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THE BHAGAVAD GEETA 
  
 

Discourse – 11   (55 Verses) 
 
  

“The VISION of the Cosmic Vision” 
 

 

 

INTRODUCTION 
 

THE THOUGHTS OF Chapter 10 continue into Chapter 11. The Vibhutis of the Lord 
have been heard; now it remains for them to be seen. That experimental proof is given in 
this Chapter. 

It was John Keats who wrote: “A thing of beauty is a joy forever!” 

The Vibhutis of the Lord are all beauties – “glorious, brilliant and powerful” – and 
manifest a small part of His glory. It is His presence in everything that makes them beautiful, 
so beautiful that we cannot help exclaiming, “My God!” as we listen to each of them.  

Even if we see an ant carrying a rice grain ten times its own weight, it reminds us of 
the Lord’s glory, and we immediately salute the Lord for the marvels He has created. 

If such is the case when seeing Him in everything, what would it be like to see 
everything in Him! That is what the Lord gifts Arjuna with in this Chapter – out of sheer love 
for him. 

And in doing so, the Lord has set ablaze the hearts of millions of devotees thereafter 
to aspire for the same loving gift from Him, the gift of the Cosmic Vision! How many have 
succeeded we may never know, but we do know that the Lord never refuses a heart that 
approaches Him wet with the tears of pure devotion. 

 

 
***** 
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11.1   ARJUNA’S DARING REQUEST 
 

(Verses 1-4,   4 No.) 

 
 

Verse 1: The First Six Chapters Summarised 
 

        AeÉÑïlÉ EuÉÉcÉ | 

qÉSlÉÑaÉëWûÉrÉ mÉUqÉÇ aÉÑ½qÉkrÉÉiqÉxÉÇÍ¥ÉiÉqÉç | 

rÉ¨uÉrÉÉå£Çü uÉcÉxiÉålÉ qÉÉåWûÉåÅrÉÇ ÌuÉaÉiÉÉå qÉqÉ     || 11-1|| 
 

        arjuna uv¡ca | 

madanugrah¡ya parama¯ guhyamadhy¡tmasa¯j²itam | 

yattvayµkta¯ vacast£na mµhµ:'ya¯ vigatµ mama   || 11-1|| 
 

 Arjuna uvaacha: Arjuna said: 

1 Mad-anugrahaaya paramam, Out of compassion towards me, the highest 

2 guhyam adhyaatma-samjnitam; secret concerning the Self 

3 yat tvayaa uktam vachah tena, has been spoken by You; by that word 

4 mohah ayam vigatah mama. this delusion of mine is gone. 
 

The highest secret concerning the Self is with reference to what has been taught to 
Arjuna in the first six chapters of the Geeta. In these six chapters, the ‘Twam Pada’ is 
summarized. In this single verse, Arjuna makes a first sweep that covers his response to the 
knowledge he received in these chapters: 

 

1 i) Gratitude for the Compassion the Lord has showered upon him. 
2-3  ii) Gratitude to Sri Krishna for having imparted the greatest Spiritual Secret of all 

– the knowledge of the Self. 
4 iii) Gratitude to the Lord for having removed his paralyzing Delusion. 
 

Arjuna is giving some vital feedback to his Beloved Master. The teaching has not 
been in vain. Arjuna is a changed person since the teaching began 9 chapters ago. He was a 
picture of Delusion and Confusion; this led to him being despondent, grief-stricken, 
powerless and helpless. That is now a thing of the past. He has a new sense of purpose in 
life. He has resolved to take up the path of Karma Yoga in earnest. 

In this way Arjuna is telling Sri Krishna, “Your teaching is very powerful, indeed. It has 
not been in vain. I can honestly say it has helped me to come out of my Delusion.” 

In spite of this help he had already received, something still lingered in his heart. He 
was not fully satisfied. He had not experienced anything of the Truth that Sri Krishna had 
explained till then about his personal spiritual path. He nurtured a further doubt that he 
expressed in Chapters 8 and 9. The doubt was cleared to some extent . . .  
 

 



Discourse 11 |  The Yoga of the Cosmic Vision  Page 5 

 

Verse 2: The Next Four Chapters Summarised 
 

pÉuÉÉmrÉrÉÉæ ÌWû pÉÔiÉÉlÉÉÇ ´ÉÑiÉÉæ ÌuÉxiÉUzÉÉå qÉrÉÉ | 

iuÉ¨ÉÈ MüqÉsÉmÉ§ÉÉ¤É qÉÉWûÉiqrÉqÉÌmÉ cÉÉurÉrÉqÉç     || 11-2|| 
 

bhav¡pyayau hi bhÀt¡n¡¯ ¾rutau vistara¾µ may¡ | 

tvatta¦ kamalapatr¡k½a m¡h¡tmyamapi c¡vyayam   || 11-2|| 
 

1 Bhavaap-yayau hi bhootaanaam, The origin and dissolution of all beings, verily, 

2 shrutau vistarashah mayaa; has been heard in detail by me 

3 tvattah kamala patra aksha, from You, O Lotus-eyed Krishna, 

4 maahaatmyam api cha avyayam. and also your inexhaustible greatness. 
 

In this second sweep, Arjuna summarises the next four chapters which aimed to 
remove the second phase of doubt that lingered in his mind. In the last four Chapters, Sri 
Krishna answered these to a large extent. He focussed on His Higher Nature, spoke of His 
Imperishable Nature, and ended with glittering account of His glories which are like 
“clusters of gems on a necklace”.  

In Chapters 7-10, the ‘Tat Pada’ was summarized, highlights of which are: 
 

1-3 Verse 7.6: “Know that all beings have evolved from this twofold Prakriti, and that 
I am the source of the entire creation, and into Me again it dissolves.” 

Verse 7.12: “Whatever entities there are, know them all to be born from Me alone. 
In reality, I am not in them but they are in Me.” 

Verse 9.10: “Under My aegis Nature brings forth the whole creation, consisting of 
both sentient and insentient beings. It is due to this cause that the wheel of Samsara is goes 
around.” 

Verse 10.8: “I am the Source of all creation and everything in the world moves 
because of Me; knowing thus, the wise, full of devotion, constantly worship Me.” 

Verse 10.10: “On those ever united through meditation on Me and worshipping Me 
with love, I confer that Yoga of wisdom by which they come to Me.” 

 

4 To top it all, Arjuna heard 71 of the finest examples of the Lord’s glories in 
creation, including Himself as No.1 among them. Lord Krishna literally became Arjuna’s tour-
guide: From the snakes of Patala Loka to Adi Sesha in Brahmaloka; from Gandharva Loka to 
Pitru Loka; from Swarga Loka to Bhu Loka (the earth), the Lord took Arjuna on a whirlwind 
tour of the fourteen worlds of Brahmanda, our universe! 

Up to the end of Chapter 10, Arjuna has heard all about how to see his Beloved Lord 
in every part of Creation. That marked only a theoretical high point in his knowledge of the 
universe. More is yet to come and Arjuna’s appetite has been whetted for it. The stage is set 
for Arjuna to make a bold request for the most awesome of all human experiences . . . 
 

 

Verse 3 & 4:  Arjuna’s Daring Request 
 

LuÉqÉåiÉ±jÉÉijÉ iuÉqÉÉiqÉÉlÉÇ mÉUqÉåµÉU | 

Sì¹ÒÍqÉcNûÉÍqÉ iÉå ÃmÉqÉæµÉUÇ mÉÑÂwÉÉå̈ ÉqÉ      || 11-3|| 
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£vam£tadyath¡ttha tvam¡tm¡na¯ param£¾vara | 

dra½¿umicch¡mi t£ rÀpamai¾vara¯ puru½µttama   || 11-3|| 
 

1 Evam etat yathaa aattha twam, As You have thus described  

2 aatmaanam parameshwara; Yourself, O Supreme Lord, 

3 drashtum icchaami te rupam, I wish to behold Your Form 

4 aishwaram purushottama. Divine, O Purushottama! 
 

qÉlrÉxÉå rÉÌS iÉcNûYrÉÇ qÉrÉÉ Sì¹ÒÍqÉÌiÉ mÉëpÉÉå | 

rÉÉåaÉåµÉU iÉiÉÉå qÉå iuÉÇ SzÉïrÉÉiqÉÉlÉqÉurÉrÉqÉç     || 11-4|| 

manyas£ yadi tacchakya¯ may¡ dra½¿umiti prabhµ | 

yµg£¾vara tatµ m£ tva¯ dar¾ay¡tm¡namavyayam   || 11-4|| 
 

5 Manyase yadi tat shakyam, If You think that it is possible 

6 mayaa drashtum iti prabho; for me to see It, O Lord, 

7 yogeshwara tatah me tvam, then, O Lord of Yoga, do You please 

8 darshaya aatmaanam avyayam. show to me Your Imperishable Form. 
 

An immediate observation is this: In each of the two verses, Arjuna addresses the 
Lord twice. This indicates the importance of the verses – the verses which make a most 
daring request to the Lord; the request for the Cosmic Vision. 

1-8 These two verses seem to tell us that Arjuna is uncertain about his own eligibility 
for such a request; and he is also uncertain whether the Lord will grant such a request. 

Arjuna’s earlier request for details of the Vibhutis took up seven verses. Here, for a 
request that is even more precious and rare than that, only two verses are used. It seems a 
hasty, unplanned, inadequate effort for such a profound vision. Is it just an after-thought 
that motivates Arjuna? Is it a half-hearted request? 

Only the Lord can decide on such matters. It is not given to human minds to assess 
such matters. The Lord sees the heart of Arjuna. If there is sincerity in it, even one word, 
“Show!” will be enough! 

From the human angle, one may ask, “Is Arjuna trying to test the Lord – to see if He 
really does have the power to grant him the Cosmic Vision?” Mortal brains may think along 
these lines, but not that of a devotee, a child of God who hides nothing, who comes with so 
much openness. Arjuna’s approach is childlike: “I am not insisting, O Lord of Lords. It is only 
if You feel I deserve it. I will be very greatful if You can oblige, O Lord. I am already 
convinced of Your greatness. You need not show me any miracles to convince me.” 

 

 

***** 
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11.2   THE LORD’S “VISHWA-ROOPA” 
 

(Verses 5-8,   4 No.) 

 
 

THE LORD IS EQUALLY in a hurry to show His Cosmic Form – where is the need for 
formality in such matters?  

Completely satisfied with what He sees in Arjuna’s sincere desire from the heart, 
made so unassumingly, the Lord at once decides that Arjuna is “eligible”. The Lord does not 
look at the external formalities of a request. Be it in 7 verses or be it in just 2, the Lord sees 
the sincerity behind it.  

There is something crystal-clear and transparent about Arjuna that the Lord can see 
as his outstanding trait. Arjuna hides nothing from his teacher. He tells what is in his heart.  
 

 

Verse 5  The Cosmic Form is Shown at Once 
 

        ´ÉÏpÉaÉuÉÉlÉÑuÉÉcÉ | 

mÉzrÉ qÉå mÉÉjÉï ÃmÉÉÍhÉ zÉiÉzÉÉåÅjÉ xÉWûxÉëzÉÈ | 

lÉÉlÉÉÌuÉkÉÉÌlÉ ÌSurÉÉÌlÉ lÉÉlÉÉuÉhÉÉïM×üiÉÏÌlÉ cÉ     || 11-5|| 
 

        ¾r§bhagav¡nuv¡ca | 

pa¾ya m£ p¡rtha rÀp¡³i ¾ata¾µ:'tha sahasra¾a¦ | 

n¡n¡vidh¡ni divy¡ni n¡n¡var³¡k»t§ni ca    || 11-5|| 
 

 Shree Bhagavaan uvaacha: The Blessed Lord said: 

1 Pashya me partha roopaani, Behold, O Partha, My forms, 

2 shatashah atha sahasrashah; by the hundreds and thousands, 

3 naanaa vidhaani divyaani, of different sorts, all divine, 

4 naanaa varna aakriteeni cha. and of various colours and shapes. 
 

The Lord leaps to the occasion and says, “Yes, My beloved son, you are indeed 
worthy of such a Vision and I am going to show It to you now itself.”  

1 Pashya: “See!” The Lord’s very first word is “See, Arjuna, behold the Vision! See, 
see for yourself who I really am!” There is not a minute to waste; look at the Lord’s haste! 

In the ensuing 4 verses, the Lord uses the word ‘Pashya’ five times. Indeed, He 
overwhelms Arjuna by His enthusiastic response. Can there be anything but enthusiasm in a 
matter as vital as beholding the Cosmic Vision? Certainly one would not feel the same as 
when one is watching the release of a highly acclaimed film. The entire mental frame of 
mind is the very opposite. Yet, even Sri Vyasaji is not unaware of the sense of the dramatic 
in the way he describes what is taking place on the battlefield that moment. 

2-4 The initial description of the Cosmic Form has all the trappings of a dramatic 
scene in a modern city at night – large numbers are the first thing noted, variety of all sorts 
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is the second, and colourful lights and sights are the third. Are we seeing the Cosmic Vision, 
or a scene of San Francisco at night? 
 

 

Verse 6:  The Lord’s Enthusiastic Response 
 

mÉzrÉÉÌSirÉÉluÉxÉÔlÉëÑSìÉlÉÍµÉlÉÉæ qÉÂiÉxiÉjÉÉ | 

oÉWÕûlrÉSØ¹mÉÔuÉÉïÍhÉ mÉzrÉÉ¶ÉrÉÉïÍhÉ pÉÉUiÉ      || 11-6|| 

pa¾y¡dity¡nvasÀnrudr¡na¾vinau marutastath¡ | 

bahÀnyad»½¿apÀrv¡³i pa¾y¡¾cary¡³i bh¡rata    || 11-6|| 
 

1 Pashya aadityaan vasoon rudraan, Behold the Adityas, Vasus, and the Rudras; 

2 ashwinau marutah tathaa; the two Ashwinis,  and also the Maruts; 

3 bahuni adrishta poorvaani, and many never-seen-before 

4 pashya aashcharyaani bhaarata. wonders – behold them all, O Bharata! 
 

The Lord has already begun unfolding the mystic Vision. After the initial excitement 
resembling the world, the divinity starts creeping in. There is a great haste to show Arjuna 
everything He can in as short a time as possible. Is this not a Vision that is supposed to 
transcend Time, so that in fact everything is taking place at the same time! We shall see. 

 

 
 

THE LORD’S COSMIC FORM 
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1-2 The Lord takes Arjuna at once into His Boardroom, and introduces the Officers in 
charge of His whole Creation. The ones who run the show on His behalf are shown first – all 
the twelve Adityas, the eight Vasus, the eleven Rudras, the two Ashwinis, and the forty-
nine Maruts. They work under Prajapati, and have Indra as their King. The whole cabinet is 
introduced to Arjuna. 

