a strong unreasonable bias for his sons. And
above all, he shows himself to be spiritually blind. This widespread “blindness” is the first
thing we note as we go into the opening Chapter. All these forms of blindness rule him out
to be a fit King.

There is a ‘Dhritarashtra-element’ in each one of us.

He is that deluded being within who cannot see the Truth from the untruth; who
beholds everything from his own, narrow perspective in life. If he is given the status of ‘King’
of our being, we at once invite conflict into our life — a conflict that is bound to result in
turmoil within us that is symbolized in the Mahabharata War.

Text 23 of the Sandeepany series traces the run-up of events recorded in the
Mahabharata that led to the Mahabharata War. This is essential reading prior to reading
the Bhagavad Geeta. Included with Text 23 is the Geeta Dhyanam, composed by Sri
Madhusudana Saraswati, which beautifully describes the meditative attitude we should
have when approaching the study of this sacred book. Through a series of exquisite similes,
the Dhyanam provides a picturesque view of the purpose of a book like the Geeta.

The first and foremost among the similes is that of the cow representing all the
Upanishads; Krishna is the milker of the cows; the Geeta is the milk; and Arjuna (the seeker)
is the calf who drinks its fill of milk from the caring hands of Krishna!

¥k kkk
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1.1 THE CONVERSATIONALISTS

(Verses 1-2, 2 No.)

Verse 1: Dhritarashtra’s Bias

AT T |
el HEard THAdl IIaa: |
AWHHT: USaTdd fhAgad Touid [IRER]
dhrtarastra uvaca |

dharmaksetre kuruksetré samavéta yuyutsavah |

mamakah pandavascaiva kimakurvata sanjaya [| 1-1]|
Dhritarashtra Uvaacha: Dhritarashtra said:
1 | Dharmakshetre kurukshetre On the holy plane of Kurukshetra,
2 | samavetaah yuyutsavah; assembled there together, desirous to fight,
3 | maamakaah paandavaah cha eva my people and also the sons of Pandu —
4 | kim akurvata Sanjaya. what did they do there, O Sanjaya?

1-2 The opening words of the Geeta present before us the scene of a battlefield. On
the plains of Kurukshetra in northern India about 150 km due north from New Delhi, a tragic
family feud is to be brought to a climax in open warfare. Holy earth is to become witness of
a blood-chilling war between the forces of darkness and the forces of Light.

3 “My people” tells us of Dhritarashtra’s undisguised bias for his sons. No matter
what they do, they are always right to him. He supports them, even though sometimes he
has to use diplomacy to do it. Mamata or “mineness” is not a kingly quality to have. The
Pandavas are not a part of his ‘my’.

4 There are always two sides in a conflict — it is “we” against “they”. When the one
harmonious creation of God is brutally divided into these two groups, war is inevitable.

The Scene from Dhritarashtra’s Lounge

These are the only words uttered by King Dhritarashtra in the whole Geeta. Unlike
Arjuna who interacts with the Lord throughout the Geeta, Dhritarashtra, after uttering this
sentence, simply sits back in his comfortable palace lounge and switches on his TV to
Sanjaya News Network, sipping coffee and nibbling his chips all day.

To him, it is like watching a football match: He regards his sons, the hundred
Kauravas, as the favourites to win this war; the Pandavas are merely the underdogs. A
football fan does not care to check out which team is more talented, which has worked
harder at practice, which team deserves to win, etc. He just wants to see his team win. So it
is with Dhritarashtra. The build-up to the battle seems not to interest him. The moral
grounds that led to the war are of no concern to him. He only wants to see his sons win!
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What are the moral issues? This is what the Introductory text is all about. In eighteen
dramatic episodes are covered the full details of what exactly transpired that made War
inevitable. The Pandavas had brought their claim down to just a piece of ground to lay their
heads on. Even that was refused by the eldest son of Dhritarashtra, Duryodhana, leader of
the Kauravas. The Kauravas had effectively concluded that their Pandava cousins had no
right to be on this planet and had to be swiftly despatched from it by the only method they
knew — War.

Some of the War Statistics

As a background it may help to know the following statistics of the two armies
assembled on the battlefield:

The Pandavas were composed of 7 Akshavinis; the Kauravas of 11 Akshavinis. An
Akshavini is a fighting unit made up of the following elements:

i) 21,870 chariots;
i) 21,870 elephants;
iii) 65,610 cavalry;
iv) 109,350 infantry.

The ratio of these four is 1:1:3:5. All these make up 1 Akshavini. Dhritarashtra
considers this comparison sufficient to conclude that the Kauravas are a stronger army.
Quantity is all that matters. To a football fan, a team reduced to 10 men cannot win; to
Dhritarashtra, war is only a game of numbers. He does not see quality or morality. Nor does
he see that the Lord Krishna Himself is on the side of the Pandavas. Due to His promise not
to take part in the actual fighting, He is perhaps considered insignificant in terms of strength
by Dhritarashtra.

Verse 2: Sanjaya - Reporter of the Visible & Invisible

ool 39T |

g&aT  UUeaic @ garaeay |

FEARUHFH TS TATHSIE IRE]
sanjaya uvaca |

drstva tu pandavanikam vytdham duryodhanastada |

acaryamupasangamya raja vacanamabravit || 1-2||
0 | Sanjaya Uvaacha: Sanjaya said:
1 | Drishtvaa tu Paandavaaneekam Having seen the army of the Pandavas
2 | vwvoodham duryodhanah tadaa; in battle array, Prince Duryodhana then
3 | aachaaryam upasangamya approached his teacher (Dronacharya);
4 | raajaa vachanam abraveet. the Prince spoke the following words:

0 Sanjaya is our commentator who conveys the Geeta to mankind.

Sanjaya means “one who excels, is victorious”. Swami Sivananda qualifies this victory
further by adding, “It is victory over one’s senses”. Like our modern TV viewers, Sanjaya was

Discourse 1| Yoga of Arjuna’s Despondency Page 5




blessed with the vision to see things far away. However, unlike the TV viewers, he could also
see what was happening in people’s minds. Thus, Sanjaya has a special role in the context of
the Geeta. He represents the “voice of conscience” within King Dhritarashtra, which is all-
knowing and from which the King cannot hide anything, for it knows all his thoughts.

1-3 Sanjaya delivers all the news in an unbiased manner, whether it is good or bad.
He reports things as they are. He is the uncorruptible “voice of Truth” within that pricks the
evil-minded Dhritarashtra at every moment. Sanjaya knows the King’s inclinations in favour
of his sons; he does not pander to them but chastises the King at every opportunity.

4 There is good reason why, on the warfront, it is Duryodhana whose words are
qguoted first. There could be two reasons for this:

i) The Kauravas are the Aggressors: It is the Kauravas who desired and instigated the
war. They refused all the peace initiatives of the Pandavas. The aggressor gets the first
chance to speak.

ii) Duryodhana’s State of Mind: As Duryodhana’s words come through to us, we see
in them a portrayal of his character. We see his frame of mind quite clearly through the
words he chooses. This will be revealed in the verses that follow.

Sanjaya has his own underlying message to deliver to the King. We will notice in his
narration that he is hopeful that even now it is not too late for the King to withdraw the
armies from the battlefield and make peace with the Pandavas.

All this, of course, has been master-minded by the great poet, Sri Veda Vyasa, the
writer of the Mahabharata epic, within which, like a gem, lies the precious Bhagavad Geeta.

¥k kkok

The Kauravas and the Pandavas
never saw eye to eye!
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1.2 THE KAURAVAS DECLARE WAR

(Verses 3-13, 11 No.)

DURYODHANA IS ADDRESSING Dronacharya, his archery instructor or teacher.
One’s teacher deserves the highest respect. We may boast before the whole world but we
cannot do so in front of our teacher. Let us see how Duryodhana fares in this matter.

THE PANDAVA FORCES

Verse 3: “Thy Wise Disciple”

gared A |
Tl QUgYATITHEE Fadt =g |
I@T GUSYAU dd R effrar RS

pasyaitam panduputranamacarya mahatim camum |

vyudham drupadaputréna tava sisyéna dhimata [| 1-3]|
Duryodhana Uvaacha: Duryodhana said:
1 | Pashya etaam Paandu putraanaam Belonging to the sons of Pandu, behold this
2 | aachaarya mahateem chamoom; mighty army, O Acharya,
3 | vwoodhaam drupada putrena that is arrayed by the son of Drupada,
4 | tava shishyena dheemataa. (i.e. Drishtadyumna) your “wise” disciple!

1-2 Instead of asking his Guru for his blessings and perhaps a final word of advice at
the threshold of the war, Duryodhana launches at once to point out to him whom he is to
fight against — the army arrayed by the Pandavas. What a man fears most, lies uppermost in
his mind. Duryodhana starts by pointing out the opposition to his own Army-General. Fear
of the opposition takes precedence over confidence in his own ranks.

3 The army formation of the Pandavas, arranged by the capable Drishtadyumna, is
pointed out. An army formation is called a Vyudham. Drishtadyumna’s was an offensive,
attacking formation, shaped like a piercing needle. Each Vyudham had a different name. A
difficult formation called Chakra-Vyudham was very hard to come out of. Arjuna’s son,
Abhimanyu, could enter it but could not come out of it. This led to his death when several
Kaurava generals clubbed together and savagely attacked him when he was defenceless.

4 The teacher knows his pupil’s abilities. Drishtadyumna was Dronacharya’s student.
Here we find Duryodhana telling the teacher about his own disciple’s strategy!

Instead of his words instilling bravery in the one addressed, Dronacharya considers
them as being sarcastic and insensitive, tantamount to an insult. A lack of confidence is
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inspired in the Commander-in-Chief by these words. There is a tone of indignity in
Duryodhana’s words.

Verse 4: The Pandava Army Generals - Nos. 2-6

3T 2 AT WS e e |
I fey guey Wery: RIS

atra stra mahésvasa bhimarjunasama yudhi |

yuyudhano viratasca drupadasca maharathah [| 1-4]|

Atra shooraa mahesh-vaasaa Here are heroes, mighty archers,

Bheema Arjuna samaa yudhi; equal in battle to Bhima and Arjuna;

Yuyudhaana Viraatah cha Yuyudhana, Virata and

AW IIN |-

Drupadah cha mahaa-rathah. Drupada, the great chariot-warrior.

An indecisive, rash, discourteous, perhaps even troubled and afraid commander —
that is how Duryodhana comes through to us with his opening words.

1 Had Duryodhana been addressing his grandson, his words would have been most
thrilling and awe-inspiring! But here none other than Dronacharya is being addressed.
Duryodhana is found to be full of himself and insensitive to the need of the hour, which is to
inspire his frontline Army-Generals. Praising the opposition does little to boost the morale
of his own Commander-in-Chief. Drishtadyumna has already been mentioned.

2 Having already erred by starting with the opposition General, Drishtadyumna,
Duryodhana adds insult to injury by adding to the list his most feared opponents — Bhima
and Arjuna, who are the Commanders-in-Chief of the Pandavas. Both are among
Dronacharya’s best students. Arjuna was regarded as being his favourite student.

3-4 Duryodhana’s attention goes further into the ranks of the opposition leaders.
Another three of them are named for Dronacharya to take special note of, bringing the total
to six. Is this the way to instill confidence in a Commander?

Verse 5 The Pandava Army Generals - Nos. 7-12

\

Yuehg fhd: wRRSE fEar |

< D

[N

qESih e e WIFa: Il 2-4ll
dhrstakeétuscekitanah kasirajasca viryavan |

purujitkuntibhgjasca saibyasca narapungavah [| 1-5]|

Drishtaketuh Chekitaanah Drishtaketu, Chekitana,

Kaashi-raajah cha veeryavaan; and the valiant king of Kashi,

Purujit Kuntibhojah cha Purujit, Kuntibhoja and

W (N |-

Shaibyah cha nara pungavah. Shaibya, the best of men.
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Verse 6: The Pandava Army Generals - Nos. 13-20

U AT SaaisTe e |

@r‘iﬁ’r SiucaTy 99 Ug He[e: Il R—%l
yudhamanyusca vikranta uttamaujasca viryavan |
saubhadro draupadéyasca sarva éva maharathah || 1-6]|

Yudhaamanyuh cha vikraanta

The strong Yudhamanyu

Uttamaujaah cha veeryavaan;

and the brave Uttamaujaa;

Saubhadrah Draupadeyaah cha

the son of Subhadra and the sons of Draupadi;

AW (N |-

sarva eva mahaa-rathaah.

all of them, indeed, great chariot warriors.

Another six Pandava generals are named in v.5, and eight in v.6 — totalling 20.

Abhimanyu is Arjuna’s son from Subhadra, Sri Krishna’s sister. The five sons of
Draupadi were also Army-Generals in the Pandava camp. Each Pandava had a son from her;

their names are given in the table below:

Pandava Brother

Yudhisthira
Bhima
Arjuna
Nakula
Sahadev

Name of Son from Draupadi

Pratibindya
Shrutasena
Shrutakirti
Shatanika
Shutakarma

All of these were Maha-Rathas, meaning “a general who controls an army consisting
of greater than 10,000 warriors”. The table below gives the different abilities of generals, in
order of the size of his army, beginning with the least powerful:

Rating of General

Artha-Ratha
Ratha
Ati-Ratha
Maha-Ratha

Size of Army Controlled

upto 500 men

upto 1000 men

upto 10,000 men
greater than 10,000 men

THE KAURAVA FORCES

Most of the Army-Generals on both sides were trained by Dronacharya, and some by
Kripacharya. Both these Acharyas fought on the Kaurava side, as their allegiance was to King
Dhritarashtra who provided them their livelihood. The same applied to Bhishma, the
grandsire of the Pandavas and the Kauravas. Of course, the moral issue at stake in the battle
was known to them but that was not a deciding factor. For them livelihood took precedence
over righteousness in determining which side they fought for.

Discourse 1| Yoga of Arjuna’s Despondency Page 9




Verse 7: The Kaurava Army
e g fafRmer & arferarer B |
T A W e aree e o I 2=l

asmakam tu visista ye tannibodha dvijottama |

nayaka mama sainyasya samjnartham tanbravimi té || 1-7|
1 | Asmaakam tu vishishtaah ye Those who are the most distinguished amongst us,
2 | taan nibodha dvijah uttama; know their names also, O Best among Brahmanas;
3 | naayakaa mama sainyasya the leaders of my army,
4 | samjnaartham taan braveemi te. | these | name to thee for thy information.

Throughout these eleven verses of Duryodhana’s speech at the threshold of war, we
observe that Dronacharya keeps totally silent. Perhaps he feels the pinch of the painful irony
of having to take orders from his own pupil who has so clearly fallen far from righteousness.
Indeed, the situation is very hard to bear. How could he give his loyalty so cheaply!

1 Duryodhana continues inflicting the pain. He turns to his own formidable army.

2 Dvija, “twice-born”, i.e. a Brahmana. Duryodhana commits another blunder. He
addresses Dronacharya not as a Kshatriya warrior, but as a Brahmana. It sounds as if he is
telling Dronacharya, “l wonder if you are the right person for this job of leading our army?
We need a tough Kshatriya for this, not a soft Brahmana.”

2-4 Protocol dictates that Dronacharya should be introducing his army generals to
Duryodhana, not the other way round. We see in Duryodhana an utter disregard for
protocol by which he betrays his lack of trust in the intelligence and courage of his
Commander-in-Chief. The absence of trust is becoming alarmingly obvious.

Verse 8: The Kaurava Commanders & Generals - Nos. 1-7
Ta=iisHy Hufyr Huy Gifdeaa: |
Ty oty Hiefreda = IRl

bhavanbhismasca karnasca krpasca samitinjayah |

asvatthama vikarnasca saumadattistathaiva ca [| 1-8]|
1 | Bhavaan Bheeshmah cha Karnah cha Yourself, Bhishma and Karna;
2 | Kripah cha samitinjaya; and also Kripa, the victorious in war;
3 | Ashvatthaamaa Vikarnah cha Ashwatthama, Vikarna, and
4 | Saumadattih tathaa eva cha. so also the son of Somadatta (Bhurishrava).

1 20 Pandava generals were mentioned above. Their counterparts are now being
named by Duryodhana. Drona and Bhishma are in overall charge of the Kaurava armies.
Karna is third in line in the Kaurava leadership.

1-4 From Kripacharya to Bhurishrava, another four Army Generals, are named,
making up seven. And then he suddenly stops altogether — what about the others?
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Verse 9: The Arrogance of Duryodhana
I T T84 3T A Ibeiiad: |
TTRTEATE T |a 5 a3IRET: RS

anye ca bahavah sura madarthe tyaktajivitah |

nanasastrapraharanah sarveé yuddhavisaradah [| 1-9||
1 | Anye cha bahavah shooraah And many other heroes also who are
2 | mad-arthe tyakta jeevitaah; determined to give up their lives for my sake;
3 | naanaa shastra praharanaah armed with various weapons and missiles,
4 | sarve yudha vishaaradaah. all well-skilled in battle.

1 The remaining generals are not even named! Could it be that Duryodhana was
getting impatient with the silence of Drona, and wanted to move on and talk to Bhishma, as
he does in the next verse? Or was he unable to remember the rest of his generals due to his
agitated state of mind? Or was it just that he was too preoccupied with himself to bother
about all the names of his generals? His words show increasing signs of egoism.

2 In “for my sake”, he sees himself more as the sole reason for waging such a
fratricidal war. This is the ugly face of dictatorship in politics. The leader cares not for the
lives of the people whom he leads, but only for his own lust for power. Dictatorships have
ruined the lives of millions of people throughout history.

Pujya Gurudev says, “The incorrigible vanity of the dictatorial tyrant is amply clear
when he arrogates to himself the stupendous honour that such a vast array of heroes had

rn

come ready to lay down their lives ‘for my sake’.

3-4 It is certainly an anti-climax to taper off so suddenly when it comes to his own
generals. Such scant praise for his own men! He is not in the present moment, not up to the
occasion. His mind seems to be more perturbed about the result of the war.

Verse 10: The Mental Agitation of Duryodhana
JIAT AT T HISHTIRIE |
C v~ NN . .
qaTG faguder oo Hmierieray IRERT

aparyaptam tadasmakam balam bhismabhiraksitam |

paryaptam tvidamétésam balam bhimabhiraksitam [| 1-10]||
1 | Aparyaaptam tad asmaakam Insufficient (or unlimited) is this, our
2 | balam Bheeshma abhirakshitam; army, commanded by Bhishma;
3 | paryaaptam tu idam eteshaam whereas sufficient (or limited) is that, their
4 | balam Bheema abhirakshitam. army, commanded by Bhima.

This verse strikingly brings out the state of mental confusion reigning in Duryodhana.
Gripped by cowardly fear of the Pandavas by realizing their superior moral strength despite
numerical disadvantage, Duryodhana makes two errors that reveal his state:
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1 & 3 i) Aparyaptam, Paryaptam: Paryaptam has two meanings, ‘limited’ and
‘sufficient’. These meanings are the opposite of each other. Duryodhana intends the words
in the former sense — his army is unlimited, while the Pandavas are limited. This takes into
account purely the quantitative factor.