3-4 The Lord Himself seems to be getting carried away – or is that a creation of Sage 
Vyasa to draw out the dramatic first, realising that it is human beings who are going to read 
this report after all! It has to hold their slender attention first and foremost. 

Sage Vyasa knows how important first impressions are, and is making maximum use 
of all literary devices to make that impression indelible in our minds. Once again, do we 
perhaps get a feeling of a description, not of the Cosmic Form, but of a Cosmic Circus? 

Well, there is no time to dwell on matters like that. The Lord’s description presses on 
with breathtaking fury . . . and we cannot afford to miss out on any detail. We just have to 
go along with the show, and think later! 
 

 

Verse 7:  The Cosmic Tour Within the Lord’s Body 
 

CWæûMüxjÉÇ eÉaÉiM×üixlÉÇ mÉzrÉÉ± xÉcÉUÉcÉUqÉç | 

qÉqÉ SåWåû aÉÑQûÉMåüzÉ rÉŠÉlrÉSè Sì¹ÒÍqÉcNûÍxÉ     || 11-7|| 

ihaikastha¯ jagatk»tsna¯ pa¾y¡dya sacar¡caram | 

mama d£h£ gu¢¡k£¾a yacc¡nyad dra½¿umicchasi   || 11-7|| 
 

1 Iha ekastham jagat kritsnam, The whole Universe centred here in One – 

2 pashya adya sachara acharam; behold now the moving and the unmoving –  

3 mama dehe gudaakesha, in My Body, O Gudakesha, 

4 yat cha anyat drashtumicchasi. and whatever else you desire to see. 
 

1 In Chapter 10, the Lord took Arjuna on a tour of the Cosmos physically going to all 
the best places. Now, the same tour is done with all those places residing within His own 
luminous Body, the one that is standing besides Arjuna in flesh and blood. In the former 
tour, Krishna was showing Arjuna the gold that is in all the ornaments of Creation. Now, in 
this Cosmic Vision, He is asking Arjuna to behold all the ornaments in the gold which He is. 
The latter is a far more difficult task than the former.  

To repeat this, we can say the “One in the many” was described in Chapter 10; now 
we are seeing the “Many in the One”. 

 

Some Vedantic Points to Ponder Over 

2-3 Gudakesha: “one who has conquered Tamas”. Tamas? In the midst of such a blitz 
tour of the Cosmic Vision, even if there was any Tamas, it would have got swept away in the 
first second, owing to the speed with which the Vision is proceeding.  

Point 1: It could well be that Arjuna is seeing this Vision within himself, in his own 
inner Consciousness, wherefrom the Lord has kindly removed all the distractions and 
wherein He has enthroned Himself. Arjuna’s Consciousness has become the pure gold, and 
is taking the form of all the ornaments seen earlier. It’s a point worth considering. 
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Point 2: Alternately, the Vision could be happening in the Lord’s Consciousness, in 
His divine Body. That is perhaps the way most will see it. But what does it matter? Are the 
two not the same? That is what Vedanta preaches in every breath. The essence of Ishwara is 
the essence of the Jeeva – both are pure, unassociated Consciousness. Could this be the 
message being portrayed in this Vision? Again, it’s a point worth considering. 

But we can do so only when time permits us to reflect. Right now, we’d better just 
keep pace with Sri Krishna, as He hurtles through with His Vision. 

Point 3: The Lord encourages Arjuna: “Come on, you wanted to see Me, didn’t you? 
Behold Me in this Body (whether Mine or yours matters not). You do not have to go 
everywhere. Just see Me here itself – for within Me (or you) is concentrated the whole 
Universe. In fact, in every part of Me, is the whole universe!” 

We cannot help seeing the knowledge of the Self flashing past us at every stage of 
the unfoldment of this Cosmic Vision. We have already realised that whether the venue of 
the Vision is the Lord’s Body or Arjuna’s body really does not matter – for they are one in 
essence. Now another great Vedantic truth is posed before us: What does the Lord mean by 
“every part of Me”? Does He have parts? Are we not taught that the Lord is Prajnanaghana, 
that He has no parts, that He is “one homogenous mass of Consciousness”? Yet a third time, 
we have a point to ponder over, but there is no time to do that now . . . 

 

4 Arjuna is offered a boon – the Lord invites him to ask to see whatever else he 
desires. The significance of this boon is seen later towards the end of the Cosmic Vision.  

All this is happening at breathtaking speed to Arjuna. Arjuna is not able to keep pace 
with the description, nor has he any time to ponder over it. Surely something is not right 
somewhere. Has the Lord forgotten something? . . . Yes, He has! Since Arjuna does not ask 
for anything, the Lord offers him something He knows Arjuna would dearly cherish to 
possess, especially  at a moment like this . . . 
 

 

Verse 8:  Arjuna Bestowed with the Divine Eye 
 

lÉ iÉÑ qÉÉÇ zÉYrÉxÉå Sì¹ÒqÉlÉålÉæuÉ xuÉcÉ¤ÉÑwÉÉ | 

ÌSurÉÇ SSÉÍqÉ iÉå cÉ¤ÉÑÈ mÉzrÉ qÉå rÉÉåaÉqÉæµÉUqÉç     || 11-8|| 

na tu m¡¯ ¾akyas£ dra½¿uman£naiva svacak½u½¡ | 

divya¯ dad¡mi t£ cak½u¦ pa¾ya m£ yµgamai¾varam  || 11-8|| 
 

1 Na tu maam shakyase drashtum, But you are not able to behold Me  

2 anena eva sva-chakshushaa; with these your own eyes; 

3 divyam dadaami te chakshuh; I give you this Divine Eye (by which you may) 

4 pashya me yogam aishwaram. behold My Supreme Yoga Power and Glory! 
 

1-2 It seems that the Lord suddenly realizes that, in His haste to satisfy Arjuna’s 
desire, He forgot the most important item, without which Arjuna is still left wondering, 
“Where, where? What must I see? What are You showing me? I do not see anything!” 

The Lord had forgotten to give Arjuna the Divine Eye, also known as the “Third Eye”! 
No wonder Sri Krishna appears to be going at breakneck speed, and Arjuna is seeing 
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nothing. It is like sitting in front of a TV with only the audio input plugged, and the video 
input unconnected! Arjuna is left wondering what on earth is Sri Krishna so excited about. 

3-4 The Divine Eye is given to Arjuna at last. It is not another physical eye over and 
above the two physical eyes. There are numerous people who are mystified by this Third 
Eye, and give it attributes of the physical eye. This is the “eye of intuition” by which a person 
is able to behold subtle things beyond the scope of the physical eyes. 

Pujya Gurudev presents a beautiful analogy at this point. He says: “To read a poem 
only knowledge of the alphabet is necessary; but to understand it, needs a master-mind that 
has been well soaked in the subtle beauties of poetry. Similarly, to see the ‘One in the 
Many’ is the work of a heart soaked with faith, but to see the ‘Many in the One’ we need, 
besides the heart, an educated intellect that has learnt to see for itself the logic of the 
philosophers.” 

Now that Arjuna has the correct Eye, the Vision only just begins for him! Is the Lord 
going to press the “Replay” button and show the whole thing again in ‘slow motion’? We 
may dearly wish that He does do so for our benefit if not for Arjuna’s. 

Actually, the Lord had made provision for this at the very beginning of the Geeta – it 
was provided for in the form of Sanjaya . . .  

 

 

***** 
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11.3   SANJAYA’S REPORT TO THE KING 
 

(Verses 9-14,   6 No.) 

 
 

THE SCENE NOW SHIFTS to Hastinapura, in the palace of King Dhritarashtra. In the 
next six verses Sanjaya reports to the King what has just happened on the battlefield. These 
words tell us that Sanjaya was able to behold the Vision which Arjuna missed. Sanjaya was 
granted the boon to know “everything that takes place, on the battlefield and in the minds 
of the warriors”. Sanjaya becomes our “Replay” button! 

In his report to the King of the amazing scene he has just witnessed, Sanjaya uses it 
as one more opportunity to persuade the King to withdraw his troops from the battlefield 
honourably – but he remains unsuccessful yet again. It all falls on deaf ears, just as it fell on 
a “Third-Eye”-less Arjuna a few minutes earlier. Poor Dhritarashtra, not only does he have 
no third-eye, but he also does not have the first two! Neither does he have the fourth eye, 
the “eye of discrimination”, to see the good intention in Sanjaya’s words that beckon him 
indirectly to call off the war. 
 

 

Verse 9:  Sanjaya Replays the “Vishwa-Roopa” Darshan 
 

        xÉgeÉrÉ EuÉÉcÉ | 

LuÉqÉÑYiuÉÉ iÉiÉÉå UÉeÉlqÉWûÉrÉÉåaÉåµÉUÉå WûËUÈ | 

SzÉïrÉÉqÉÉxÉ mÉÉjÉÉïrÉ mÉUqÉÇ ÃmÉqÉæµÉUqÉç      || 11-9|| 

        sa²jaya uv¡ca | 

£vamuktv¡ tatµ r¡janmah¡yµg£¾varµ hari¦ | 

dar¾ay¡m¡sa p¡rth¡ya parama¯ rÀpamai¾varam   || 11-9|| 
 

 Sanjaya uvaacha: Sanjaya said: 

1 Evam uktvaa tatah raajan, Having thus spoken, O King, 

2 mahaa-yogeshwarah harih; the great Lord of Yoga, Sri Hari, 

3 darshayaamaasa paarthaaya, showed to Arjuna 

4 paramam roopam aishwaram. His Supreme-most Form, glorious and auspicious. 
 

The King of Hastinapura, upon whom even at this stage solely rests the power to call 
off the battle, now receives the report from his special correspondent, Sri Sanjaya. 

We remember that Sanjaya knew intuitively what was right and what was wrong in 
state matters, i.e. he had the “eye of discrimination”. He had strong leanings towards the 
Pandavas in this battle. His words even in Chapter 1 carried the hint to the King that he 
should withdraw and save the entire race from certain catastrophe, and the Kauravas from 
certain defeat.  

Now, having seen the Cosmic Form by the special Grace of the Lord, which was 
shown to an unequipped Arjuna, he has seen what is to be the outcome of the battle, and is 
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in a position to tilt the King’s view in favour of the Pandavas. Hoping to make his influence 
felt, yet adhering to the neutrality required of a reporter, Sanjaya chooses his words with 
great care. 

1-2 The King hears of the dramatic event occurring at the outset of the battle. He 
listens to the report with attention. Has he got what it takes to re-assess the battle and take 
the all-important decision to withdraw? Unfortunately, he is left unmoved. Sanjaya’s words 
fall on “blind eyes”! 

At the outset, Sanjaya addresses Sri Krishna in the most respectful and honourable 
terms, as the Lord of Yoga. This Vision is a Yogic Vision, seen only by the Grace of Sri Krishna. 

3-4 Sanjaya now introduces the Cosmic Form in glowing terms as well. As it is being 
revealed by none other than Sri Krishna, it has to be given the same honour as given to the 
Lord Himself. In fact, the “Vishwa-Roopa” is the very nature of Sri Krishna, the Supreme 
Reality. Sri Krishna had Himself presented it hastily to Arjuna in verses 5-7, before giving him 
the “Third Eye” by which alone Arjuna could see it. 

It must be a very painful thing for the King to listen to the praise of the Cosmic Form 
centred in the Body of Krishna. However, Sri Krishna has promised not to fight in the war. He 
is not cause for the King’s anxiety. In Dhritarashtra’s view, Sri Krishna is no threat to the 
Kauravas. It is Arjuna whom he fears more. This explains why Sanjaya chooses to report the 
rest of the Cosmic Form in Arjuna’s own words, hoping thereby to take the King’s fear 
beyond the threshold of his endurance, and bring about a change in his mind. 
 

 

Verse 10, 11 & 12:  Descriptions of the “Vishwa-Roopa” 
 

AlÉåMüuÉY§ÉlÉrÉlÉqÉlÉåMüÉ°ÒiÉSzÉïlÉqÉç | 

AlÉåMüÌSurÉÉpÉUhÉÇ ÌSurÉÉlÉåMüÉå±iÉÉrÉÑkÉqÉç     || 11-10|| 

an£kavaktranayanaman£k¡dbhutadar¾anam | 

an£kadivy¡bhara³a¯ divy¡n£kµdyat¡yudham   || 11-10|| 
 

1 Aneka-vaktra-nayanam, With numerous mouths and eyes, 

2 aneka-adbhuta-darshanam; with numerous wonderful sights, 

3 aneka-divya-aabharanam, with numerous divine ornaments, 

4 divya-aneka-udyata-aayudham. with numerous divine weapons uplifted; 
 

ÌSurÉqÉÉsrÉÉqoÉUkÉUÇ ÌSurÉaÉlkÉÉlÉÑsÉåmÉlÉqÉç | 

xÉuÉÉï¶ÉrÉïqÉrÉÇ SåuÉqÉlÉliÉÇ ÌuÉµÉiÉÉåqÉÑZÉqÉç      || 11-11|| 

divyam¡ly¡mbaradhara¯ divyagandh¡nul£panam | 

sarv¡¾caryamaya¯ d£vamananta¯ vi¾vatµmukham  || 11-11|| 
 

5 Divya-maalya-ambara-dharam, wearing divine garlands and apparel, 

6 divya-gandha-anulepanam; anointed with divine unguents (perfumes), 

7 sarva-aashcharyam ayam devam, the all-wonderful and resplendent, 

8 anantam vishwatah mukham. boundless, with faces on all sides; 
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ÌSÌuÉ xÉÔrÉïxÉWûxÉëxrÉ pÉuÉå±ÑaÉmÉSÒÎijÉiÉÉ | 

rÉÌS pÉÉÈ xÉSØzÉÏ xÉÉ xrÉÉ°ÉxÉxiÉxrÉ qÉWûÉiqÉlÉÈ    || 11-12|| 

divi sÀryasahasrasya bhav£dyugapadutthit¡ | 

yadi bh¡¦ sad»¾§ s¡ sy¡dbh¡sastasya mah¡tmana¦   || 11-12|| 
 

9 Divi soorya sahasrasya, If in the sky a thousand Suns 

10 bhavet yugapat utthitaa; were to blaze forth all at once, 

11 yadi bhah sadrishee saa syaat, that brilliance would be like the 

12 bhaasah tasya mahaatmanah. splendour of that Mighty Being! 
 