But from the standpoint of the Truth, the second meaning applies. It would mean
the Kauravas are insufficient, while the Pandavas are sufficient. This takes into account the
qualitative factor. With Sri Krishna on the Pandavas side, the Pandavas become sufficient.
Without the Presence of the Divine, the Kauravas are insufficient. The measure of
sufficiency is the placement of Sri Krishna.

Truly, Sri Veda Vyasa has to be credited with ingenuity for such usage of words! The
literary skill of Sage Vyasa cannot be overlooked. The war on the battlefield is being
matched by the ‘war with words’ that emerges in his poetry!

2 & 4 ii) Bheeshma, Bheema: Duryodhana is placing Bhishma as the Chief
Commander of the Kauravas; and Yudhishthira has placed Bhima as the Chief Commander of
the Pandavas. Duryodhana makes no mention of Drona. He seems to have moved away
from Dronacharya and walked towards the direction of Bhishma. We do not hear of Drona.

In the next verse Duryodhana is addressing the army directly, a job that should have
been entrusted to Dronacharya, the more junior of his two Commanders-in-Chief. This is
surely going to tell on Dronacharya’s performance in the war . . .

Verse 11: Duryodhana Ignores Drona
Y < HAY JATHIHIEAT: |
FrerdarfiRerg vaw: @9 g @ Il 2—221

ayanésu ca sarvesu yathabhagamavasthitah |

bhismamevabhiraksantu bhavantah sarva eva hi [| 1-11]|
1 | Ayaneshu cha sarveshu In the several divisions of the army,
2 | yathaa bhaagam avasthitaah; stationed in your respective positions,
3 | Bheeshmam eva abhirakshantu protect Bhishma with extra alertness —
4 | bhavantah sarve eva hi. This goes for all of you, is that clear?

1-4 Getting no encouraging response from Dronacharya, Duryodhana seems intent
to teach him a lesson by openly declaring to the army to be watchful over Bhishma. Not a
word is said about Drona any more.

Arjuna is Drona’s favourite disciple. Duryodhana may feel Drona’s silence to be due
to a loyalty that is wavering between Arjuna and himself. Pujya Gurudev says, “As a shrewd
dictator, Duryodhana entertained shameless doubts about the loyalty of his own teacher.” A
psychiatrist may well tell us that Duryodhana is merely hiding his own rivalry with Arjuna.

From childhood, Duryodhana has always been outshined by Arjuna. In the art of
archery, which is the relevant point here, Arjuna was far superior to Duryodhana. The flaw
of jealousy in Duryodhana is being transferred to his teacher as disloyalty! Whatever the
reason, this action of Duryodhana seriously dents the morale of the Kaurava army.
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Verse 12: Bhishma Fires the “First Bullet”

Hodg 3491 |
I WosTidey $H&gs: ame: |
—~ LN s
fEg faar=r: 21g <At gaman| IRER ]

tasya sanjanayanharsam kuruvrddhah pitamahah |
simhanadam vinadyoccaih sankham dadhmau pratapavan || 1-12]|

Sanjaya Uvaacha: Sanjaya continues:
1 | Tasya sanjanayan harsham In order to cheer (Duryodhana), his
2 | kuru vriddhah pitaamahah; grandsire (Bhishmay), eldest of the Kurus,
3 | simha-naadam vinadya ucchaih now sounded aloud a lion’s roar
4 | shankham dadhmau prataapavaan. by blowing his mighty, glorious conch.

1-2 Judging from Sanjaya’s words, the deduction may be made that Duryodhana was
sending the wrong signals to the army and causing a lowering of morale among his own
ranks. Bhishma, sensing this, tried to arrest this slide within his army.

3-4 The sounding of the conches was the traditional way of announcing the start of a
battle. Bhishma’s conch was aimed to resurrect the flagging spirits of his own army, who
were observing the confusion in the mind of Duryodhana by his restless behaviour.

However, it also signaled the start to the war. As Pujya Gurudev puts it, “It was
tantamount to firing the first bullet.”

Verse 13: The Kauravas Become the Aggressors

\

qd: 2T T qUEHSRIET: |
hY

TedaTE A 9 AETHATSHA I =23l
tatah sankhasca bhéryasca panavanakagomukhah |
sahasaivabhyahanyanta sa sabdastumulo:'bhavat [| 1-13||
1 | Tatah shankhaah cha bheryah cha | Then conches and kettledrums (of the Kauravas),
2 | panava-aanaka-gomukhaah; tabors, military drums and cow-horns;
3 | sahasaa eva abhya-hanyanta blared forth quite suddenly,
4 | sah shabdah tumulah abhavat. and that sound was tumultuous.

1-4 The rest of the Kaurava army took the lead from Bhishma and followed suit. By
being the first side to blow their conches, the Kauravas accepted that they were the
aggressors. This is in fact the truth. The Pandavas were now called upon to defend
themselves against this unrighteous aggression from the Kauravas.

The “tumultuous” sound must have reached the ears of King Dhritarashtra. How did
it sound to him? Was it pleasing, or was it a terrifying reminder to withdraw the troops!

Discourse 1| Yoga of Arjuna’s Despondency Page 13




The Composition & Loyalty of the Kaurava Army

The Kaurava army was a hotch-potch assemblage of dubious support gathered from
far and wide of countries that did not feel committed to the war, but only supported it
because of personal favours done to them or promised to them. They could split apart very
easily if they sensed disunity among themselves.

Bhishma’s call was intended to arrest this deterioration of morale among the
Kaurava army units, which he knew resembled different factions rather than one united
army. If he had not intervened in time, Duryodhana’s mental state could have led to
deterioration in the spirit of the Kaurava forces, and this could have ruptured their unity.
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1.3 RESPONSE OF THE PANDAVAS

(Verses 14-25, 12 No.)

SANJAYA NOW TURNS his attention to the Pandavas. In the next 12 verses we see
the response of the Pandavas to the war cry of the Kauravas.

Sri Veda Vyasaji raises the descriptive quality of these verses by a good few notches.
His descriptions become more charged with poetic fervour and flare. There is no doubting
which army Sri Veda Vyasa has his sympathies for.

Verse 14 & 15A: Conches - Lord Krishna & Arjuna
qd: Ydedd® Held W e |
Trera: uugady iRt 3rgt veeny: RS

tatah svetairhayairyukté mahati syandané sthitau |

madhavah pandavascaiva divyau sankhau pradadhmatuh || 1-14]]|

UreasT T3 qagd gqewid: | Il 222l
pancajanyam hrsikeéso devadattam dhananjayah | [| 1-15.1]]|

1 | Tatah shwetaih hayaih yukte Then, yoked with white horses,

2 | mahati syandane sthitau; seated in their magnificent chariot,

3 | Maadhava Paandava cha eva Madhava and the son of Pandu also

4 | divyau shankhau pra-dadhmatuh. blew their divine conches.

5 | Paanchajanyam hrisheekeshah Hrisheekesha blew the Panchajanya;

6 | Devadattam Dhananjayah; Dhananjaya blew the Devadatta;

The response from the Pandavas begins with the Lord Himself blowing His Divine
conch, the Panchajanya. This is followed immediately by Arjuna blowing his Devadatta.

Verse 15B & 16: Conches - the Other Pandavas

qiug gent WeTRrg Wiuesur garet: Il 2—2u.RIl

paundram dadhmau mahasankham bhimakarma vrkodarah || 1-15.2||

FwAfaSTd TSI FH=gAr FiafE: |
TFol: Heeayl YuaHTO st Il 2-2Ell

anantavijayam raja kuntiputrd yudhisthirah |

nakulah sahadévasca sughosamanipuspakau [| 1-16]|
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Paundram dadhmau mahaashankham

The great conch, Paundram, was blown

Bheema-karmaa vrikodarah.

by Bhima, the “wolf-bellied”.

Ananta-vijayam raajaa

The Anantavijaya was blown by the King

10

Kunti-putrah Yudhishthirah;

Yudhishthira, the son of Kunti;

11

Nakulah Sahadevah cha

Nakula and Sahadeva (blew their conches),

12

Sughosha Manipushpakau.

named Sughosha and Manipushpaka.

We notice that Veda Vyasa has taken the trouble to actually name all six of the
conches blown so far. For the Kauravas there was no such naming ceremony.

Verse 17:

Conches - the Pandava Army Generals

RIS S RrRaue - 7ery: |

JEEHT faey Arafhymatera:

Il -9l

kasyasca paramesvasah sikhandi ca maharathabh |

dhrstadyumnd viratasca satyakis

caparajitah [| 1-17||

Kaashyah cha parama ishvaasah

The king of Kashi, an excellent archer;

Shikhandee cha mahaarathah;

Shikhandi, the mighty chariot-warrior;

Drishtadyumnah Viraatah cha

Drishtadyumna and Virata,

W (N |-

Saatyakih cha aparaajitah.

and Satyaki, the invincible . . .

Shikhandi was born as a woman, b

ut, as per her Karma, she became manly and

played the role of a warrior. As advised by Bhishma himself, Arjuna positioned Shikhandi in
front of him when he faced the former in battle. Bhishma, on principle of not fighting with a
woman, refused to shoot his arrows at Arjuna. Arjuna then shot the fatal arrows at him.

Drishtadyumna was destined to kill D

ronacharya in the battle. When the latter heard

that his son Aswatthama was killed (actually an elephant named Aswatthama was killed), he
dropped his bow. Being disarmed was the only condition when he could be killed.
Drishtadyumna then cut off the head of Dronacharya.

Verse 18:

UGl giucary Helan: giYEtd |

Conches - the Sons of the Pandavas

g "eTg: gy JUa]ed Il 2-2¢l
drupadd draupadéyasca sarvasah prthivipate |
saubhadrasca mahabahuh sankhandadhmuh prthakprthak || 1-18||

Drupadah Draupadeyaah cha

Drupada and the sons of Draupadi,

sarvashah prithivee-pate;

O Lord of the entire Earth,

Saubhadrah cha mahaabaahuh

and the son of Subhadra, the mighty-armed —

1
2
3
4

shankhaan dadhmuh prithak prithak.

all of them blew their respective conches.
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Subhadra was Sri Krishna’s sister. She was married to Arjuna. Their son’s name was
Abhimanyu.

We further note that five verses (from 14 to 18) are used to describe the Pandavas’
response, with each one given a specific mention. In the case of the Kauravas only Bhishma
is given special mention. None of the Kaurava brothers is named. Verse 13 hastily covers
them all. Again we see here the touch of genius in Sri Veda Vyasa, and his strong support for
the Pandavas.

Verse 19: Kaurava Hearts Shattered
§ HIST T 2Ear AQHE |
T gET =9 gHer FAed IRER ]
sa ghoso dhartarastranam hrdayani vyadarayat |
nabhasca prthivim caiva tumuld vyanunadayan [| 1-19]|
1 | Sah ghoshah Dhaartaraashtraanaam | By that uproar, Dhritarashtra’s party’s
2 | hridayaani vyadaarayat; hearts were rent asunder;
3 | nabhah cha prithiveem cha eva both heaven and earth also
4 | tumulah vyanu-naadayan. reverberated with that tumultuous sound.

And what was the effect on the Kauravas of the Pandava response? Veda Vyasa is
prolific in his description, as we mentioned earlier.

This is the moment when, one may say, “Krishna won the victory for the Pandavas
without a single weapon being discharged”.

That is what He said He would do, and He has fulfilled that prediction at this
moment. By the sheer deafening sound of His conch, He sent shivers down the hearts of the
Kauravas. They were left without any hope. In spirit, they were as good as dead; only their
bodies now remained to be despatched on the battlefield, devoid of any spirit.

In this very dialogue of the Geeta, Krishna will be reminding Arjuna of this moment

of psychological victory. In Chapter 11, we will hear Him say, “Arjuna, | have already
destroyed these armies. You just take all the glory now and fight!”

Verse 20 & 21A: The Moment that Matters
37 FafeATgsEal aTdE HivEEST: |
T AT S 6e quea: Il R-Roll
atha vyavasthitandrstva dhartarastran kapidhvajah |
pravrtté Sastrasampate dhanurudyamya pandavah [| 1-20]|
T3 9 AIFAHeHE Welud | Il 2-22.21l
hrsikesam tada vakyamidamaha mahipate | [| 1-21.1]|
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1 | Atha vyavasthitaan drishtvaa Thereafter, seeing standing arrayed before him
2 | Dhaartaraashtraan kapidhvajah; | Dhritarashtra’s party, with the monkey ensign

3 | pravritte shastra sampaate with the discharge of weapons about to begin,

4 | dhanuh udyamya Paandavah; taking up his bow, that son of Pandu (Arjuna),

5 | Hrisheekesham tadaa vaakyam then directing his words to Hrishikesha (Krishna),
6 | idam aaha mahee-pate: said to the “Lord of the Earth” (Krishna):

1 The word ‘Atha’ meaning “thereafter” has great significance at this point. It
specifies the moment when the battle begins. It means:

i) After the sound of the conches died down;

ii) After both sides announced that they were ready;

iii) After Krishna said He will take the responsibility; and

iv) After the hearts of the Kauravas were broken, and only their corpses stood on the
battlefield!

5 Similarly, ‘Tadaa’ meaning “then”, just before Arjuna speaks, also carries
enormous significance:

i) When the war was thrust upon Arjuna;

ii) When Duryodhana tried every trick to kill them;

iii) When he tried to burn them alive in the ‘wax palace’;

iv) When he refused to give them any land, not even the ‘size of the tip of a needle”;

v) When the war was about to begin in earnest, not just being boasted about.

That decisive moment has arrived. The long string of events prior to this moment are

all meant to be included in the words Atha and Tadaa. The destiny of the whole of India is
at stake in the battle that is to ensue.

2 The reference to the Hanuman symbol refers to the flag on Arjuna’s chariot which
had this symbol painted on it. Here, just prior to launching the attack, it serves as an
invocation to that supreme servant of the Lord, Sri Hanuman, who in an age prior to this
one, served Lord Rama in His battle against the forces of the evil Ravana.

We are being reminded of Sri Rama’s role as the Avatara, at the very moment when
the Lord’s Avatara as Krishna is about to fulfil the same purpose — to destroy the forces of
unrighteousness and uphold Dharma. This is a master-stroke from the pen of Veda Vyasa.

3-4 These lines contain dramatic irony in them. What actually happens moments
later is the very opposite. Between these words and the actual start of the battle, the entire
message of the Geeta is delivered on the battlefield. To bring these two actions to reality, it
needed the delivery of the whole Geeta! The significance of the Geeta is thus dramatized in
these two lines.

6 Here is another one of those statements that brings out the contrast between the
two sides in the war. While Duryodhana gets his authorization from Dhritarashtra, the “Lord
of the Kuru Kingdom”, Arjuna awaits his authorization from Sri Krishna, “The Lord of the
Earth.” One lord represents terrestrial power; the other Lord represents spiritual power.

This is indeed a battle between these two opposing forces. And Sri Vyasaji finds a
most poignant way and the most poignant moment to bring out this contrast!

Page 18 Yoga of Arjuna’s Despondency | Discourse 1




Verse 21B & 22: Arjuna Instructs Krishna
3T 3AT |
TAEHgHe T g w5 I 2=R2.R1

arjuna uvaca |

sénayorubhayormadhyé ratham sthapaya mée:'cyuta || 1-21.2||

HHAT TE TGN AT WHHEH IREEE]]

yavadétanniriksé:'ham yoddhukamanavasthitan |

kairmaya saha yoddhavyamasmin ranasamudyamé || 1-22|

Arjuna Uvaacha: Arjuna said:
1 | Senayoh ubhayoh madhye In the midst of the two armies
2 | ratham sthaapaya me Achyuta; place my chariot, O Achyuta (the unfailing one);
3 | yaavat etaan nireekshe aham that | may behold those here
4 | yoddhu-kaamaan avasthitaan; who stand desirous of fighting;
5 | kaih mayaa saha yoddavyam (and get to know) with whom | am to fight
6 | asmin rana-samudyame. on this the eve of the battle.

1 Symbolically, these words “in the midst of the two armies” could be interpreted
variously, depending on which aspect of the occasion one is interested in.

i) If our subject is Arjuna as a heroic warrior, then we see the words signifying his
enormous courage and daring. He wants to be face to face with those with whom he is to
engage in battle. This is vintage Arjuna — the Arjuna whom we know as the “invincible hero
of the Mahabharata”.

ii) If our subject is the battle itself, then this could represent neutral territory, as at
that moment both sides have announced their intention to clash but have not yet done so.
The neutral territory is safe ground from which the whole scene can be surveyed.

iii) If we are seeing this from hindsight, we could see these words as heralding the
mental state of indecision which Arjuna is about to be overcome by. He is neither on this
side nor on that side. Going into “neutral” territory means suddenly losing sight of the battle
and seeing both sides as having one common factor — namely, that they are all relatives of
each other. Seeing the situation from this neutral angle, a whole new mental state
overcomes Arjuna, as we shall soon see.

2 Achyuta: Addressing Krishna with this word is significant: It means “one who never
falls; never slips down”; such a person can be very helpful to one who is about to fall — as
Arjuna is destined to in a short while. When that happens, Arjuna will need the support of
Krishna, who “cannot fall”.

3-6 This part is where Providence makes room for the sacred Delivery of the Geeta
to take place without interruption! The curtains close on the war for a while; it seems that
Arjuna just wants to have some private space in the presence of Krishna for a little longer
time. Time freezes, as it were. Unknown to his conscious self, his soul surges forward for the
crucial transformation that it is about to experience.
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Verse 23: The Kaurava Allies

JTAAMAETSE T TdSA AN |

NS ge5g s HafehEa: Il 233
yotsyamananavéksé:'ham ya €ete:'tra samagatah |
dhartarastrasya durbuddhéryuddheé priyacikirsavah [| 1-23||

Yotsyamaanaan avekshe aham

With the object of engaging in battle, | wish to

yah ete atra samaagataah;

see those who are assembled here —

Dhaartaraashtrasya durbuddhe

those evil-minded ones of Dhritarashtra’s son,

BSOS T I S

yuddhe priya-chikeershavah.

who wish merely to placate him in battle.

1-2 These lines simply continue the trend of thought from the previous verse and

could well have been attached to it.

3-4 Here we see Arjuna echoing what we have already commented on in verse 13.
The Kaurava allies clearly have no moral grounds to fight this war. Evidently, they are there
only because of rewards promised to them by Duryodhana should they win this war. Their

incentive is mercenary.

On the other hand, Arjuna is motivated by love for Krishna. Krishna means
everything to him, whether he succeeds or fails. It is this attitude of his that is presently
going to be of the greatest help to him in the war.

Acharyaji was reminded of another verse in the Mahabharata where, speaking of

those whom the Lord loved, it is said:

“Vyadha — what was his livelihood?