The term ‘Vishwa-Roopa’, used to describe this Form of the Lord, is explained at the 
very end of the Chapter. 

1-8 Sanjaya’s description is very strongly oriented towards what one ‘sees’. The 
other senses play no part in it, except for the small reference to “anointing with divine 
unguents”. Everything seems to be all about Form only. Acharyaji noted this bias towards 
form. A Vision will certainly have Form in it, but it will not be exclusively about Form.  

A Vision is symbolic, it carries with it a message that adds meaning to life, it is 
pregnant with hope, of aspirations, of a Goal, of something more than just form. Sanjaya 
perhaps realises that the King will have no interest in these other aspects, and ‘form’ is all 
that will make an impact on him. He maximises the description of the Form of Lord Vishnu. 

9-12 Sanjaya tries his best to get something of the feeling of seeing such a Darshan 
across to the blind King. He picks a most awesome simile to describe Lord Vishnu’s form – 
the simile of a thousand suns all rising in the sky together! Little does he realise that 
howevermuch he raises Lord Krishna, it is going to have no impact on the King, since Sri 
Krishna is not seen as a threat. Praise of Sri Krishna is futile as far as the King is concerned. 

Besides, Sanjaya is reporting to one who is blind. If a blind person does not know 
what one sun is like, how is he going to imagine a thousand of them? If he has not seen one 
sunrise, how is he to imagine a thousand suns rising? 

The only value of Sanjaya’s simile of the sun would lie in its irony. The King is living in 
a dark world of self-centred attachment to his sons, with little thought towards the larger 
community which will suffer the most due to the war. To him who is enveloped in pitch 
darkness, will it make any difference if that darkness is multiplied a thousand times? 

Sanjaya eventually gives up his effort. He presents one more verse on the Cosmic 
Form, and then leaves the rest to be described in Arjuna’s words. 
 

 

Verse 13:  The Whole Universe in the Lord’s Body 
 

iÉ§ÉæMüxjÉÇ eÉaÉiM×üixlÉÇ mÉëÌuÉpÉ£üqÉlÉåMükÉÉ | 

AmÉzrÉ¬åuÉSåuÉxrÉ zÉUÏUå mÉÉhQûuÉxiÉSÉ      || 11-13|| 

tatraikastha¯ jagatk»tsna¯ pravibhaktaman£kadh¡ | 

apa¾yadd£vad£vasya ¾ar§r£ p¡³¢avastad¡    || 11-13|| 
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1 tatra ekastham jagat kritsnam,  Resting there in One, the whole Universe, 

2 pravibhaktam anekadhaa; divided into all its infinite parts, 

3,4 
apashyat (paandavah tadaa,     (order of 

  shareere deva devasya).   (words changed 

was then beheld by the Son of Pandu 

   in the One Body of the God of gods! 
 

The “Vishwa-Roopa” is a vision in which the entire Universe appears within the 
framework of the Lord’s Body. As the details emerge, we shall see its spiritual meaning. 

1 Sanjaya’s report summarises the Lord’s own description prior to giving Arjuna the 
“Third Eye”. The replay has been successfully covered. 

2 The division into parts mentioned in the commentary of verse 7 arises from here.  

3-4 Sanjaya’s impression is that Arjuna is beholding the Form from the outside. 
Surely, Arjuna would also be within that Form? Perhaps Sanjaya is taking the limitations of 
the King into account. 
 

 

Verse 14: Arjuna’s Account is Introduced 
 

iÉiÉÈ xÉ ÌuÉxqÉrÉÉÌuÉ¹Éå ™¹UÉåqÉÉ kÉlÉgeÉrÉÈ | 

mÉëhÉqrÉ ÍzÉUxÉÉ SåuÉÇ M×üiÉÉgeÉÍsÉUpÉÉwÉiÉ     || 11-14|| 

tata¦ sa vismay¡vi½¿µ h»½¿arµm¡ dhana²jaya¦ | 

pra³amya ¾iras¡ d£va¯ k»t¡²jalirabh¡½ata    || 11-14|| 
 

1 Tatah sah vismaya-aavishtah, Then, filled with wonder, he 

2 hrishta-romaa dhananjaya; Dhananjaya (Arjuna), with hair standing on end, 

3 pranamya shirasaa devam, bowed down his head to the Lord Divine 

4 kritaanjalih abhaashata. and, with joined palms, spoke (these words): 
 

1-4 Arjuna is described here by Sanjaya as a picture of submission before the 
wondrous Vision. There is undoubtedly another dimension in the Cosmic Form which has 
touched Arjuna. Arjuna’s “wonder” and “hair standing on end” suggest something beyond 
what only Form would produce. 

We sense that Sanjaya is aware that there is another side to the Cosmic Form than 
just its physical decription. However, if he expressed it, the King may doubt it. That is 
another reason why Sanjaya chooses to quote Arjuna’s words directly.  

 

Sri Krishna & Arjuna in Rapport 

When Sri Krishna first spoke (verses 5-8) introducing the Cosmic Vision, He had used 
the word Pashya “See, see!” five times in those four verses. In the next section, we see 
Arjuna’s reaction to this Vision. Arjuna matches that by using the word Pashyami “I am 
seeing! I am seeing!” five times in his first five verses. There is a perfect rapport between 
the Guru and the disciple.  

Eagerness to reveal is met with an equal eagerness to receive. 
 

 

***** 
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11.4   ARJUNA’S REACTION  
 

(Verses 15-25,   11 No.) 

 
 

 

HOW THE COSMIC VISION UNRAVELS 
 

The Cosmic Vision, as described by Arjuna in this section, passes through four 
distinctly identifiable phases: 

 

PHASE 1: The Static “Vishwa-Roopa”: (Verses 15-16) This is the Cosmic Vision, 
showing the Lord as the Cosmic Person. The whole cosmos, including all Deities, is seen 
within the Lord’s Body. Everything described is shown in a static state. 

PHASE 2: The Popular “Vishnu-Roopa”: (Verses 17-18) The Lord takes His four-armed 
form, known as the Chaturbhuja, that devotees in India are so familiar with as Lord Vishnu. 
This is the form used by most devotees to worship the Lord. 

PHASE 3: The Dynamic “Vishwa-Roopa”: (Verse 19) This is as the above devotional 
form, but a significant dynamic aspect is introduced to it in the second line. It is no longer 
static. 

PHASE 4: The Transforming “Vishwa-Roopa”: (Verses 20-25) In six verses, the 
“Vishwa-Roopa” rapidly transforms through the following stages: dynamic, fearful, terrible, 
supplicating, striking wonder and awe, immense, terrifying, fiery and discomforting.  

That brings us to the point when Arjuna asks the Lord to withdraw it (verse 25).  
 

 

PHASE 1:   THE STATIC COSMIC FORM 

 

Verse 15:  The Static “Vishwa-Roopa” – 1  
 

        AeÉÑïlÉ EuÉÉcÉ | 

mÉzrÉÉÍqÉ SåuÉÉÇxiÉuÉ SåuÉ SåWåû 

        xÉuÉÉïÇxiÉjÉÉ pÉÔiÉÌuÉzÉåwÉxÉ†¡ûÉlÉç | 

oÉë¼ÉhÉqÉÏzÉÇ MüqÉsÉÉxÉlÉxjÉ- 

        qÉ×wÉÏÇ¶É xÉuÉÉïlÉÑUaÉÉÇ¶É ÌSurÉÉlÉç     || 11-15|| 
 

        arjuna uv¡ca | 

pa¾y¡mi d£v¡¯stava d£va d£h£ 

        sarv¡¯stath¡ bhÀtavi¾£½asa±gh¡n | 

brahm¡³am§¾a¯ kamal¡sanastha- 

        m»½§¯¾ca sarv¡nurag¡¯¾ca divy¡n    || 11-15|| 
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 Arjuna uvaacha: Arjuna said: 

1 
Pashyaami devaan 

   tava deva dehe, 

I see all the gods,  

   O God, in Your Body, 

2 
sarvaan tathaa bhoota 

   vishesha sanghaan; 

as well as hosts of beings  

   of various classes; 

3 
brahmaanam eesham 

   kamala aasana stham 

Brahma, the Lord of Creation,  

   is there seated on a lotus, 

4 
risheen cha sarvaan 

   uragaan cha divyaan. 

and all the Rishis are present 

   as well as the celestial serpents. 

 

Verse 16:  The Static “Vishwa-Roopa” – 2 
 

AlÉåMüoÉÉWÕûSUuÉY§ÉlÉå§ÉÇ 

        mÉzrÉÉÍqÉ iuÉÉÇ xÉuÉïiÉÉåÅlÉliÉÃmÉqÉç | 

lÉÉliÉÇ lÉ qÉkrÉÇ lÉ mÉÑlÉxiÉuÉÉÌSÇ 

        mÉzrÉÉÍqÉ ÌuÉµÉåµÉU ÌuÉµÉÃmÉ      || 11-16|| 
 

an£kab¡hÀdaravaktran£tra¯ 

        pa¾y¡mi tv¡¯ sarvatµ:'nantarÀpam | 

n¡nta¯ na madhya¯ na punastav¡di¯ 

        pa¾y¡mi vi¾v£¾vara  vi¾varÀpa     || 11-16|| 
 

5 
Aneka-baahoo- 

   udara vaktra-netram,  

Possessed of numerous arms,  

   bellies, mouths and eyes; 

6 
pashyaami twam sarvatah 

  ananta-roopam; 

I see You all around  

   as having infinite forms; 

7 
na antam na madhyam 

  na punah tava aadim, 

Without end, without a middle 

   and also without a beginning; 

8 
pashyaami vishveshwara 

  vishwa-roopa. 

I behold Thee, O Lord of the Universe,  

   in the form of a Cosmic Person!  
 

1-8 This is Phase 1 of the Cosmic Form shown by the Lord. The static “Vishwa-Roopa” 
is also the pleasant aspect of the Cosmic Form. As yet, there is nothing frightening about it 
that Arjuna would need to turn away from. It has philosophic interpretations which convey 
the nature of the Supreme Reality. These have been touched on earlier. 

The description of this form as it happened, prior to the “Divine Eye” being given to 
Arjuna, has also been covered already. A picture of it has been given earlier. This form is not 
suitable for worship or Puja by devotees, and so it is not so commonly seen in photographs.  

 

 

***** 
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PHASE 2:   THE POPULAR “VISHNU-ROOPA”  

 

Verse 17:  The Popular “Vishnu-Roopa” – 1   
 

ÌMüUÏÌOûlÉÇ aÉÌSlÉÇ cÉÌ¢ühÉÇ cÉ 

        iÉåeÉÉåUÉÍzÉÇ xÉuÉïiÉÉå SÏÎmiÉqÉliÉqÉç | 

mÉzrÉÉÍqÉ iuÉÉÇ SÒÌlÉïUÏ¤rÉÇ xÉqÉliÉÉSè 

        SÏmiÉÉlÉsÉÉMïü±ÑÌiÉqÉmÉëqÉårÉqÉç      || 11-17|| 
 

kir§¿ina¯ gadina¯ cakri³a¯ ca 

        t£jµr¡¾i¯ sarvatµ d§ptimantam | 

pa¾y¡mi tv¡¯ durnir§k½ya¯ samant¡d 

        d§pt¡nal¡rkadyutimapram£yam     || 11-17|| 
 

1 
Kireetinam gadinam 
  chakrinam cha, 

As holding a diadem (a conch), wielding a mace,  
   and holding aloft a disc; 

2 
tejoraashim sarvatah 
  deeptimantam; 

as a mass of brilliance  
   glowing all around 

3 
pashyaami twaam durnir- 
  eekshyam samantaat, 

do I behold Thee. Very difficult  
   to look at from all sides, 

4 
deepta-anala-arka 
  dyutim aprameyam. 

with the radiance of fire and the sun 
   ablaze art Thou, and immeasurable. 
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Verse 18:  The Popular “Vishnu-Roopa” – 2 
 

iuÉqÉ¤ÉUÇ mÉUqÉÇ uÉåÌSiÉurÉÇ 

        iuÉqÉxrÉ ÌuÉµÉxrÉ mÉUÇ ÌlÉkÉÉlÉqÉç | 

iuÉqÉurÉrÉÈ zÉÉµÉiÉkÉqÉïaÉÉåmiÉÉ 

        xÉlÉÉiÉlÉxiuÉÇ mÉÑÂwÉÉå qÉiÉÉå qÉå      || 11-18|| 

tvamak½ara¯ parama¯ v£ditavya¯ 

        tvamasya vi¾vasya para¯ nidh¡nam | 

tvamavyaya¦ ¾¡¾vatadharmagµpt¡ 

        san¡tanastva¯ puru½µ matµ m£     || 11-18|| 
 

5 
Twam aksharam 
   paramam veditavyam, 

Immutable art Thou,  
   the Supreme One to be known; 

6 
twam asya vishwasya 
   param nidhaanam; 

Of this universe, You are  
   the most perfect repository; 

7 
twam avyayah  
   shaashvata dharma goptaa, 

You are the Imperishable,  
   the protector of the Eternal Religion; 

8 
sanaatana twam purushah 
   matah me. 

You are the Eternal Person. 
   This is my conviction. 

 

1 Three of the four arms of the Lord hold these three items; the fourth arm is raised 
in blessing towards the devotee worshipping the Lord.  

2-4 This is the form that was described by Sanjaya as having the brilliance of a 
thousand suns.  

5-8 From this point, the Divine Personality of the Lord is described. The Lord actually 
represents the Reality, named Brahman in the Upanishads. The most common characteristic 
of Brahman is His unchanging nature, His constancy. He is Supreme because He supports 
everything that is created. He is indestructible and eternal. These are other characteristics. 

 

 

PHASE 3:   THE DYNAMIC “VISHNU-ROOPA” 
 

Verse 19:  The Dynamic “Vishwa-Roopa”  
 

AlÉÉÌSqÉkrÉÉliÉqÉlÉliÉuÉÏrÉï- 

        qÉlÉliÉoÉÉWÒÇû zÉÍzÉxÉÔrÉïlÉå§ÉqÉç | 

mÉzrÉÉÍqÉ iuÉÉÇ SÏmiÉWÒûiÉÉzÉuÉY§ÉÇ 

        xuÉiÉåeÉxÉÉ ÌuÉµÉÍqÉSÇ iÉmÉliÉqÉç     || 11-19|| 

an¡dimadhy¡ntamanantav§rya- 

        manantab¡hu¯ ¾a¾isÀryan£tram | 

pa¾y¡mi tv¡¯ d§ptahut¡¾avaktra¯ 

        svat£jas¡ vi¾vamida¯ tapantam     || 11-19|| 
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1 
Anaadi-madhya-antam- 
  ananta-veeryam 

As without beginning, middle and end,  
   possessing infinite valour; 

2 
ananta-baahum  
   shashi-soorya-netram; 

having innumerable arms,  
   having the moon and the sun as Your eyes – 

3 
pashyaami twaam  
   deepta-hutaasha-vaktram, 

thus do I see You.  
   With a mouth emitting blazing fire, 

4 
swa-tejasaa  
   vishwam-idam tapantam. 

generated by Your own brilliance,  
   You are the driving force of this whole Universe.  

 

1-2 The depiction returns to the former Vishwa-Roopa form. Without beginning, 
without middle and without end – this is the signature of the Vishwa-Roopa form; the 
moment “innumerable arms” is mentioned, it is a sign that the form is “Vishwa-Roopa”; The 
Vishnu-Roopa always has only four arms. 

3-4 However, there is something different about the Form from this point onward. A 
dynamic aspect has been added to it. It is no longer a still picture. The Form is “emitting” 
blazing fire. The Form is the “driving force” of this whole universe! These are new to the 
Form we have known so far. More of this is seen in the next Phase. 

 

 

PHASE 4:   THE TRANSFORMING “VISHNU-ROOPA” 
 

Verse 20:  Transforming to Fearful  
 

±ÉuÉÉmÉ×ÍjÉurÉÉåËUSqÉliÉUÇ ÌWû 

        urÉÉmiÉÇ iuÉrÉæMåülÉ ÌSzÉ¶É xÉuÉÉïÈ | 

SØwOèuÉÉ°ÒiÉÇ ÃmÉqÉÑaÉëÇ iÉuÉåSÇ 

        sÉÉåMü§ÉrÉÇ mÉëurÉÍjÉiÉÇ qÉWûÉiqÉlÉç     || 11-20|| 
 

dy¡v¡p»thivyµridamantara¯ hi 

        vy¡pta¯ tvayaik£na di¾a¾ca sarv¡¦ | 

d»½¿v¡dbhuta¯ rÀpamugra¯ tav£da¯ 

        lµkatraya¯ pravyathita¯ mah¡tman    || 11-20|| 
 

1 
Dyaavaa-prithivyah 
  idam antaram hi, 

The heaven and the earth and indeed 
   the intermediate space between 

2 
vyaaptam tvayaa ekena 
  dishah cha sarvaa; 

is pervaded by You alone,  
   as are all the directions. 

3 
drishtvaa adbhutam  
   roopam-ugram tava idam, 

By seeing this strange,  
   fearful form of Yours, 

4 
loka-trayam prav- 

  yathitam mahaantam. 
the three worlds are struck  
   with fear, O exalted One! 

 

The dynamism seen in the last verse transforms into a fearful form. 
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3-4 The fear is not in the Form, but is a reaction in Arjuna, who is still in the 
phenomenal plane of existence, where fear is the most common experience that confirms 
Duality. Only in Non-duality is there no fear. Absolute fearlessness is the proof of being in 
the Non-dual state. 

 

 

Verse 21:  Transforming to Supplicating 
 

AqÉÏ ÌWû iuÉÉÇ xÉÑUxÉ†¡ûÉ ÌuÉzÉÎliÉ 

        MåüÍcÉ°ÏiÉÉÈ mÉëÉgeÉsÉrÉÉå aÉ×hÉÎliÉ | 

xuÉxiÉÏirÉÑYiuÉÉ qÉWûÌwÉïÍxÉ®xÉ†¡ûÉÈ 

        xiÉÑuÉÎliÉ iuÉÉÇ xiÉÑÌiÉÍpÉÈ mÉÑwMüsÉÉÍpÉÈ     || 11-21|| 
 

am§ hi tv¡¯ surasa±gh¡ vi¾anti 

        k£cidbh§t¡¦ pr¡²jalayµ g»³anti | 

svast§tyuktv¡ mahar½isiddhasa±gh¡¦ 

        stuvanti tv¡¯ stutibhi¦ pu½kal¡bhi¦    || 11-21|| 
 

1 
Amee hi tvaam  
   surasanghaah vishanti, 

Verily, into You these 
   hosts of Devas enter; 

2 
kechit bheetaah  
   praanjalayah grinanti; 

struck with fear, some  
   supplicate You with joined palms. 

3 
swasti iti uktvaa  
   maharshi siddha sanghaah, 

“May it be well!” thus saying,  
   groups of great sages and perfect beings 

4 
stuvanti tvaam  
   stutibhih pushkalaabhih. 

offer their praises to You  
   through their sublime hymns. 

 

The next step in the transformation process of the Cosmic Form is a direct result of 
the fearfulness induced in the above verse. When fear is aroused, two distinct responses 
arise in the human heart. 

1-2 The first is that the person bends before that which he is afraid of. Since he 
cannot conquer the cause of fear, he supplicates to the fear. He surrenders to it; he 
becomes subservient to it. This response is aimed to fend off the wrath of that which is 
feared, so that one may gain its favour. It is quite a common response from people.   

3-4 The usual way of surrendering is to sing the praises of the superior power. That is 
what we see in this line.  

Courtesans in the courts of rulers are employed for the sole purpose of singing the 
glories of the ruler. In such a case, the motive is purely some worldly gain. If the ruler is 
taken as a Divine Being, then the motive can be to increase one’s devotion to the higher 
power. This can be spiritually beneficial to the one who surrenders. 

 

 

***** 
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Verse 22:  Transforming to Wonderment & Awe  
 

ÂSìÉÌSirÉÉ uÉxÉuÉÉå rÉå cÉ xÉÉkrÉÉ 

        ÌuÉµÉåÅÍµÉlÉÉæ qÉÂiÉ¶ÉÉåwqÉmÉÉ¶É | 

aÉlkÉuÉïrÉ¤ÉÉxÉÑUÍxÉ®xÉ†¡ûÉ 

        uÉÏ¤ÉliÉå iuÉÉÇ ÌuÉÎxqÉiÉÉ¶ÉæuÉ xÉuÉåï     || 11-22|| 
 

rudr¡dity¡ vasavµ y£ ca s¡dhy¡ 

        vi¾v£:'¾vinau maruta¾cµ½map¡¾ca | 

gandharvayak½¡surasiddhasa±gh¡ 

        v§k½ant£ tv¡¯ vismit¡¾caiva sarv£    || 11-22|| 
 

1 
Rudra-aadityaah vasavah 
  ye cha saadhyaah, 

The Rudras, the Aadityas, the Vasus  
   and those who are the Sadhyas; 

2 
vishwe ashwinau  
   marutah cha ushmapaah; 

The Vishva-Devas, the two Ashwinis,  
   the Maruts and the Ushmapas; 

3 
gandharva-yaksha-asura- 
  siddha sanghaah, 

The Gandharvas, Yakshas, Asuras 
   and Siddhas (the perfected beings) – 

4 
veekshante tvaam  
   vismitaah cha eva sarve. 

 they gaze wonderstruck at You,  
   every single one of them being filled with awe. 

 

1-4 Here is an example of how even the Deities become submissive in the Presence 
of their superior, the Lord Himself. Sri Krishna stands as the highest Authority. All other 
Deities bow down to Him out of reverence and to acknowledge His greatness over them.  

This greatly to the attitude of devotion in human devotees, as they see the Lord 
being worshipped even by the other functionary Deities. 

The Deities are dependent on the Reality, but Reality is independent of them. Those 
who are dependent are always awe-struck by their superiors. This applies even to Gods. 

 

 

Verse 23:  Transforming to Immense & Terrifying 
 

ÃmÉÇ qÉWû¨Éå oÉWÒûuÉY§ÉlÉå§ÉÇ 

        qÉWûÉoÉÉWûÉå oÉWÒûoÉÉWÕûÂmÉÉSqÉç | 

oÉWÕûSUÇ oÉWÒûSÇ¹íÉMüUÉsÉÇ 

        SØwOèuÉÉ sÉÉåMüÉÈ mÉëurÉÍjÉiÉÉxiÉjÉÉWûqÉç     || 11-23|| 
 

rÀpa¯ mahatt£ bahuvaktran£tra¯ 

        mah¡b¡hµ bahub¡hÀrup¡dam | 

bahÀdara¯ bahuda¯½¿r¡kar¡la¯ 

        d»½¿v¡ lµk¡¦ pravyathit¡stath¡ham    || 11-23|| 
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1 
Roopam mahat te  
  bahu-vaktra-netram, 

Your immense Form (the “Vishwa Roopa”) 
   with numerous mouths and eyes; 

2 
mahaa-baaho  
   bahu-baahooru-paadam; 

O mighty-armed One, 
   having numerous arms, thighs and feet; 

3 
bahu-udaram  
   bahu-damshtraa karaalam, 

having numerous stomachs, and  
   numerous fearful-looking teeth; 

4 
drishtvaa lokaah  
   pravyathitaah tathaa aham. 

seeing this, the dwellers of the worlds 
   are terrified, and so am I. 

 

The previous verse showed how the Deities respond to their superior. In this verse 
we see how mortals on earth respond to the Lord of all Deities.  

1-4 The majority among the mortals become terrified in the presence of the Lord. 
The impure at heart are unable to bear the Purity of the Lord, and become terrified of Him.   

 

 

Verse 24:  Transforming to Fiery & Terrifying 
 

lÉpÉÈxmÉ×zÉÇ SÏmiÉqÉlÉåMüuÉhÉïÇ 

        urÉÉ¨ÉÉlÉlÉÇ SÏmiÉÌuÉzÉÉsÉlÉå§ÉqÉç | 

SØwOèuÉÉ ÌWû iuÉÉÇ mÉëurÉÍjÉiÉÉliÉUÉiqÉÉ 

        kÉ×ÌiÉÇ lÉ ÌuÉlSÉÍqÉ zÉqÉÇ cÉ ÌuÉwhÉÉå     || 11-24|| 

nabha¦sp»¾a¯ d§ptaman£kavar³a¯ 

        vy¡tt¡nana¯ d§ptavi¾¡lan£tram | 

d»½¿v¡ hi tv¡¯ pravyathit¡ntar¡tm¡ 

        dh»ti¯ na vind¡mi ¾ama¯ ca vi½³µ    || 11-24|| 
 

1 
Nabha-sprisham  
   deeptam-aneka varnam, 

Touching heaven,  
   blazing with many colours; 

2 
vyaattaananam  
   deepta-vishaala-netram; 

open-mouthed,  
   and with fiery, wide eyes; 

3 
drishtvaa hi tvaam  
   pravyathitaah antaraatmaa, 

verily, seeing this Your form,  
   I am terrified at heart; 

4 
dhritim na vindaami 
  shamam cha vishno. 

and I find neither any courage  
   nor any peace, O Lord Vishnu. 

 

1-4 Arjuna was not a sinful person who would fall into the above category of people. 
Yet, even he, who was so devoted to the Lord, became terrified as the Vision transformed 
more into its terrifying aspects. The fear has increased to a degree which takes away the 
courage of even a seasoned warrior such as Arjuna.  

If the brave Arjuna can be so affected, what would it do to ordinary folk! There is a 
great lesson that looms up as we see the Vision transforming itself and becoming more 
intensely fearsome. 
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Verse 25:  “Withdraw this Terrifying Form!” 
 

SÇ¹íÉMüUÉsÉÉÌlÉ cÉ iÉå qÉÑZÉÉÌlÉ 

        SØwOèuÉæuÉ MüÉsÉÉlÉsÉxÉÍ³ÉpÉÉÌlÉ | 

ÌSzÉÉå lÉ eÉÉlÉå lÉ sÉpÉå cÉ zÉqÉï 

        mÉëxÉÏS SåuÉåzÉ eÉaÉÍ³ÉuÉÉxÉ      || 11-25|| 
 

da¯½¿r¡kar¡l¡ni ca t£ mukh¡ni 

        d»½¿vaiva k¡l¡nalasannibh¡ni | 

di¾µ na j¡n£ na labh£ ca ¾arma 

        pras§da d£v£¾a jaganniv¡sa     || 11-25|| 
 

1 
Damshtraa-karaalaani- 

   cha te mukhaani. 

The terrible looking teeth 

   sticking out from Your mouths; 

2 
drishtvaa eva  

   kaala anala sannibhaani. 

just seeing this is enough to remind me 

   of the time of the Great Dissolution by Fire!  

3 
dishah na jaane na  

  labhe cha sharma. 

I have lost all sense of direction  

   and find no comfort. 

4 
praseeda devesha 

  jagat-nivaasa. 

Be gracious enough (to withdraw this Form), O God 

   of gods, O Abode of the Universe! 
 

1-2 This entire section so far may be seen as an “Endurance Test” that Arjuna is 
being put through to determine the limit of his forbearance. Sri Krishna goes on turning up 
the knob of discomfort as high as he needs to until Arjuna finally cannot take any more and 
yields. In Arjuna’s case, the last straw is the fearful-looking teeth hanging out of the Lord’s 
mouth. He cannot bear to see anything worse than that. 

3-4 Arjuna limit of endurance has been reached. He throws up his hands! 

However, it does not end here; something even more unexpected is yet to follow. 
 

 

***** 
 

 



Discourse 11 |  The Yoga of the Cosmic Vision  Page 25 

 

 
 

11.5   THE OUTCOME OF KURUKSHETRA 
 

(Verses 26-31,   6 No.) 

 
 

IN VERSE 7 THE LORD had granted a boon to Arjuna to ask for anything he wished to 
see. There was no specific request from Arjuna. The Lord then gave Arjuna the “Divine Eye”. 
Now Sri Krishna decides that He will give a second ‘boon’ unasked – He will show Arjuna the 

outcome of the Mahabharata War as part of the Cosmic Vision.  

This may be thought of as an extension of Phase 4, the Transforming “Vishwa-
Roopa” Form. It is a further transformation from the general picture to a specific occasion – 
the Mahabharata War. Or, it may be better thought of as Phase 5, an Application of the 
Vishwa-Roopa, illustrating a capacity of the Lord unknown to ordinary human beings. 

These six verses have an element of “fortune-telling”; the outcome of the Great War 
is shown. To us mortals, this may appear as a prediction, but as far as the Lord is concerned, 
it is a certainty. Sri Krishna shows Arjuna that the result of the war which is about to take 
place has already been decided – the Kauravas will be routed and victory will be to the 
Pandavas.  

It is not the result that strikes Arjuna; Arjuna himself would have had sufficient faith 
in his ability to rout the armies single-handedly. He had already done that before. What 
takes him by surprise is that this outcome should be seen by him as part of the Cosmic Form 
experience which he had asked for, and which he anticipated to be of an inspirational kind. 