Dhruva — what was his age?

Gajendra — what was his knowledge?

Kudju — what was his beauty?
Sudama — what of his wealth?
Vidura — what of his lineage?

Ugrasena — what was his value,

in jail?

Yet, the Lord was pleased with them all for they had love in their hearts for Him.
The Lord did not look at their circumstances, but only if they loved Him.
The Lord is easily conquered by love!”

Verse 24: In “No-Man’s Land”

HoST 341 |

T TR TSR WA |

TAATEHITHE TR WAy I =%l

sanjaya uvaca |

eévamuktd hrsikeso gudakesena bharata |

senayorubhayormadhyée sthapayitva rathottamam || 1-24||

Page 20

Yoga of Arjuna’s Despondency | Discourse 1




Sanjaya Uvaacha: Sanjaya said:
1 | Evam uktah Hrisheekeshah Thus was addressed Hrishikesha (i.e. Krishna)
5 Gudaakeshena by Gudakesha (Arjuna, “conqueror of sleep”),
Bhaarata; O Bharata (i.e. Dhritarashtra).
senayoh ubhayoh madhye In the midst of both the armies
4 | sthaapayitvaa ratha uttamam. He stationed the best of chariots.

1-2 Three key figures of this drama feature in these lines, and all three of them are
addressed by their nick-names:

Bharata means “a citizen of Bharatavarsha”, the name for Mother India. This term
is used to address Dhritarashtra. Sanjaya seems to be mentally suggesting, “O King, you are
an Indian citizen. Yet, you are dividing your own countrymen by authorizing this war. Where
is your patriotism? You are pitting your countrymen against each other. Even now it is not
too late for you to put a stop to this civil war. Can’t you do that for your country?”

Gudakesha means “one who does not give way to Tamas.” There is unwitting irony
in using this word here. That is the reputation Arjuna has. Yet, in a short while from now,
Arjuna breaks down completely, languishing in Tamas in the midst of the battlefield!

‘Gudakesha’ also has a second meaning: “one with knotted hair”’. This may have
symbolic significance in a battle context. Just as loosely flying hair is hazardous to a soldier,
so also, loosely flying thoughts in Arjuna’s mind are hazardous and need to be knotted.

Hrisheekesha means “lord of the senses”. Lord Krishna is such a one. This quality
tells us that He is completely in control of Himself, well knotted up. This quality marks Him
out as the best charioteer one could have.

3-4 The charioteer symbolizes one’s intellect, the power to discriminate. Here the
‘intellect’-Krishna positions the chariot in the midst of the two armies.

Verse 25: “Behold these Kurus!”

GO Ed: HaS = FR e |
3are uref TRdaraRa AR IR
bhismadronapramukhatah sarvésam ca mahiksitam |

uvaca partha pasyaitansamaveétankuruniti [| 1-25]|
1 | Bheeshma Drona pramukhatah In front of Bhishma and Drona
2 | sarveshaam cha maheekshitaam; and all the rulers of the Earth;
3 | uvaacha Paartha pashya etaan (the Lord) said: “O Partha, behold these
4 | sama-vetaan Kuroon iti, Kurus gathered here together!”

There are two very significant facts in this verse:

1-2 The first is the position chosen by Sri Krishna. Some may find it a point worth
noting that Sri Krishna chose to park the chariot right in front of Arjuna’s beloved elders and
superiors — Bhishma and Dronacharya.
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3-4 The second is the use of the word Kurus for the assembled warriors from both
sides taken together. The Lord could have said, “Behold these warriors....”, but He chooses
the clan name. What could have been the reason?

Both these facts had a deep effect on Arjuna. They were just the thing that triggered
something within him that altered his entire outlook on the war at its most critical juncture.

Could this have been deliberate from Sri Krishna? Or was it just an act of Fate to stir
up the feelings of attachment in him, break his resolve to act, and invite the destined
moment of delusion and utter emotional breakdown? A professional psycho-analyst may
relish analyzing this problem.

Whether these two seemingly harmless facts could have been the trigger or not, the
following is what unfolded on the battlefield soon after. ..

¥k kkok
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1.4 ONSET OF ARJUNA’S DESPONDENCY

(Verses 26-31A, 6 No.)

SUDDENLY ARJUNA LOST the context of the war: Where he should be seeing a
righteous battle to look forward to, he saw reason only to retreat from it. Where he should
be seeing only the enemy armies, he saw only kinsmen, teachers and friends. Some switch
in his mind had clicked and his thoughts turned totally out of the war context. Something
happened to Arjuna at the eleventh hour which sapped from him all intellectual courage,
and plunged him into an emotional crisis.

Verse 26: What Does Arjuna See?

AR feArTe: gy fame

|
AT AT T "G AT A T=HE et Il 2=3Ell
tatrapasyatsthitanparthah pitrnatha pitamahan |
acaryanmatulanbhratfnputranpautransakhimstatha || 1-26||

Tatra apashyat sthitaan Paartha Then Partha saw stationed there

pitruun atha pitaamahaan; fathers and also grandfathers;

aachaaryaan, maatulaan, bhraatruun teachers, maternal uncles, brothers,

B (w (N |-

putraan, pautraan, sakheem tathaa. sons, grandsons, and friends were there.

Verse 27, 28 A: Kinsmen All Around!

MAeedd HTarEway |
AEHET F i FaagTa e I 2=R 0|
Svasuransuhrdascaiva sénayorubhayorapi |

tansamiksya sa kauntéyah sarvanbandhuinavasthitan [| 1-27||

Fuar wifast el | I =3¢

krpaya parayavisto visidannidamabravit | || 1-28.1]|

Shvashuraan, suhridah cha eva Even fathers-in-law and benefactors, too,

senayoh ubhayoh api; were there on both sides of the armies.

taan sameekshya sah kaunteyah When the son of Kunti saw these kith and kin,

sarvaan bandhoon avasthitaan; his own relatives, standing arrayed before him,

O (0 [N [ (U

kripayaa parayaa aavishtah he was overcome by feelings of deep pity,

10 | visheedan idam abraveet. and sorrowfully he spoke these words:
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This situation is quite common among common men, but exceptional among
exceptional men!

We hear of doctors refusing to do an operation on their own family members
because they do not trust their emotions. We hear of teachers refusing to mark the papers
of their own children because they do not feel they have the detachment to be fair. We hear
of politicians awarding contracts to undeserving bidders, simply because they are related to
them. These are human weaknesses.

1-8 In the verses to the end of this chapter, we see that Arjuna, too, has succumbed
to this weakness. Just one crucial word from the Lord — “Kurus” — has, as Swami
Krishnananda brilliantly expresses it, “stimulated a biological sentiment in Arjuna rather
than the rational military spirit with which he wanted to enter the battlefield.”

The result? — He saw relatives where he should have seen only deadly foes.

9-10 Seeing the whole field filled with his kith and kin, his vision blurred with
delusion and attachment. The morality of the battle receded as this new vision came to the
fore. Arjuna began to see the battle as a foolish, utterly demoralizing means to gain one’s
ends. He saw in it the destruction of people whom he revered, with whom he had grown up.
He considered it to be ingratitude beyond imagination to destroy those for whom erstwhile
he had the highest respect.

These thoughts, followed by a whole train of arguments in their support, flooded
Arjuna’s mind at this crucial moment. And it would have taken its toll, were it not for the
timeous intervention of his close friend and ally — Lord Krishna Himself.

Verse 28 B/29: Failing Limbs
i |
IRAH SN W I HHURAH Il =3¢

arjuna uvaca |
drstvémam svajanam krsna yuyutsum samupasthitam || 1-28.2||

dief~r 79 Ty 4@ = ufgrsfd |
mgﬂﬂ%ﬁmgm Il 2—3RII

sidanti mama gatrani mukham ca parisusyati |

vépathusca sariré me romaharsasca jayaté [| 1-29]|
Arjuna Uvaacha: Arjuna said:
1 | Drishtvaa imam swajanam Krishna | Seeing these my kinsmen, O Krishna,
2 | yuyutsum sam-upasthitam; arrayed and eager to fight, ...
3 | Seedanti mama gaatraani i) my limbs fail, and
4 | mukham cha pari-shushyati; ii) my mouth is parched;
5 | vepathuh cha shareere me iii) my body quivers, and
6 | roma-harshah cha jaayate. iv) my hair stands on end.
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Verse 30: Slipping Bow
MUl GHd gragdd UREa |
T T ARG YA o A Il 2=3oll
gandivam sramsaté hastattvakcaiva paridahyaté |

na ca Saknomyavasthatum bhramativa ca mé manah [| 1-30||
Gaandeevam samsrate hastaat v) the Gandiva bow slips from my hand, and
tvak cha eva pari-dahyate; vi) my skin burns all over;
na cha shaknomi avasthaatum vii) I am also unable to stand, and
10 | bhramati iva cha me manah. viii) my mind is whirling around, as it were.

Verse 31A: Adverse Omens

Rfga™ o vzaf@ Juda ase Il 2—32.21l

nimittani ca pasyami viparitani késava | [| 1-31.1]]
11 | Nimittaani cha pashyaami ix) and | see omens
12 | vipareetaani keshava. that are adverse, O Keshava.

1-12 The actual symptoms need not snatch our attention; it is enough that we
understand that these symptoms cannot be suppressed. One may suppress a yawn but not
the horripilation on the arms. These symptoms show how much power there is in emotions.
One can easily be overcome by them, even physically. It shows that even the best of
warriors can be overcome by emotions — it all depends on his sensitivity to the circum-
stances. Psychology textbooks would describe these as “anxiety state neurosis”.