  It turns out to be something he least expected . . . 
 

 

 

AN APPLICATION OF THE COSMIC FORM 

 

Verse 26 & 27:  The Casualties & the Fate Awaiting Them 
 

AqÉÏ cÉ iuÉÉÇ kÉ×iÉUÉ¹íxrÉ mÉÑ§ÉÉÈ 

        xÉuÉåï xÉWæûuÉÉuÉÌlÉmÉÉsÉxÉ†¡æûÈ | 

pÉÏwqÉÉå SìÉåhÉÈ xÉÔiÉmÉÑ§ÉxiÉjÉÉxÉÉæ 

        xÉWûÉxqÉSÏrÉæUÌmÉ rÉÉåkÉqÉÑZrÉæÈ      || 11-26|| 
 

am§ ca tv¡¯ dh»tar¡½¿rasya putr¡¦ 

        sarv£ sahaiv¡vanip¡lasa±ghai¦ | 

bh§½mµ drµ³a¦ sÀtaputrastath¡sau 

        sah¡smad§yairapi yµdhamukhyai¦    || 11-26|| 
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1 
Amee cha tvaam  

   dhritaraashtrasya putraah, 

Into You these  

   sons of Dhritarashtra; 

2 
sarve saha eva  

   avanipaala sanghaih; 

as well as all the   

   hosts of the Rulers of the earth; 

3 
bheeshmah dronah  

soota-putrah tathaa asau, 

including Bhishma, Drona  

   as well as this low-born son (namely, Karna); 

4 
saha asmadeeyaih 

  api yodha-mukhyaih. 

together with some of our own  

   prominent Army Generals also . . . 

 

uÉY§ÉÉÍhÉ iÉå iuÉUqÉÉhÉÉ ÌuÉzÉÎliÉ 

        SÇ¹íÉMüUÉsÉÉÌlÉ pÉrÉÉlÉMüÉÌlÉ | 

MåüÍcÉÌ²sÉalÉÉ SzÉlÉÉliÉUåwÉÑ 

        xÉlSØzrÉliÉå cÉÔÍhÉïiÉæÂ¨ÉqÉÉ…¡æûÈ      || 11-27|| 
 

vaktr¡³i t£ tvaram¡³¡ vi¾anti 

        da¯½¿r¡kar¡l¡ni bhay¡nak¡ni | 

k£cidvilagn¡ da¾an¡ntar£½u 

        sand»¾yant£ cÀr³itairuttam¡±gai¦    || 11-27|| 

 

5 
Vaktraani te  
   tvara-maanaa vishanti, 

into Your mouths they all 
   enter as if in a great hurry; 

6 
damshtraa-karaalaani 
  bhayaanakaani; 

(into Your mouths) filled with terrible teeth,  
   fearful to behold; 

7 
kechit vilagnaah  
   dashana-antarashu, 

(on entering) some are sticking  
   in the gaps between Your teeth; 

8 
sam-drishyante  
   churnitaih uttama angaih. 

and some are found  
   with their heads crushed into powder! 

 

The scene is as gory and unpalatable as it can get. The transformation described in 
the above section is now illustrated with what is doomed to happen soon on the battlefield. 
It sounds awful, but the Lord somehow has the hope that it will be reassuring to Arjuna! Is 
this gory scene really going to be reassuring to him? 

1-4 Arjuna is not just listing out the Kauravas here but actually seeing the fate that is 
in store for them. The whole hordes of the Kaurava armies leaving no one out, and even 
some from his own armies, are all casualties of this War. What is their fate? 

5-8 They are seen rushing madly, wildly, even eagerly, into the terrible mouths of the 
Lord, helplessly being pushed by Fate to their gruesome death. They are as if eager to go to 
their impending death. Fearsome sharp teeth await their entry, ready to crush them into 
‘powder’; it would be more correct to say crushed into a chutney than into a powder!  
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Verse 28:  As Rivers Enter the Ocean 
 

rÉjÉÉ lÉSÏlÉÉÇ oÉWûuÉÉåÅqoÉÑuÉåaÉÉÈ 

        xÉqÉÑSìqÉåuÉÉÍpÉqÉÑZÉÉ SìuÉÎliÉ | 

iÉjÉÉ iÉuÉÉqÉÏ lÉUsÉÉåMüuÉÏUÉ 

        ÌuÉzÉÎliÉ uÉY§ÉÉhrÉÍpÉÌuÉeuÉsÉÎliÉ     || 11-28|| 

yath¡ nad§n¡¯ bahavµ:'mbuv£g¡¦ 

        samudram£v¡bhimukh¡ dravanti | 

tath¡ tav¡m§ naralµkav§r¡ 

        vi¾anti vaktr¡³yabhivijvalanti     || 11-28|| 
 

1 
Yathaa nadeenaam 

  bahavah ambu vegaah, 

Just as numerous Rivers  

   with their torrents of water currents,  

2 
samudram eva  

   abhimukhaa dravanti; 

heading in the seawards direction alone, 

   flow towards and into the sea (of their own accord);  

3 
tathaa tava amee 

  nara-loka-veeraah, 

so also into You, do these men –  

   heroes all amongst the world of men – 

4 
vishanti vaktraani 

  abhivijvalanti. 

enter into Your mouths, 

   that spell a flaming death to them all! 
 

As though the actual scene witnessed may not be convincing enough, Arjuna tries to 
find something that can compare to the scene. 

1-4 His simile is perfect. It shows the helplessness of the victims to perfection. It 
shows the certainty of the death to perfection. It shows that everything is pre-ordained to 
perfection. There is no escape from the situation – that, too, is shown to perfection. 

Had Sage Vyasa lived in our modern times, and in India, he may have opted for the 
following simile: 

In India, at all railway stations, it makes quite a sight to see hordes of passengers 
boarding and getting off trains. There are no such things as queues. The sight is 
unimaginable, a feast to the tourist. Everyone seems to be struggling, but really no one 
needs to make any effort to board or to get off. It just happens by itself, being in the midst 
of the thick crowd. You just have to stand on the platform, and soon you find yourself in the 
train – or vice versa! Arjuna is witnessing something like that, with the Lord’s mouths being 
the train doorways! 

 

 

Verse 29:  As Moths Entering Glowing Fire 
 

rÉjÉÉ mÉëSÏmiÉÇ euÉsÉlÉÇ mÉiÉ…¡ûÉ 

        ÌuÉzÉÎliÉ lÉÉzÉÉrÉ xÉqÉ×®uÉåaÉÉÈ | 

iÉjÉæuÉ lÉÉzÉÉrÉ ÌuÉzÉÎliÉ sÉÉåMüÉxÉç- 

        iÉuÉÉÌmÉ uÉY§ÉÉÍhÉ xÉqÉ×®uÉåaÉÉÈ     || 11-29|| 
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yath¡ prad§pta¯ jvalana¯ pata±g¡ 

        vi¾anti n¡¾¡ya sam»ddhav£g¡¦ | 

tathaiva n¡¾¡ya vi¾anti lµk¡s- 

        tav¡pi vaktr¡³i sam»ddhav£g¡¦     || 11-29|| 
 

1 Yathaa pradeeptam jwalanam patangaa, Just as into a glowing fire, Moths  

2 vishanti naashaaya samriddha-vegaah; rush with speed to their own destruction; 

3 tathaa eva naashaaya vishanti lokaah, so also to their doom rush these creatures  

4 tava api vaktraani samriddha-vegaah. with great speed into Your mouths. 
 

Arjuna is not satisfied with just one simile. The second is “perfection perfected”! 

There is a subtle difference suggested in this simile which is an improvement on the 
previous one. In the ‘Rivers’ simile, the torrents were helplessly pushed forward by an 
external factor – the surrounding currents.  

1-4 In the ‘Moths’ simile, the force is not coming from an external source, but is an 
internal factor, coming from within themselves. The moths are impelled by their own 
attachment to light. With men, too, the force is their own Karma, an internal cause. 

 

 

Verse 30:  “You Find Them To Be Delicious!” 
 

sÉåÍsÉ½xÉå aÉëxÉqÉÉlÉÈ xÉqÉliÉÉsÉç- 

        sÉÉåMüÉlxÉqÉaÉëÉluÉSlÉæeuÉïsÉÎ°È | 

iÉåeÉÉåÍpÉUÉmÉÔrÉï eÉaÉixÉqÉaÉëÇ 

        pÉÉxÉxiÉuÉÉåaÉëÉÈ mÉëiÉmÉÎliÉ ÌuÉwhÉÉå     || 11-30|| 
 

l£lihyas£ grasam¡na¦ samant¡l- 

        lµk¡nsamagr¡nvadanairjvaladbhi¦ | 

t£jµbhir¡pÀrya jagatsamagra¯ 

        bh¡sastavµgr¡¦ pratapanti vi½³µ     || 11-30|| 
 

1 
Lelihyase grasamaanah 
   samantaat, 

While devouring them, You lick  
   Your lips on every side,  

2 
lokaan samagraan 
  vadanaih jwaladbhih; 

relishing every single creature  
   with Your flaming flickering lips. 

3 tejobhih aapoorya jagat samagram, You fill with heat the whole world; 

4 bhaasah tava ugraah pratapanti vishno. O Vishnu, Your fierce rays are scorching. 
 

The poet in Vyasa seems to have overtaken him. The catalyst for it is the amazing 
scene of self-destruction that is being witnessed. After the initial repulsive feeling produced 
by the sight, the Sage now sees the the same drama in a lighter vein. He cannot help 
expressing the opposite feeling with a tinge of humour. 
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1-2 Sri Vyasaji imagines the flames of fire emitted from the Lord’s mouths to be 
tongues hanging out from His lips, flickering in and out in rapid succession. They remind him 
of a man licking his lips after eating something that is really delicious! 

Placing himself in the Lord’s shoes, he tries to imagine how much He is enjoying this 
feast, that is coming to Him without His call, without any effort, without any preparation. It 
is like a free Bhandara to the Lord. Every person entering His mouth is a special dish all its 
own. It has a unique flavour that He relishes! No two dishes are the same; each person has 
his own “delicious masala of Karma” mixed into his dish. 

 3-4 When someone is eating a spicy curry, his whole forehead and scalp starts to 
perspire. It is not an uncomfortable perspiration. The person actually enjoys it; it is a sign of 
enjoyment. The Lord, too, is here depicted as sweating, producing an intense heat from his 
body, while devouring his spicy meal!  

Sri Vyasaji has let loose his whole imagination and seems to have fitted well into the 
Lord’s shoes. 

 

 

Verse 31:  “Who Are You & What Is Your Purpose?” 
 

AÉZrÉÉÌWû qÉå MüÉå pÉuÉÉlÉÑaÉëÃmÉÉå 

        lÉqÉÉåÅxiÉÑ iÉå SåuÉuÉU mÉëxÉÏS | 

ÌuÉ¥ÉÉiÉÑÍqÉcNûÉÍqÉ pÉuÉliÉqÉÉ±Ç 

        lÉ ÌWû mÉëeÉÉlÉÉÍqÉ iÉuÉ mÉëuÉ×Ì¨ÉqÉç     || 11-31|| 
 

¡khy¡hi m£ kµ bhav¡nugrarÀpµ 

        namµ:'stu t£ d£vavara pras§da | 

vij²¡tumicch¡mi bhavantam¡dya¯ 

        na hi praj¡n¡mi tava prav»ttim     || 11-31|| 

 

1 Aakhyaahi me kah bhavaan ugra-roopah, Tell me who You are, so fierce in form? 

2 namah astu te devavara praseeda; Salutations to You, O gracious God. 

3 vijnaatum icchaami bhavantam aadyam, I wish to know You, the Primal One. 

4 na hi prajaanaami tava pravrittim. I know not indeed Your purpose. 
 

Here is a verse that is significant to the thought-flow of this Chapter. After seeing the 
destruction of the Kauravas, and also the great Bheeshma as well as his own Acharya, 
Dronacharyaji, Arjuna is perplexed as to what Sri Krishna is really wanting to teach him by 
showing him these gruesome scenes which have yet to take place. Arjuna wants to know Sri 
Krishna a bit more, and the purpose for which He has taken birth. 

1 Arjuna has experienced a facet of Sri Krishna for which he was totally unprepared. 
The One who was described as beauty, gentleness, all-love and compassion has just been 
seen in its opposite form as Ghora “terrible”, Ugra-Roopa “fierce in form”, Grasamaana 
“devouring”, Lelihyase “blood-thirsty”. What could be the explanation? It is a shift in his 
mind which he is trying to reconcile but fails hopelessly. 
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2 Arjuna is grateful to the Lord for having given him this vast experience, so rare to 
receive. However, that gratitude is not unmixed by a train of doubts that it has opened up, 
which are now troubling him. 

3-4 His urgent appeal to the Lord is to ask Him to define Himself. “Who are You? I do 
not understand what I am seeing. I am overwhelmed by fear after seeing these frightful 
scenes in the Cosmic Vision. Also, what is Your real purpose? That is not quite clear to me.” 

 

 
***** 

 

 
 

KRISHNA CHARGES TOWARDS BHISHMA 
 

So determined was Krishna to execute His task of establishing righteousness, that when 
Arjuna refused to kill Bhishma in the war, He Himself rushed towards Bhishma with the 

Sudarshan Chakra in His hand, with an ashamed Arjuna trying to stop Him.  
Krishna was willing to break His vow of not taking part in the war,  

just to fulfil the purpose of His birth. 
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11.6   THE LORD EXPLAINS HIS PURPOSE 
 

(Verses 32-34,   3 No.) 

 
 

Verse 32:  The Cosmic Purpose of the Avatara 
 

        ´ÉÏpÉaÉuÉÉlÉÑuÉÉcÉ | 

MüÉsÉÉåÅÎxqÉ sÉÉåMü¤ÉrÉM×üimÉëuÉ×®Éå 

        sÉÉåMüÉlxÉqÉÉWûiÉÑïÍqÉWû mÉëuÉ×¨ÉÈ | 

GiÉåÅÌmÉ iuÉÉÇ lÉ pÉÌuÉwrÉÎliÉ xÉuÉåï 

        rÉåÅuÉÎxjÉiÉÉÈ mÉëirÉlÉÏMåüwÉÑ rÉÉåkÉÉÈ     || 11-32|| 
 

        ¾r§bhagav¡nuv¡ca | 

k¡lµ:'smi lµkak½ayak»tprav»ddhµ 

        lµk¡nsam¡hartumiha prav»tta¦ | 

»t£:'pi tv¡¯ na bhavi½yanti sarv£ 

        y£:'vasthit¡¦ pratyan§k£½u yµdh¡¦    || 11-32|| 
 

 Shree Bhagavaan uvaacha: The Blessed Lord said: 

1 Kaalah asmi loka-kshaya-krit-pravriddhah, I am the mighty world-destroying Time, 

2 lokaan samaahartum iha pravrittah; now engaged in destroying the worlds. 

3 rite api tvaam na bhavishyanti sarve, Even without you, none shall survive  

4 ye avasthitaah prati-aneekeshu yodhaah. of the warriors arrayed in hostile armies. 
 

There is a swing towards unrighteousness which has upset the cosmic balance, and 
the Lord’s most important purpose is to set that balance right.  

1-2 In achieving this purpose which is of cosmic proportions, the Lord goes about His 
task with total detachment. What needs to be done must be done. The evil-minded, power-
hungry, wicked people have to be destroyed so that righteousness may reign once more.  

In this matter, feelings of “human compassion” do not enter; from the Lord’s 
perspective, the virtue of compassion is not being violated by this destruction, but is indeed 
being expressed. Justice is being done, and that is an act of compassion. 

3-4 The Lord views matters in a detached manner. Even without Arjuna’s 
participation, this result is certain. Sri Krishna is teaching Arjuna to remain fully balanced 
mentally. The same error that occurred in Chapter 1 should not be repeated. Delusion 
should not be allowed to sway the course of Justice.  

This is the cosmic purpose for which the Lord has taken the Avatara. Nothing will 
stop Him from executing this task. This is a task ordained by cosmic forces. 
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Verse 33:  “Just be My Instrument” 
 

iÉxqÉÉ¨uÉqÉÑÌ¨É¸ rÉzÉÉå sÉpÉxuÉ 

        ÎeÉiuÉÉ zÉ§ÉÔlÉç pÉÑXç¤uÉ UÉerÉÇ xÉqÉ×®qÉç | 

qÉrÉæuÉæiÉå ÌlÉWûiÉÉÈ mÉÔuÉïqÉåuÉ 

        ÌlÉÍqÉ¨ÉqÉÉ§ÉÇ pÉuÉ xÉurÉxÉÉÍcÉlÉç     || 11-33|| 
 

tasm¡ttvamutti½¿ha ya¾µ labhasva 

        jitv¡ ¾atrÀn bhu±k½va r¡jya¯ sam»ddham | 

mayaivait£ nihat¡¦ pÀrvam£va 

        nimittam¡tra¯ bhava savyas¡cin     || 11-33|| 
 

1 Tasmaat tvam uttishtha yashah labhaswa, Therefore, stand up and obtain fame. 

2 
jitvaa shatroon  
   bhunkshwa raajyam samriddham 

Conquer the enemies  
   and enjoy the flourishing kingdom. 

3 mayaa eva ete nihitaa poorvam eva, Verily, I have already slain them; 

4 nimitta-maatram bhava savya-saachin. be you a mere instrument, O left-handed one. 
 

The purpose of showing Arjuna the Vision of the Kauravas being defeated is now 
made clear. Since, the defeat of the Kauravas is a certainty, it means Arjuna’s participation 
in the war is now only a formality. 

1-2 For Arjuna to get up and fight is now only a matter that affects his own fame as a 
warrior. The destruction of the Kauravas has already been done by Sri Krishna. It is a perfect 
opportunity for Arjuna to ride on the crest of the wave of Destiny. Fame and kingship await 
him; he is destined for them. 

3-4 The Lord has placed him in a situation where he need be only an instrument of 
the killing, not the killer. Arjuna acts with the knowledge of what lies ahead. He is in a way 
‘cheating’ on the spirit of Karma Yoga. A true Karma Yogi is called to act even without 
knowing what the result is going to be. That is the test of a true Karma Yogi. 

 

 

Verse 34:  “Arjuna, Your Victory is Certain” 
 

SìÉåhÉÇ cÉ pÉÏwqÉÇ cÉ eÉrÉSìjÉÇ cÉ 

        MühÉïÇ iÉjÉÉlrÉÉlÉÌmÉ rÉÉåkÉuÉÏUÉlÉç | 

qÉrÉÉ WûiÉÉÇxiuÉÇ eÉÌWû qÉÉ urÉÍjÉ¸É 

        rÉÑkrÉxuÉ eÉåiÉÉÍxÉ UhÉå xÉmÉ¦ÉÉlÉç     || 11-34|| 
 

drµ³a¯ ca bh§½ma¯ ca jayadratha¯ ca 

        kar³a¯ tath¡ny¡napi yµdhav§r¡n | 

may¡ hat¡¯stva¯ jahi m¡ vyathi½¿h¡ 

        yudhyasva j£t¡si ra³£ sapatn¡n     || 11-34|| 
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1 Dronam cha bheeshma cha jayadratham cha, Drona, Bhishma, Jayadratha and 

2 Karnam tathaa anyaan api yodha veeraan; Karna, and other brave warriors 

3 
mayaa hataan twam 
  jahi maa vyathishthaah, 

have already been slain by Me – you just have 
   to kill without being distressed with fear. 

4 yudhyaswa jetaasi rane sapatnaan. Fight, and conquer your enemies in battle. 
 

1-2 The four most ‘invincible’ warriors of the Kauravas are named. They are declared 
to have been already killed. It means Arjuna’s way to glory is now clear of all obstacles.  

3-4 The individual path of Arjuna and the cosmic Path of Krishna are in total harmony 
with each other. There is no contradiction between them. This is the lesson the Lord is 
driving home to an Arjuna shaken out of delusion. The delusion that overwhelmed him in 
Chapter 1 is being rooted out in clinical fashion through the Cosmic Vision. Sri Krishna does 
not want a recurrence of it in Arjuna. The operation that began painfully in Chapter 2 is now 
being finished painlessly. The Divine Surgeon is about to close the stitches and quit the 
operating theatre, having successfully concluded the surgery. 

 

 

***** 
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11.7   ARJUNA’S DANCE OF SALUTATIONS 
 

(Verses 35-40,   6 No.) 

 
 

THE LORD’S COMFORTING, yet straightforward words; His clinical approach in 
accomplishing His mission on earth; His reassurance to Arjuna to do his duty on the 
battlefield – all these make a deep impression on Arjuna. This is what Arjuna was wanting. 

We remind ourselves that the above words are being relayed to King Dhritarashtra. 
An interesting exercise would be to contrast Arjuna’s response to that of Dhritarashtra. How 
would the King have reacted to this news?   

For a brief moment we go back to the palace in Hastinapur where Sanjaya has just 
reported the above news to the King. Sanjaya is about to add some spice to the happenings 
by saying that Arjuna has been “crowned” as the Ruler of Kurukshetra. It is very hard to 
imagine what could be going on under the crown worn by Dhritarashtra! 
 

 

Verse 35:  Sanjaya Announces the “New King”! 
 

        xÉgeÉrÉ EuÉÉcÉ | 

LiÉcNíÓûiuÉÉ uÉcÉlÉÇ MåüzÉuÉxrÉ 

        M×üiÉÉgeÉÍsÉuÉåïmÉqÉÉlÉÈ ÌMüUÏOûÏ | 

lÉqÉxM×üiuÉÉ pÉÔrÉ LuÉÉWû M×üwhÉÇ 

        xÉaÉªSÇ pÉÏiÉpÉÏiÉÈ mÉëhÉqrÉ      || 11-35|| 

        sa²jaya uv¡ca | 

£tacchrutv¡ vacana¯ k£¾avasya 

        k»t¡²jalirv£pam¡na¦ kir§¿§ | 

namask»tv¡ bhÀya £v¡ha k»½³a¯ 

        sagadgada¯ bh§tabh§ta¦ pra³amya    || 11-35|| 
 

 Sanjaya uvaacha: Sanjaya said: 

1 Etat shrutvaa vachanam keshavasya, Having heard that speech of Keshava, Arjuna, the 

2 kritaanjalih vepamaanah kireeti; ‘Crowned’ one, with palms joined and trembling, 

3 namas-kritvaa bhooyah eva aaha krishnam, prostrated and addressed Krishna in a voice 

4 sagad-gadam bheeta bheetah pranamya. choked with emotion, and bowing down: 
 

1-2 Sanjaya’s report seems designed to rub salt into the wounds of Dhritarashtra, 
especially when he addresses Arjuna as “the Crowned one”. 

More important than that, however, is the speech of Keshava to Arjuna. That is the 
bottom-line that the Lord is working towards. It is His divine mandate, and none has the 
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power to challenge it. It’s a strange situation for Arjuna – one half of his job is done; the 
other half is yet to be done. Arjuna stands in the midst of two “futures”, one known only to 
him through divine means, and the other yet to unfold and unknown to all others! 

3-4 Arjuna’s mental state is hard to pin-point. Sure, there is the assurance, but the 
heaviness of the responsibility chokes him with emotion. He cannot help lowering his head 
in humility at the feet of the Lord, his Master and Supreme-in-Command! 

 

 

Verse 36:  Arjuna – Three Types of Responses 
 

        AeÉÑïlÉ EuÉÉcÉ | 

xjÉÉlÉå ™wÉÏMåüzÉ iÉuÉ mÉëMüÐirÉÉï 

        eÉaÉimÉë™wrÉirÉlÉÑUerÉiÉå cÉ | 

U¤ÉÉÇÍxÉ pÉÏiÉÉÌlÉ ÌSzÉÉå SìuÉÎliÉ 

        xÉuÉåï lÉqÉxrÉÎliÉ cÉ ÍxÉ®xÉ†¡ûÉÈ     || 11-36|| 

        arjuna uv¡ca | 

sth¡n£ h»½§k£¾a tava prak§rty¡ 

        jagatprah»½yatyanurajyat£ ca | 

rak½¡¯si bh§t¡ni di¾µ dravanti 

        sarv£ namasyanti ca siddhasa±gh¡¦    || 11-36|| 
 

 Arjuna uvaacha: Arjuna said: 

1 
Sthaane hrisheekesha 

  tava prakeertyaa, 

It is but meet (fitting, just right), O Hrishikesha,  

   that in Your praise 

2 
jagat prahrishyati 

  anurajyate cha; 

the world (the good-minded) takes great delight  

   and rejoices; 

3 
rakshaamsi bheetaani 

  dishah dravanti, 

that Rakshasas (the evil-minded) filled with fear  

   fly to all quarters; 

4 
sarve namasyanti 

  cha siddha-sanghaah. 

and to Thee do they all bow down –  

   the hosts of Siddhas (the devout and the upright). 
 

1 Arjuna stands at the brink of a historical moment. In front, he has the Lord whom 
he is addressing; behind him is the rest of humanity whom he is destined to lead into a new 
world of Righteousness, by means which once appeared to him as unrighteous.  

Arjuna, a leader-to-be among men, speaks on behalf of three sections of mankind: 

2 i) The Good-minded: These will be delighted to know what is about to happen; 
they will be happy that they can now live in peace without being troubled by hostile rulers. 

3 ii) The Evil-minded: This section will be filled with fear. Their time has come to an 
end. Nolonger will they have the power at their command to exert unrighteous rule by 
means of force and dominance over wealth. No longer will they be able to enjoy whatever 
they pleased. They will not be welcome in the new kingdom about to be born. They will seek 
to ‘flee’ to lands unknown. 
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4 ii) The Devout & the Sinless: Neither of the above two apply to those who are 
devoted to the Lord. To them it is enough that they can worship the Lord without any 
disturbance. They will ‘bow down’ to the Lord in gratitude, and with firm resolve to stick to 
the rule of Righteousness.  

 

 

Verse 37:  Brahman – the Vedantic Name of the “Lord”  
 

MüxqÉÉŠ iÉå lÉ lÉqÉåUlqÉWûÉiqÉlÉç 

        aÉUÏrÉxÉå oÉë¼hÉÉåÅmrÉÉÌSMü§Éåï | 

AlÉliÉ SåuÉåzÉ eÉaÉÍ³ÉuÉÉxÉ 

        iuÉqÉ¤ÉUÇ xÉSxÉ¨ÉimÉUÇ rÉiÉç      || 11-37|| 

kasm¡cca t£ na nam£ranmah¡tman 

        gar§yas£ brahma³µ:'py¡dikartr£ | 

ananta d£v£¾a jaganniv¡sa 

        tvamak½ara¯ sadasattatpara¯ yat    || 11-37|| 
 

1 
Kasmaat cha te na 

  nameran mahaatman,  

And why should they not 

   bow down to Thee, O Great-souled One? 

2 
gareeyase brahmanah api 

  aadi kartre; 

For even of the great Brahmaji,  

   Thou art the Primal Cause; 

3 
ananta devesha 

  jagan-nivaasa, 

O infinite Being, O Lord of Lords,  

   O Abode of the Universe!  

4 
twam aksharam  

  sat-asat tat param yat. 

You are the Imperishable Reality,  

   that is beyond the manifest and the unmanifest. 
 

1 The adoration of the Lord is not founded on receiving the Lord’s gift of kingship. It 
goes much deeper than that. Here we have a verse which traces the roots of Arjuna’s 
adoration to nothing short of the Ultimate Reality. That is where Arjuna places Lord Sri 
Krishna.  

2 Brahmaji comes next in the hierarchy after Brahman. Brahman, is the Absolute 
Supreme. Since He alone existed before Creation, it is fair to say that He is the Causeless 
Cause of Creation – the Primal Cause. But that is from our viewpoint. Brahman Himself does 
not see it as that. To Brahman, He simply is. There is nothing else besides Him that ever 
exists. 

3 Brahman is also called the Abode of the Universe, because in Him everything finds 
a support, a dwelling. He envelops all that exists in Creation. 

4 That Support does not change or perish when everything else supported by Him 
changes and perishes. Sat and Asat both have two meanings in Vedanta. They can mean the 
Real and the Unreal; or, as in this case, the manifest gross world, and the unmanifest subtle 
world. Beyond them both is Brahman, known as the Purushottama in Chapter 15.  
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Verse 38:  The Lord is Worthy of this Honour  
 

iuÉqÉÉÌSSåuÉÈ mÉÑÂwÉÈ mÉÑUÉhÉxÉç- 

        iuÉqÉxrÉ ÌuÉµÉxrÉ mÉUÇ ÌlÉkÉÉlÉqÉç | 

uÉå¨ÉÉÍxÉ uÉå±Ç cÉ mÉUÇ cÉ kÉÉqÉ 

        iuÉrÉÉ iÉiÉÇ ÌuÉµÉqÉlÉliÉÃmÉ      || 11-38|| 

tvam¡did£va¦ puru½a¦ pur¡³as- 

        tvamasya vi¾vasya para¯ nidh¡nam | 

v£tt¡si v£dya¯ ca para¯ ca dh¡ma 

        tvay¡ tata¯ vi¾vamanantarÀpa     || 11-38|| 
 

1 
Twam aadi devah  
  purushah puraanah, 

You are the Primal God,  
   the ancient Purusha (Brahman); 

2 
twam asya vishwasya 
  param nidhaanam; 

Of this universe, You are  
   the supreme Refuge; 

3 
vettaa asi vedyam cha 
  param cha dhaama 

You are the knower and thing to be known,  
   and the Supreme (Highest) Abode;  

4 
tvayaa tatam vishwam 
  ananta roopa. 