The above symptoms show that Arjuna was not emotionally prepared for this war.
He is all shaken up by the sudden feeling of misplaced compassion for his kinsmen.

The most embarrassing symptom is the ninth one, in verse 31A. Arjuna begins to get
superstitious. It is a sign of a weak person to consult an astrologer or turn to superstition. It
indicates that the person has lost all control over his situation and desperately accepts
external causes to internal problems. This is how we can interpet the ‘adverse omens’.

These symptoms need not be taken as an individual weakness. Some may see them
as the effect of the emotions of all the assembled warriors on the person of Arjuna. Arjuna
was bearing the collective emotion of the vast concourse of people around him. This
exonerates him to an extent, but does not explain how he has to deal with them.

An emotionally crushed person is no longer an effective soldier, let alone an effective
Commander-in-Chief — that is certain. Something has to be done to arrest Arjuna’s
emotional catastrophe. First Aid of the heart is called for!
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1.5 ARJUNA’S MOHA OR DELUSION

(Verses 31B-37, 6 No.)

AS WE READ THE following verses, we see in the words a compassion that is not in
keeping with the context of the war. Independent of the war they are very noble. Later, we
will see why the Lord considers such out of context expressions of nobility as nothing but
Moha or Delusion. For now let us get a scan of Arjuna’s mind in these verses:

Verse 31B:  Why Kill Kinsmen?

T T HASIURAH T TeAES Il 2-32.R1

na ca Sréyo:'nupasyami hatva svajanamahavé [| 1-31.2||
1 | Na cha shreyah anu-pashyaami Nor do | see any good
2 | hatvaa swajanam aahave. in killing my own kinsmen in battle.
Verse 32: “I Desire Not Victory”

T et fasd 9 7 = U= gEi 7 |
fa& ar 797 Mfawe & artsiifad= ar Il 2—3RII

na kanksé vijayam krsna na ca rajyam sukhani ca |

kim no rajyéna govinda kim bhogairjiviténa va || 1-32||
3 | Na kaangkshe vijayam Krishna For | desire not victory, O Krishna,
4 | na cha raajyam sukhaani cha; nor kingdom, nor pleasures.
5 | kim nah raajyena Govinda Of what avail to us is dominion, O Govinda?
6 | kim bhogaih jeevitena vaa. Of what avail are pleasures, or even life itself?
Verse 33: “Kingdom, Enjoyment & Pleasures - What For?”
Jurel fgerd A U5E | @ 7 |
T SHSACRAT J5 U &I el &A1 <o Il 2-331
yésamarthé kanksitam no rajyam bhogah sukhani ca |
ta imé:'vasthita yuddhe pranamstyaktva dhanani ca [| 1-33||
Yeshaam arthe kaangshitam nah They for whose sake is desired by us
raajyam bhogaah sukhaani cha; a kingdom, enjoyment and pleasures;
te ime avasthitaah yuddhe those very ones stand here in battle,
10 | praanaan tyaktvaa dhanaani cha. having renounced life and wealth.
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Verse 34: “Kinsmen Alone Do I See Everywhere”

T fiae garade = fdrer: |

ATGeT: Y3 UHAT: 2ATeT: rafede Il 2-3%ll
acaryah pitarah putrastathaiva ca pitamahah |

matulah svasurah pautrah syalah sambandhinastatha [| 1-34]|

11 | Aachaaryaah pitarah putraah

Teachers, fathers, sons,

12 | tathaa eva cha pitaa-mahaah;

and so also grandfathers;

13 | maatulaah shvashuraah pautraah maternal uncles, fathers-in-law, grandsons,

14 | shyaalaah sam-bandhinah tathaa; brothers-in-law, as well as other relatives...

Verse 35: “Dominion by Killing?”

TATe g ooty Sarsil Tefae |
T Adrersae g o T welgd RS

etanna hantumicchami ghnato:'pi madhusudana |

api trailokyarajyasya hétoh kim nu mahikrté [| 1-35||

15 | Etaan na hantum icchaami

These | do not wish to kill

16 | ghnatah api Madhusoodana;

even though killed by them, O Madhusudana,

17 | api trai-lokya-raajyasya

even for the sake of dominion over the three worlds.

18 | hetoh kim nu maheekrite.

How much less for the sake of this world!

Verse 36: “Pleasure in Killing?”

e ardugr: @ fift: @R |

QA AT AT A AT AT Il 2-3%ll
nihatya dhartarastrannah ka pritih syajjanardana |

papamévasrayédasmanhatvaitanatatayinah || 1-36||

19 | Nihitya Dhaartaraashtraan nah

Killing these sons of Dhritarashtra,

20 | kaa preetih syaat Janaardana;

what pleasure can be ours, O Janardana?

21 | Paapam eva aashrayet asmaan

Sin alone will be our gain

22 | hatvaa etaan aatataayinah.

by killing these wretched felons.

Verse 37: “Happiness by Killing?”

TETEET 9% B AT UEaarar |

o ] & g gied: |&m e I 2-30|
tasmannarha vayam hanturm dhartarastransvabandhavan |

svajanam hi katham hatva sukhinah syama madhava || 1-37]|

Discourse 1| Yoga of Arjuna’s Despondency Page 27




23 | Tasmaat na arhaah vayam hantum Therefore, we are not justified to kill
24 | Dhartaraashtraan swa-baandhavaan Dhritarashtra’s sons, our own relatives;
25 | swajanam hi katham hatvaa for how, having killed our kinsmen,

26 | sukhinah syaama Maadhava. can we be happy, O Madhava?

In the above verses, from 31b to 37, the Drishta Phala, the “fruit that can be seen”,
i.e. the fruit that is available for enjoyment on earth itself, as well as the Adrishta Phala, the
“fruit that cannot be seen”, i.e. heavenly pleasures — both are denied by Arjuna.

Arjuna declares in verse 32 that he does not desire three things:
i) He does not desire victory.
ii) He does not desire the kingdom.
iii) He does not desire the pleasures resulting from kingship.

His explanation follows in the rest of the verses, 33-37. Those for whom he would
want these will not be there. The whole clan will be destroyed in this war. He does not mind
being killed by them but he has no desire to kill them to enjoy these three things.

There is a dilemma that faces Arjuna. Is it not his duty, he feels, to protect his race
rather than destroy it? He is an integral part of the world, not independent of it. Every
thought and deed of his affects the world, and everything that goes on in the world affects
him. How can he act with violence just because he differs with the other?

This is the moral dilemma that has taken a grip over Arjuna’s mind. What he says
makes a lot of sense. Out of the war context, it is difficult to fault the thinking of Arjuna.

Assessment of Arjuna’s Views Independent of the War

If the war is put aside for the time being, we see a side of Arjuna that is very
sensitive about his social responsibilities. That becomes even more pronounced in later
verses in this chapter. This sensitivity is a trait that aligns him to the Law of Dharma, the
laws of Righteousness, by which society can function smoothly. To have this sensitivity is
one of the basic conditions for a moral and upright citizen. Only such a citizen can contribute
positively towards the growth of civilisation.

Adherence to Dharma is the difference between a person who lives only for himself
and a person who lives for the welfare of the whole community. In terms of spiritual
growth, this quality is a fundamental necessity. We are seeing in Arjuna this fundamental
qualification upon which further spiritual development can take place. That is the spiritual
assessment of Arjuna’s views given in the last few verses, and a few more to follow.

The fact that Lord Krishna’s sees it as Delusion is a separate issue altogether. It is
from the perspective of Arjuna’s duty as a citizen to protect righteousness which is being
threated by the Kauravas. But we had precluded the circumstances of the war in our
assessment of Arjuna’s views, and seen them from the standpoint of Dharma.

Therefore, as students of the Geeta, we should appreciate that Arjuna’s views reflect
his basic eligibility to be on the spiritual path. There is nothing intrinsically wrong with his
views. The majority of mankind today cannot match Arjuna’s sense of social commitment.
For this reason, we should give him credit where it is due, before criticising him.

% kK ok ok

Page 28 Yoga of Arjuna’s Despondency | Discourse 1




1.6 ARJUNA’S ARGUMENTS

(Verses 38-47, 10 No.)

ARIUNA COMES UP WITH convincing arguments why killing his kinsmen would
cause great moral disturbances among the people that survive the war. Arjuna feels, “l am
quite prepared to let the enemy have the victory for they do not know it is sinful. But we
(i.e. Krishna and himself), who know the harm that is to befall the people — why should we
stoop so low and participate in this destructive activity?” This is Arjuna’s line of thinking.

Arjuna presents his case to the Lord, whom he considers as his dear friend. The
following is from Arjuna, the friend of Krishna, not from Arjuna, the disciple of Krishna. This
has to be noted carefully; otherwise we will be more confused than Arjuna!

The following arguments by Arjuna are answered by the Lord in the next Discourse.

Verse 38: i) “Why Should We Do What They Do?”