By Thee is the universe pervaded,  
   O Being of Infinite Form. 

 

More facets of the description of Brahman are covered. All of them arise from the 
fact that Brahman is the Ultimate Reality, all-inclusive and the one without a second. 

1 He is at the apex of the Cosmic hierarchy – hence, the Primal God. Since He can 
never undergo any change, He cannot have birth or death. That means His existence is 
beginningless; and that means He is the most ancient. 

2 When the universe dissolves, it dissolves into Brahman. Hence, Brahman is 
referred to as the supreme Refuge. Brahman Himself is indissoluble. 

3 One aspect of Brahman is Consciousness, defined as that which is the true knower 
in all beings. He is not a knower with respect to a particular individual, but is the Absolute 
knower, which is as good as saying that He is Knowledge itself, or is that which is to be 
known. Knowing Brahman, nothing else remains to be known. 

4 Being the Abode of all has already been explained. However, in order to be the 
abode of all, Brahman has necessarily got to be “all-pervading”. And if He is all-pervading, 
then He also has to be Infinite. Thus every quality by which Brahman may be described 
stems from the fact that Brahman alone exists; He is Existence Absolute. 

 

 

Verse 39:  Salutations Again and Again! 
 

uÉÉrÉÑrÉïqÉÉåÅÎalÉuÉïÂhÉÈ zÉzÉÉƒ¡ûÈ 

        mÉëeÉÉmÉÌiÉxiuÉÇ mÉëÌmÉiÉÉqÉWû¶É | 

lÉqÉÉå lÉqÉxiÉåÅxiÉÑ xÉWûxÉëM×üiuÉÈ 

        mÉÑlÉ¶É pÉÔrÉÉåÅÌmÉ lÉqÉÉå lÉqÉxiÉå      || 11-39|| 
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v¡yuryamµ:'gnirvaru³a¦ ¾a¾¡±ka¦ 

        praj¡patistva¯ prapit¡maha¾ca | 

namµ namast£:'stu sahasrak»tva¦ 

        puna¾ca bhÀyµ:'pi namµ namast£    || 11-39|| 
 

1 
Vaayuh yamah agnih 
  varunah shashaankah, 

You are Vayu, Yama, Agni,  
   Varuna and the Moon; 

2 
prajaapatih twam 
  pra-pitaamahah cha; 

You are Prajapati,  
   and the great-grandfather of all; 

3 
namah namah te astu 
  sahasra-kritvah, 

1 Salutations, 2 salutations unto Thee 
   a thousand times! 

4 
punah cha bhooyah api  
  namah namah te. 

and again and even again  
3 salutations and 4 salutations to Thee! 

 

1 The greatness of the Supreme Lord is expressed once again in relation to all the 
Deities who govern the world. The Supreme is seen in all the Deities as their essential Being. 
Thus He is in Vayu, Yama, etc. 

2 How is the Supreme the great-grandfather? The father is he from whom all the five 
elements are born. That would be Hiranyagarbha. The grandfather would then be He from 
whom Hiranyagarbha is born, i.e. Ishwara, the Lord of Creation. And finally, the great-
grandfather would be he from whom Ishwara is born, i.e. Brahman Himself. 

3-4 The salutation to the Lord is repeated again and again. This can be taken as 
salutations being done stage by stage, first to the Lord at the gross level, then at the subtle 
level, then at the causal level and finally at the Causeless level of Brahman (4 times). 

 

 

Verse 40:  The Dance of Salutations! 
 

lÉqÉÈ mÉÑUxiÉÉSjÉ mÉ×¸iÉxiÉå 

        lÉqÉÉåÅxiÉÑ iÉå xÉuÉïiÉ LuÉ xÉuÉï | 

AlÉliÉuÉÏrÉÉïÍqÉiÉÌuÉ¢üqÉxiuÉÇ 

        xÉuÉïÇ xÉqÉÉmlÉÉåÌwÉ iÉiÉÉåÅÍxÉ xÉuÉïÈ     || 11-40|| 

nama¦ purast¡datha p»½¿hatast£ 

        namµ:'stu t£ sarvata £va sarva | 

anantav§ry¡mitavikramastva¯ 

        sarva¯ sam¡pnµ½i tatµ:'si sarva¦    || 11-40|| 
 

1 
Namah purastaat 
  atha prishthatah te 

Salutations to Thee from the front  
   and from behind also! 

2 
namah astu te 
  sarvatah eva sarva; 

Salutations to Thee  
   from every side, O All! 

3 
ananta veerya  
  amita vikramah twam, 

Infinite in power, and 
   immeasurable in strength (prowess) art Thou, 

4 
sarvam sam-aapnoshi 
  tatah asi sarvah. 

You pervade all;  
   wherefore You are the All. 
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Arjuna is filled with gratitude to the Lord for two reasons: 

i) His Divine Purpose: Arjuna did not see the Lord in the light of an Avatara originally, 
but after hearing about it in verse 32-34 he sees the Lord in a more universal light. 

ii) His Operation on his Own Delusion: Arjuna realizes that the Lord had admitted 
him into His operating theatre as a “spiritual patient”, and was rooting out his delusion. 
Arjuna feels a great sense of gratitude welling up in him for that.  

What must he have done to deserve this Grace of the Lord? He cannot help feeling 
gratitude again and again – and again! As his Guru, Sri Krishna has been totally dedicated to 
his spiritual progress. There is no other motive behind His graciousness towards him. 

 

 
***** 
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11.8   ARJUNA SEEKS FORGIVENESS 
 

(Verses 41-46,   6 No.) 

 

 

SUDDENLY IT DAWNS on Arjuna that he had taken Sri Krishna as a friend and 
playmate from childhood. In that relationship, naturally he would have acted casually, 
playfully, etc, towards Sri Krishna. There would have been times when he had been over-
friendly, when he had a heated exchange of words with Him, when he playfully tugged at 

His hair or dhoti, or some other sort of mischievous thing like that. 

Arjuna, realising who he had done this to, pleads to be forgiven for all that. 
 

 

Verse 41:  “Forgive My Familiarity With You” 
 

xÉZÉåÌiÉ qÉiuÉÉ mÉëxÉpÉÇ rÉSÒ£Çü 

        Wåû M×üwhÉ Wåû rÉÉSuÉ Wåû xÉZÉåÌiÉ | 

AeÉÉlÉiÉÉ qÉÌWûqÉÉlÉÇ iÉuÉåSÇ 

        qÉrÉÉ mÉëqÉÉSÉimÉëhÉrÉålÉ uÉÉÌmÉ      || 11-41|| 

sakh£ti matv¡ prasabha¯ yadukta¯ 

        h£ k»½³a h£ y¡dava h£ sakh£ti | 

aj¡nat¡ mahim¡na¯ tav£da¯ 

        may¡ pram¡d¡tpra³ay£na v¡pi     || 11-41|| 
 

1 
Sakhaa iti matvaa 
  prasabham yat uktam, 

Regarding You merely as a friend,  
   whatever I have said presumptuously; 

2 he Krishna he yaadava he sakhaa iti; addressing You by name, clan and as friend, 

3 ajaanataa mahimaanam tava idam not knowing this greatness of Yours; 

4 mayaa pramaadaat pranayena vaa api. acting carelessly, and even with familiarity; 
 

Verse 42:  “Forgive My Light Fun With You” 
 

rÉŠÉuÉWûÉxÉÉjÉïqÉxÉiM×üiÉÉåÅÍxÉ 

        ÌuÉWûÉUzÉrrÉÉxÉlÉpÉÉåeÉlÉåwÉÑ | 

LMüÉåÅjÉuÉÉmrÉcrÉÑiÉ iÉixÉqÉ¤ÉÇ 

        iÉi¤ÉÉqÉrÉå iuÉÉqÉWûqÉmÉëqÉårÉqÉç      || 11-42|| 

yacc¡vah¡s¡rthamasatk»tµ:'si 

        vih¡ra¾ayy¡sanabhµjan£½u | 

£kµ:'thav¡pyacyuta tatsamak½a¯ 

        tatk½¡may£ tv¡mahamapram£yam    || 11-42|| 
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5 
Yat cha avahaa saartham 

  asat kritah asi, 

and, for the sake of fun, whatever 

   disrespect I may have shown to You; 

6 
vihaara-shayyaa- 

  aasana-bhojaneshu; 

while at play or while sleeping,  

   while sitting together or during meal-times; 

7 
ekah athavaa api 

  achyuta tat samaksham, 

when alone with You or, 

   O Achyuta, in the company of others; 

8 
tat kshaamaye twaam 

  aham aprameyam. 

that You should please forgive,  

   I implore You, O Immeasurable One. 

 

Verse 43:  “Forgive Me for Erring Discipleship” 
 

ÌmÉiÉÉÍxÉ sÉÉåMüxrÉ cÉUÉcÉUxrÉ 

        iuÉqÉxrÉ mÉÔerÉ¶É aÉÑÂaÉïUÏrÉÉlÉç | 

lÉ iuÉixÉqÉÉåÅxirÉprÉÍkÉMüÈ MÑüiÉÉåÅlrÉÉå 

        sÉÉåMü§ÉrÉåÅmrÉmÉëÌiÉqÉmÉëpÉÉuÉ      || 11-43|| 

pit¡si lµkasya car¡carasya 

        tvamasya pÀjya¾ca gururgar§y¡n | 

na tvatsamµ:'styabhyadhika¦ kutµ:'nyµ 

        lµkatray£:'pyapratimaprabh¡va     || 11-43|| 
 

9 
Pitaa asi lokasya 

  chara-acharasya, 

You are the Father of this whole world, 

   of everything both moving and unmoving; 

10 
twam asya poojyah 

  cha guruh gareeyaan; 

You are worthy to be adored;  

   You are the greatest Guru. 

11 
na tvat samah asti  

   abhiadhikah kutah anyah, 

There exists none who is equal to You;  

   and none can there be superior to You 

12 
loka-traye api  

  apratima prabhaava. 

in all the three worlds,  

   O Being of unequalled power! 

 

Verse 44:  “Forgive Me For All My Excesses” 
 

iÉxqÉÉimÉëhÉqrÉ mÉëÍhÉkÉÉrÉ MüÉrÉÇ 

        mÉëxÉÉSrÉå iuÉÉqÉWûqÉÏzÉqÉÏŽqÉç | 

ÌmÉiÉåuÉ mÉÑ§ÉxrÉ xÉZÉåuÉ xÉZrÉÑÈ 

        ÌmÉërÉÈ ÌmÉërÉÉrÉÉWïûÍxÉ SåuÉ xÉÉåRÒûqÉç     || 11-44|| 

tasm¡tpra³amya pra³idh¡ya k¡ya¯ 

        pras¡day£ tv¡maham§¾am§¢yam | 

pit£va putrasya sakh£va sakhyu¦ 

        priya¦ priy¡y¡rhasi d£va sµ¢hum     || 11-44|| 
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13 
Tasmaat pranamya 

  pranidhaaya kaayam, 

Therefore, bowing down,  

   prostrating my body, 

14 
prasaadaye twaam aham 

  eesham eedyam; 

I crave Your forgiveness,  

   O adorable Lord. 

15 
pitaa iva putrasya 

  sakhaa eva sakhyuh, 

As a father forgives his son,  

   as a friend forgives his friend, 

16 
priyah priyaayaah 

  arhasi deva sodhum. 

as a lover forgives his beloved,  

   even so do Thou forgive me, O God! 
 

The Context of Arjuna’s “Appeal for Forgiveness” 

1-8 Arjuna did not know Sri Krishna’s greatness when he acted in the above manner. 

The greatness is, indeed, all Sri Krishna’s. He, the Lord, did not expect others to know 
Him and recognise His greatness. He wanted everyone to be comfortable in His Presence. 
He accepted all these acts from Arjuna in humility and friendship. Therein lay His greatness. 

Arjuna’s appeal for forgiveness is not for any wrong that he did. He did no ‘wrong’. 
He did all these things in good spirit. There is, therefore, nothing that he needs to be 
forgiven for. The whole point about asking for “Forgiveness” is the sudden recognition of the 
Lord’s greatness. That recognition requires Arjuna to behave with more respect and humility 
with Sri Krishna. Thus far he was not required to behave any differently than he had.  

 

Where Greatness Lies 

9-12 While on the topic of taking undue advantage of the Guru’s presence, Acharyaji 
pointed out the two characteristics of a great Teacher. They are Brahmanishtha and 
Shrotriya, i.e. being established in Brahman, and being well equipped to explain the Srutis.  

He explained that expertise to explain the Srutis was only possible for one who was a 
Brahmanishtha. So being Brahmanishtha was the greater qualification. However, without 
the Srutis he would not have become a Brahmanishtha, and the argument may be reversed! 
Both are of equal importance. For either reason, the Guru is worthy of the highest respect. 

The Guru’s true greatness lies in the selflessness of his love for the disciple, and his 
ardent desire to see his disciple liberate himself and enjoy the highest Bliss! This, too, is 
possible only when Brahmanishtha and Shrotriya is present. So we are in a loop trying to 
find the greatness of the Guru! 

Indeed, if we have to ask a disciple the same question, he will say, “It lies in 
everything little thing that he does – that is where my Guru’s greatness lies!”  

 

13-16 Now it dawns on Arjuna that had he known the greatness of Sri Krishna earlier, 
he would not have behaved that way with Him. That thought is an embarrasment to him in 
his own mind. His appeal for forgiveness now is, thus, only an effort on his part to reconcile 
to himself his past behaviour with the new behaviour.  

The past behaviour was natural and in keeping with his limited knowledge of Sri 
Krishna then. His behaviour henceforth will also be just as natural and in keeping with the 
new knowledge he has acquired of the very same Person. This change is what these verses 
are all about. They are not really about ‘forgiveness’ at all, for there never has been any 
wrong to be forgiven.  
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Acharyaji expressed this situation beautifully: “Small people are quick to feel 
insulted even when honoured. Only the great ones feel honoured even when insulted.” 