AT T T AU d=ag: |

FATIFHT Y AAGIE o UdRH [IREIA
yadyapyété na pasyanti Iobhopahatacétasah |
kulaksayakrtam dosam mitradrohé ca patakam || 1-38]|
1 | Yadi api ete na pashyanti Though they do not see,
2 | lobha-upahata-chetasah; due to their intelligence being clouded by greed,
3 | kula-kshaya-kritam dosham the evil in the destruction of families,
4 | mitra-drohe cha paatakam; nor any sin in cruelty to friends . . .
Verse 39: ii) “From the Destruction of Family Unit...”
FY T FIHE: eEatdgy |
FHATTHT A TUFI A IREEN]
katham na jnéyamasmabhih papadasmannivartitum |
kulaksayakrtam dosam prapasyadbhirjanardana [| 1-39]|
1 | Katham na jneyam asmaabhih ... why should not we learn
2 | paapaat asmaan nivartitum; to turn away from this sin —
3 | kula-kshaya-kritam dosham the evil in the destruction of families —
4 | prapashyadbhih janaardana. for we clearly see it, O Janardana?
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Verse 40:

iii) “Irreligiosity & Impiety Results;”

FeTeTd YUl FeTerdr: A |
o Y HeA HoeATLH ST Il R=%oll

kulaksaye pranasyanti kuladharmah sanatanah |

dharmeé nasté kulam krtsnamadharma:'bhibhavatyuta || 1-40||

Kula-kshaye pranashyanti

Owing to the destruction of a family, will perish

kula-dharmaah sanaatanaah;

the immemorial religious rites of that family;

dharma nashte kulam kritsnam

From destruction of religiosity, the whole family

A TW N |

adharmah abhi-bhavati uta.

will be overcome by impiety.

Verse 41:

iv) “Women Get Corrupt & Castes Confused.”

TR ST YR FHeATeAd: |

Y g aig S aueg: [REEI

adharmabhibhavatkrsna pradusyanti kulastriyah |

strisu dustasu varsnéya jayate varnasankarah || 1-41]|

Adharma abhi-bhavaat, Krishna

From the prevalence of impiety, O Krishna,

pradushyanti kula-striyah;

the women of the family become corrupt;

streeshu dushtaasu,
Vaarshneya

And with women becoming corrupt,

O descendent of the Vrishni clan,

jaayate varna-sankarah.

there arises the “intermingling of castes”.

Verse 42:

v) “Family Falls into Evil Ways.”

T3 AT FereT™l Hoed o |

Taf e AW Jefiveteshihar: [REE]

sankaro narakayaiva kulaghnanam kulasya ca |

patanti pitard hyésam luptapindodakakriyah || 1-42||

Sankarah narakaaya eva

The “confusion of castes” means hell

kula-ghnaanaam kulasya cha;

for the slayers of the family; and

patanti pitarah hi eshaam

from their fall into evil, the family forefathers

1
2
3
4

lupta-pinda-udaka-kriyaah.

are deprived of the offering of riceball and water.
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Verse 43: vi) “Then Religious Rites are Destroyed.”

T FHoTeAHl auHgERNH: |

I STTAerdT: HeTermrey JMer: IR

dosairetaih kulaghnanam varnasankarakarakaih |

utsadyante jatidharmah kuladharmasca sasvatah [| 1-43||
1 |Doshaih etaih kula-ghnaanaam By the evil arising from destroying the family unit,
2 |varna-sankara-kaarakaih; and by the admixture of castes, arise
3 |utsaadyante jaati-dharmaah the destruction of the caste religious rites,
4 |kula-dharmaah cha shaashvataah. |as well as the age-old family religious rites.
Verse 44: vii) “People are Condemned to Hell.”
SHFH LA HSATOT SR |
e e arEr yadiaRrsm [RE
utsannakuladharmanam manusyanam janardana |
naraké niyatam vaso bhavatityanususruma || 1-44]|
1 | Utsanna-kula-dharmaanaam Those whose family religious rites are destroyed,
2 | manushyaanaam, Janaardana; for such human beings, O Janardana,
3 | narake aniyatam vaasah dwelling in Hell for an unknown period
4 | bhavati iti anu-shushruma. is inevitable — so have we heard.
Verse 45: viii) “... All Because of Greed!”
el 9d HEdY Oh(j: CIEIEEk) 9aH |
TG @ g TS e IR
aho bata mahatpapam kartum vyavasita vayam |
yadrajyasukhalobhéna hantum svajanamudyatah || 1-45||
1 | Aho bata! mahat paapam Alas! A great sin, indeed,
2 | kartum vyavasitaah vayam; have we resolved to do;
3 | yat raajya- sukha- lobhena Out of Greed for the pleasures of a kingdom,
4 | hantum swajanam udyataah. we are prepared to kill our kinsmen!

Verse 46: “Death by Enemy is Preferable!”

IS AR RTRTE TS |

TR W Eg&aH &IHad Waq I 2—%Ell
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yadi mamapratikaramasastram sastrapanayabh |

dhartarastra raneé hanyustanmé ksémataram bhaveét || 1-46||
1 | Yadi maam aprateekaaram If | remain unresisting
2 | ashastram shastra-paanayah; and unarmed, then, with weapons in hand
3 | Dhaartaraashtraah rane hanyuh let Dhritarashtra’s sons slay me in battle.
4 | tat me kshemataram bhavet. Indeed, that would be preferable for me.
Verse 47: Arjuna Disarms
Hodd 347 |
TaaFATSI A TS e Tz |
o . . hY o
AT JAL AU M HIATTHITH: IIRER AN
sanjaya uvaca |
eévamuktvarjunah sankhye rathopastha upavisat |
visrjya sasaram capam sokasamvignamanasah [| 1-47]|
Sanjaya uvaacha: Sanjaya said:
1 | Evam uktvaa Arjunah samkhye Having thus spoken in the midst of the battlefield,
2 | rathopasthah upaavishat; Arjuna sat down on the seat of the chariot;
3 | visrijya sasharam chaapam he cast away his bow along with the arrows,
4 | shoka-samvigna-maanasabh. with his mind overwhelmed by sorrow.

The Logic in Arjuna’s Argumants

It would be a good revision to recap the logic of Arjuna’s thinking:
i)v.38 & 39: “Why should we copy what they do and destroy the Family Unit?

i) v.40: “That will only lead to Irreligiosity and Impiety;

i) v.41: “These will lead to Corruption of Women, and Caste-mixing;

iv) v.42: “The family will then pursue Evil ways;

v) v.43: “The caste and family Religious Rites will be destroyed;

vi) v.44: “We shall all spend an unknown, unlimited period in Hell!

vii) v.45: “And all this only because of Greed!

viii) v.46: “God forbid, | would rather prefer to Be Killed by the enemy.”

ix) v.47: And with that, Arjuna flings down his bow and collapses in the chariot,

refusing to fight, with his mind thus totally confused and deluded, and filled with Sorrow.

We cannot fault Arjuna’s moral stand, his moral fibre and his social consciousness.
Minus the War, Arjuna is perfectly correct in all that he has said. Yet, why is the Lord not
happy with Arjuna’s outburst? It is solely because it does not take his Duty into account.
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The Yoga of Arjuna’s Sorrow:

The chapter is called the “Yoga of Arjuna’s Despondency”. There are two reasons:
i) Yoga is ‘union’. Arjuna is presently united to Sorrow.
ii) This sorrow itself becomes the means by which Arjuna is to attain union with God.

Sorrow has brought many people towards God. Sorrow is about to make Arjuna turn

to Krishna for a lasting solution Krishna. Sorrow can become a Sadhana, a Yoga, to take one
Godward. [See Essay 2 below)

Pain can make one BETTER; or it can make one BITTER.

Pain made Arjuna change his attitude towards Krishna from a friend to a disciple.

Fortunately for Arjuna, he remained humble and surrendered himself to Krishna. If
he had not done that, his pain would have made him stubbornly attached to his delusion,
and then no one could have helped him, not even the Lord beside him.

We learn from this chapter that when we are in difficulty we should turn humbly to
God for guidance.
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om tatsaditi Srimadbhagavadgitasiipanisatsu

brahmavidyayam yogasastre srikrsnarjunasamvade
arjunavisadayogo nama prathamo:'dhyayah || 1 ||
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Om Tat Sat!
END OF DISCOURSE 1
“YOGA OF ARJUNA’S DESPONDENCY”
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1.7 ADMIXTURE OF CASTE

(An Essay)

Introduction

ADMIXTURE OF PEOPLE is here defined primarily as the mixing of people with
different aspirations in life. In a secondary sense, this implies the mixing of people with
different capacities, vision of life, temperaments, educational upbringing, financial
backgrounds, cultural backgrounds, religious affiliations, nationalities, and so on. In a
tertiary sense, this implies the mixing of people of different “Caste” where the word caste is
to be used in its proper, original, intended sense, free from any stigma attached to it.

Aspiration is a primary quality; the others listed above are secondary; and
crystallizing these differences into social groupings is tertiary. This is the context in which
Arjuna speaks of “intermingling of castes” as a social threat. Social segregation based on the
other, secondary factors could be adjusted to, tolerated, accommodated — lived with. But if
the aspirations of two people are different, the intermingling would be unbearable.

In society, if segregation based on the secondary qualities is practised or even
legalized it is considered to be unjust discrimination, for example Apartheid in South Africa,
where segregation was based on one’s race. In virtually all countries an unlegalised form of
segregation exists on the basis of wealth. Marriages, too, across secondary factors may be
regarded by some people as undesirable. Such opinions are not the subject matter of this
essay on Admixture of Caste in the Geeta context.

This has to be clarified at the outset, otherwise many complications could arise in
the interpretation of this essay.

Aspirations are the Basis of Caste

Certain primary qualities based on the proportions of Sattwa, Rajas and Tamas,
differentiate people on earth. The Sattwic content determines one’s purity and clarity of
mind; the Rajasic content determines one’s mental and physical activities; and the Tamasic
content determines one’s level of inertia. There are, of course, an infinite variety of
combinations of these qualities, making each person unique in nature.

However, the genius of India of the past has been, firstly, to conceive of four general
groupings based on major differences in these three qualities. Essentially, the groupings are
dependent upon the aspirations in a person. The four divisions are Brahmanas, Kshatriyas,
Vaishyas and Shudras. These divisions respectively are Sattwa dominant, Rajas dominant
with a leaning towards Sattwa, Rajas dominant with a leaning towards Tamas, and Tamas
dominant. That is the primary defining principle.

This grouping, in ideal, results in classifying people along the following four lines
respectively: i) Educationalists, religious leaders, philosophers; ii) Rulers, administrators,
politicians, leaders of armies; iii) Leaders of production of goods for society, businessmen,
controllers of distribution of produce within society; and iv) the servants of the previous
three functions, labourers, ‘workers’ (in the sense used when we say ‘the working class’).
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In the context of the Geeta, and especially the opinions put forward by Arjuna in this
chapter, Arjuna is making a crucial case to stop the “intermingling of castes” on this primary
basis. This makes perfect sense and his opinion ties in with the pure basis of the Caste
groupings given here. Arjuna’s opinion represents the ideal form of the “Caste” system of
Indian society.

It is a secondary consideration that Arjuna’s opinions are being expressed on the
battlefield at a moment inappropriate for such matters to be discussed. That is a separate
issue concerning his deluded mind, but it does not take away anything from the correctness
of how he views the caste system in practice and the utility of this system to maintain
proper governance of the society of his times. This is a key consideration in evaluating
Arjuna’s words in this Chapter.

Acharyaji’s Points on the Above Matter

Speaking on this particular matter, Acharyaji gave us some deep insights on how
social tensions can arise when we depart from the concept described above to govern
society.

The most general remarks of his may be summed up as: Right thinking will always
bring harmony, cheerfulness, a ready acceptance among people, and a prosperous society.
Wrong thinking will bring the opposite effects. This can be taken as a broad overview in
assessing any problems arising in the “Caste Debate”.

Love and hate is what makes people easily lose focus of key considerations that
pertain to a particular function in society. For example, it was Arjuna’s overwhelming
compassion for his kith and kin that made him deviate from his function as a warrior. It was
misplaced compassion — compassion at the wrong time and place. At any time in society
when people lose focus of their functions due to likes and dislikes, errors in their judgement
are bound to occur.

Acharyaji gave us the following example of inappropriate application of the feeling of
compassion. During World War I, France and U.K. initially adopted a policy of appeasing
Hitler, by turning a blind eye to his aggression in Czechoslovakia. This led to further
aggression by Germany in Poland and Austria, and then eventually in France. That led
directly to the declaration of the War.

In the context of the World War example, Acharyaji said,
“A destructive peace is worse than a constructive war.”

Acharyaji carefully explained that it is not the Geeta’s intention to advocate war per
se. The Geeta advocates doing one’s duty. Krishna was essentially asking Arjuna to do his
duty. That duty in Arjuna’s case happened to be to fight. Thus this charge against the Geeta
that it advocates war does not hold. The Geeta is an instrument for man’s enlightenment,
not enslavement to war.

The British invasion on India was also another example given to illustrate how if a
people (the Indians) lose sight of their own political security, they can be easily overrun by a
foreign power. Even Aurangzeb’s ruthless policies were allowed to go too far before he was
finally curbed. Protection against dictators is a key lesson learnt from World War Il.
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These examples and discussions were to weigh the words of Arjuna in the
Mahabharata war context. Arjuna argued quite logically. No one can fault his arguments,
except that they were totally misplaced for the occasion. A doctor cannot start thinking of
the merits or demerits of a procedure when he is already in the operating theatre! That is
what Arjuna was doing: When it was time to get into action, he began philosophising.

On the matter of Admixture of Caste, Acharyaji then spoke brilliantly of how a
marriage can break apart if the incompatability is fundamental as we have defined above.
Secondary differences also do break up many marriages, but those can be avoided. When
primary caste differences are not respected in marriages, they can cause huge problems,
individually as well as socially.

When war occurs, men are the main casualties. Their number decreases. The
imbalance makes it difficult for women to get the right partners. This leads to many social
evils. When women are left alone in large numbers in their homes, they become targets for
unscrupulous men. Degeneration in the morality of the community takes place. That, too,
has far-reaching repercussions.

%k kok ok

This mother gave little Krishna her fruits out of love.
As she gave them, her basket became filled with jewels!
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1.8 EXPLAINING ARJUNA’S DELUSION

(A Comment)

ACHARYAJI CONCEDED THAT Arjuna was a very likeable and soft-hearted person. If
Yudhisthira represented the ‘head’ of the Pandavas, then Arjuna represented their ‘heart’,
and Bhima their ‘arms’ and ‘legs’. Arjuna had a lot of feeling for people, which was very
different from Bhima. If Bhima had seen Arjuna’s condition on the battlefield, what he
would have done to him is not hard to imagine! But Krishna handled the matter very well.
He saw Arjuna’s problem as delusion, and delusion can be removed only by Knowledge. So
that was how Krishna approached it.

People under delusion are vulnerable to the manipulation of others. Someone other
than Sri Krishna could have easily exploited Arjuna. There is a big difference between being
manipulated and being enlightened. It was Arjuna’s good fortune that Sri Krishna was
present in his time of need. Arjuna would have otherwise become the laughing stock of the
whole army of the Pandavas. But that did not happen, and Krishna was able to handle the
whole matter with delicate, yet enlightening precision.

Arjuna’s State of Mind

Arjuna represents the typical person who has some stirling and admirable qualities,
but who has yet to learn the rudiments of the spiritual path. He represents the man who is
at the crossroads in life, having encountered an emotional hurdle and being unable to
handle it due to lack of knowledge of the Truth. Even in his state of despondency, Arjuna
draws our utmost respect for his honesty and humility to seek the Lord’s guidance.

The struggle that Arjuna encounters with his mind is the beginning of spiritual life. It
is not something we should be criticizing him for, but something we should recognize that
every seeker of Truth has to face and come to terms with. Seeking security and solace in
one’s friends and relatives is a natural urge in man, and cannot be simply brushed aside as
delusion. It has to be understood at a deep level, and one has to be educated out of it with
great care. This is how Sri Krishna approaches the whole matter.

In one sense, the Kauravas represent the objects of the world and Arjuna is the
subject trying to relate to them. Inasmuch as he is a part of that outer world, he is both
subject and object at the same time. He cannot simply renounce the world which he is very
much a part of, unless he grows into a spiritual understanding of his true relationship to the
world. From this angle, our sympathies lie with Arjuna.

Without knowedge of the Truth, an honest person is bound to experience the
dilemma that Arjuna is faced with. Whatever is there in the world, is also present in the
individual. There is definitely a duty one has to society which requires to be fulfilled, not
evaded by escaping from it. Duty is that which harmonises us with our environment. It has
to be discovered by each one in accordance with his own nature, and then it has to be
performed as our contribution to the society in which we live.

Arjuna is at the point where he cannot reconcile the war situation with his duty to
his people. It is a perfectly natural encounter which, from the standpoint of the Truth,
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acquires the belittling name of “Delusion”. Arjuna cannot help being deluded, for he has not
yet obtained divine knowledge. Practically all of humanity are nothing but Arjunas.

Thus, if we go into the skin of Arjuna, we do not find him short of intelligence, social
responsibility and commitment to sound values. Like most of us, he only lacks the right
knowledge, and through that the right attitude towards the world around him.

“The Divine Mother rode on a lion and
ripped through the army of the Demons.”
— Devi Mahatmya.
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1.9 THE NAMES USED FOR KRISHNA

(A Comment)

THE NAMES USED FOR Krishna in this Chapter have significance with regard to the
context in which they are used. The following is a list as they appear:

i) Krishna: (1.28) “He who draws or pulls away sorrow.” Arjuna has just been
overcome by deep sorrow.

ii) Keshava: (1.31) Ke = Brahma, Sha = Shiva, and Va = to go. Hence the meaning is
“one (namely, Vishnu) who goes to the assistance of Brahma and Shiva.” The anecdote is
when a demon was granted a boon that he would be invincible, even Brahma and Shiva
could not be saved from him; they ran to Vishnu for protection. Even so, Arjuna is seeking
Krishna's protection, as He is the incarnation of Vishnu.

iii) Govinda: (1.32) It means ‘Gaam Vindati’, i.e. “knower of all the Vedas”. When
faced with the dilemma of killing his own kith and kin, Arjuna uses this term as though he
were saying to Krishna, “You are the knower of all Dharma. Will you not help me out of my
dilemma on this issue of Dharma?”

‘Ga’ also stands for Prithivi or the earth. The war was for some land which was
refused to them. Arjuna is thus implying, “Krishna, to you who are the Lord of the whole
earth, is this little piece of land worth fighting for?”

iv) Madhusudana: (1.35) Madhu was a demon who was slain by Krishna, and that
brought great fame for Krishna. In contrast, this killing of kinsmen which Arjuna has to do, is
going to bring him infamy! Hence, Arjuna uses this term.

v) Janardana: (1.36, 39, 44) It means “one to whom people approach for happiness.”
Yet, in the case of Arjuna, this whole war is going to bring him so much sorrow.

vi) Madhava: (1.37) This is another name for “Husband of Lakshmi”. The meaning
here is that in the context of this war, whole families are going to be destroyed. Since
Krishna, too, is a family man, surely He can understand how painful it must be for families to
be destroyed!

vii) Hrisheekesha: (1.15, 21, 24) This means “the lord of one’s senses”. It refers to
one who has perfectly controlled his senses from running out towards their objects. Lord
Krishna is one such who is perfectly self-controlled. Hence, He can be the best charioteer.

In this way, there is always significance in the Name used for Krishna in different
contexts within the Geeta. We shall see more of this later on.
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