 

 

Verse 45:  “Praseeda – Have Mercy Upon Me” 
 

ASØ¹mÉÔuÉïÇ ™ÌwÉiÉÉåÅÎxqÉ SØwOèuÉÉ 

        pÉrÉålÉ cÉ mÉëurÉÍjÉiÉÇ qÉlÉÉå qÉå | 

iÉSåuÉ qÉå SzÉïrÉ SåuÉ ÃmÉÇ 

        mÉëxÉÏS SåuÉåzÉ eÉaÉÍ³ÉuÉÉxÉ      || 11-45|| 

ad»½¿apÀrva¯ h»½itµ:'smi d»½¿v¡ 

        bhay£na ca pravyathita¯ manµ m£ | 

tad£va m£ dar¾aya d£va rÀpa¯ 

        pras§da d£v£¾a jaganniv¡sa     || 11-45|| 
 

1 
Adrishta poorvam  
   hrishitah asmi drishtvaa, 

What was never seen before, 
   I am delighted to have now seen; 

2 
bhayena cha  
   pravyathitam manah me; 

and yet with fear,  
   my mind is distressed; 

3 
tat eva me darshaya  
  deva roopam, 

Show me only that (previous) 
   Divine Form (“Vishnu Roopa”) of Yours. 

4 
praseeda deva eesha 
  jagat nivaasa. 

Have mercy, O Lord of gods,  
   O Abode of the universe. 

 

1-3 Having asked the Lord for forgiveness, Arjuna now tries for the third time to get 
Sri Krishna to revert to His pleasanter “Vishnu-Roopa” form, the Form as the God of all 
Gods, called here as the Deva Roopa. 

4 Praseeda: “have mercy”. Arjuna had used this word in verse 25, just before Sri 
Krishna began showing him the prediction of the Mahabharata War. Then he used it again in 
verse 31, when that prediction was completed. And now he uses it a third and last time, this 
time as though saying “That is enough, Sri Krishna! Please, do have some mercy upon me!” 

 

 

Verse 46:  “Bring Back the Vishnu-Roopa” 
 

ÌMüUÏÌOûlÉÇ aÉÌSlÉÇ cÉ¢üWûxiÉÇ 

        CcNûÉÍqÉ iuÉÉÇ Sì¹ÒqÉWÇû iÉjÉæuÉ | 

iÉålÉæuÉ ÃmÉåhÉ cÉiÉÑpÉÑïeÉålÉ 

        xÉWûxÉëoÉÉWûÉå pÉuÉ ÌuÉµÉqÉÔiÉåï    || 11-46|| 

kir§¿ina¯ gadina¯ cakrahasta¯ 

        icch¡mi tv¡¯ dra½¿umaha¯ tathaiva | 

t£naiva rÀp£³a caturbhuj£na 

        sahasrab¡hµ bhava vi¾vamÀrt£     || 11-46|| 



Page 44  The Yoga of the Cosmic Vision | Discourse 11 

 

 

1 Kireetinam gadinam chakra hastam, Crowned, bearing a mace, with discus in hand, 

2 icchaami twaam drashtum aham tathaa eva; thus do I desire to see You, as before, 

3 tena eva roopena chaturbhujena, in Your former form only, with four arms, 

4 sahasra baaho bhava vishwa moorte. O Thousand-armed, O universal Form. 
 

1 Kireetinam: “crowned”. We recall that in verse 35, Sanjaya cheekily used the same 
word for Arjuna, as though telling Dhritarashtra that Arjuna has already been crowned as 
King of Hastinapura. It is Lord Krishna whom it refers to in the “Vishnu-Roopa” form. 

2-3 Chaturbhujena: “with four arms”. This description makes a direct reference to 
the Vishnu-Roopa form, the form in which the Lord is depicted as a Deity for worship. 

4 Vishwa Moorte: “Vishwa-Roopa” form; Arjuna is still seeing the Vishwa-Roopa. 
Hence, he addresses this form which is characterised as having a ‘thousand arms’.  

 

 

***** 
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11.9   WITHDRAWAL OF THE COSMIC FORM 
 

(Verses 47-51,   5 No.) 

 
 

THIS PORTION BRINGS TO an end the Cosmic Vision shown to Arjuna. Arjuna asks to 
be relieved of the terrifying “Vishwa-Roopa” of the Lord, and wishes to go back to the Deva-
Roopa or “Vishnu-Roopa”, i.e. Lord Vishnu as the four-armed Deity (Chaturbhuja Roopa). 
The Lord obliges, but not immediately. 

He first glorifies the “Vishwa-Roopa” form. Then He goes through two stages. In the 
first stage, he takes the “Vishnu-Roopa” to oblige Arjuna; and in the second stage, He 
returns to the “Manusha-Roopa”, which is His normal human form as Arjuna knew Him 
since childhood days. We see that the Lord takes three different forms in all. 
 

 

Verse 47:  The Lord Glorifies His “Vishwa-Roopa” 
 

        ´ÉÏpÉaÉuÉÉlÉÑuÉÉcÉ | 

qÉrÉÉ mÉëxÉ³ÉålÉ iÉuÉÉeÉÑïlÉåSÇ 

        ÃmÉÇ mÉUÇ SÍzÉïiÉqÉÉiqÉrÉÉåaÉÉiÉç | 

iÉåeÉÉåqÉrÉÇ ÌuÉµÉqÉlÉliÉqÉÉ±Ç 

        rÉlqÉå iuÉSlrÉålÉ lÉ SØ¹mÉÔuÉïqÉç      || 11-47|| 

        ¾r§bhagav¡nuv¡ca | 

may¡ prasann£na tav¡rjun£da¯ 

        rÀpa¯ para¯ dar¾itam¡tmayµg¡t | 

t£jµmaya¯ vi¾vamanantam¡dya¯ 

        yanm£ tvadany£na na d»½¿apÀrvam    || 11-47|| 
 

 Shree Bhagavan uvaacha: The Blessed Lord said: 

1 mayaa prasannena tava arjuna idam, By My graciousness to you, O Arjuna, has this 

2 
roopam param  
   darshitam aatma yogaat; 

Supreme Form (the “Vishwa Roopa”)  
   been shown by My own Yogic power; 

3 tejomayam vishwam anantam aadyam, full of splendour, universal, infinite, primeval; 

4 
yat me tvat anyena 
  na drishta poorvam. 

Other than by you from Me, 
   it has never before been seen. 

 

This is a key verse in this chapter. There are four features about the Vishwa-Roopa 
form which Sri Krishna wishes to convey to Arjuna before dropping it. They are: 

2     i)  Never has anyone else shown it other than Sri Krishna, the Lord Himself;  
4     ii) Never has it been seen before by anyone other than Arjuna. 
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This is something quite unique. It makes the Cosmic Form historical, a one-off event, 
never to be repeated. What does this teach us? We are given something to ponder over: 
The Cosmic Form is not something that takes place in Time! It cannot be shown by anyone, 
nor can it be seen by anyone! It is not some kind of a created Vision.  

1     iii)  By the Grace of Krishna, Arjuna was tuned into It.  
3     iv)  It ever exists. It is always present; It is the ever-present Reality Itself!  

This much alone can be said about it . . . till we tune into it ourselves!  
 

 

Verse 48:  The Rarity of the “Vishwa-Roopa” 
 

lÉ uÉåSrÉ¥ÉÉkrÉrÉlÉælÉï SÉlÉæUç- 

        lÉ cÉ Ì¢ürÉÉÍpÉlÉï iÉmÉÉåÍpÉÂaÉëæÈ | 

LuÉÇÃmÉÈ zÉYrÉ AWÇû lÉ×sÉÉåMåü 

        Sì¹ÒÇ iuÉSlrÉålÉ MÑüÂmÉëuÉÏU      || 11-48|| 
 

na v£dayaj²¡dhyayanairna d¡nair- 

        na ca kriy¡bhirna tapµbhirugrai¦ | 

£va¯rÀpa¦ ¾akya aha¯ n»lµk£ 

        dra½¿u¯ tvadany£na kuruprav§ra     || 11-48|| 
 

1 
Na veda-yajna- 

   adhyayanaih na daanaih, 

The Vedas and the Yajnas (sacrifices) – neither 

   by their study, nor by making any number of gifts, 

2 
na cha kriyaabhih 

  na tapobhih ugraih; 

nor by the performance of any  rituals,  

   nor by doing severe austerities; 

3 
evam roopah shakya aham 

  nriloke, 

can this Form of Mine – the Cosmic Form –  

   among the world of men, 

4 
drashtum tvat anyena 

  kuru-praveera. 

be seen by any other than yourself,  

   O great hero among the Kurus. 
 

The Cosmic Form has just been shown to be no less than the state of Self-realisation 
or enlightenment. With that as our leading thought, we can deduce the following: 

1-2 The Acts of sacrifice, charity and austerity, which elsewhere in the Geeta are said 
not to be given up even after enlightenment, undoubtedly have a key place among the 
spiritual practices to realise God. However, their purpose is to purify us of all accumulated 
Karma. In themselves, they lead us towards but cannot result in God-realisation.  

3-4 Realisation requires much more to be done after purification. The Knowledge of 
the Self has to be thoroughly understood and meditated upon. However, Sri Krishna has 
made an “exceptional” exception in the case of Arjuna.  

 

 

***** 
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Verse 49:  “Be Not Afraid of Such a Terrible Form” 
 

qÉÉ iÉå urÉjÉÉ qÉÉ cÉ ÌuÉqÉÔRûpÉÉuÉÉå 

        SØwOèuÉÉ ÃmÉÇ bÉÉåUqÉÏSØ‰qÉåSqÉç | 

urÉmÉåiÉpÉÏÈ mÉëÏiÉqÉlÉÉÈ mÉÑlÉxiuÉÇ 

        iÉSåuÉ qÉå ÃmÉÍqÉSÇ mÉëmÉzrÉ      || 11-49|| 

m¡ t£ vyath¡ m¡ ca vimÀ¢habh¡vµ 

        d»½¿v¡ rÀpa¯ ghµram§d»±mam£dam | 

vyap£tabh§¦ pr§taman¡¦ punastva¯ 

        tad£va m£ rÀpamida¯ prapa¾ya     || 11-49|| 
 

1 
Maa te vyathaa  

   maa cha vimoodha-bhaavah, 

Do not be afraid,  

   do not be in a state of bewilderment 

2 
drishtvaa roopam ghoram 

  eedrik mama idam;  

on seeing a terrible Form (Vishwa Roopa) 

   of Mine such as this; 

3 
vyapetabheeh  

   preetamanaah  

with your fear dispelled,  

   and with a heart gladdened,  

4 
punah twam, tat eva  

   me roopam idam prapashya. 

again that former form (Vishnu Roopa)  

   of Mine, do thou behold once again. 
 

1-2 For the reason given above – that the Vishwa Roopa has been shown to Arjuna 
as a special manifestation of Grace – Sri Krishna asks Arjuna not to be afraid of what he has 
seen, however terrible it may appear at this point. It is an experience that Arjuna should be 
treasuring rather than avoiding. 

However, it is a well known fact in spiritual life that if an experience is had 
prematurely, it will not remain for long. It will soon be lost until the person develops the 
capacity to bear the experience. That is how Sri Krishna sees the reaction of Arjuna to the 
Cosmic Form – he does not have the capacity to bear the experience at this stage of growth. 

3-4 Having said that, Sri Krishna withdraws the Cosmic Form, and returns to His Deity 
Form as Lord Vishnu, the Sustainer of the Universe. He considers it unwise to enforce the 
Vision onto an unprepared Arjuna.  

A genuine Guru will also have the same approach. He will not enforce any spiritual 
discipline onto a disciple who is not ready for it. 

 

 

Verse 50:  The “Vishnu-Roopa” Resumed  
 

        xÉgeÉrÉ EuÉÉcÉ | 

CirÉeÉÑïlÉÇ uÉÉxÉÑSåuÉxiÉjÉÉåYiuÉÉ 

        xuÉMÇü ÃmÉÇ SzÉïrÉÉqÉÉxÉ pÉÔrÉÈ | 

AÉµÉÉxÉrÉÉqÉÉxÉ cÉ pÉÏiÉqÉålÉÇ 

        pÉÔiuÉÉ mÉÑlÉÈ xÉÉæqrÉuÉmÉÑqÉïWûÉiqÉÉ     || 11-50|| 
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        sa²jaya uv¡ca | 

ityarjuna¯ v¡sud£vastathµktv¡ 

        svaka¯ rÀpa¯ dar¾ay¡m¡sa bhÀya¦ | 

¡¾v¡say¡m¡sa ca bh§tam£na¯ 

        bhÀtv¡ puna¦ saumyavapurmah¡tm¡    || 11-50|| 
 

 Sanjaya uvaacha: Sanjaya said: 

1 
Iti arjunam vaasudevah 
  tathaa uktvaa, 

Thus to Arjuna, Vasudeva,  
   having spoken the above words, 

2 
swakam roopam darshayaa- 
  maasa bhooya; 

resumed His own Form  
  (“Vishnu-Roopa”) once again.    

3 
aashwaasayaa-maasa 
  cha bheetam enam. 

Thereafter, in order to further console him  
   who was thus terrified, 

4 
bhootvaa punah saumya- 
  -vapuh mahaatmaa. 

once again His “friendly” form (Manushya Roopa) 
   did He, the great-souled One, take up.  

 

1-4 The significance here is that if Nirguna Sadhana (Vishwa-Roopa) of fixing one’s 
mind on the Absolute is too difficult, then the seeker should adopt Saguna Sadhana (Vishnu-
Roopa) of using a concrete form – an idol or a picture of the Lord – to help focus his mind. 

 

 

Verse 51:  The “Manusha-Roopa” Resumed 
 

        AeÉÑïlÉ EuÉÉcÉ | 

SØwOèuÉåSÇ qÉÉlÉÑwÉÇ ÃmÉÇ iÉuÉ xÉÉæqrÉÇ eÉlÉÉSïlÉ | 

CSÉlÉÏqÉÎxqÉ xÉÇuÉ×¨ÉÈ xÉcÉåiÉÉÈ mÉëM×üÌiÉÇ aÉiÉÈ     || 11-51|| 

        arjuna uv¡ca | 

d»½¿v£da¯ m¡nu½a¯ rÀpa¯ tava saumya¯ jan¡rdana | 

id¡n§masmi sa¯v»tta¦ sac£t¡¦ prak»ti¯ gata¦   || 11-51|| 
 

 Arjuna uvaacha: Arjuna said: 

1 Drishtvaa idam maanusham roopam, Having seen this Thy human form, 

2 tava saumyam janaardana; gentle in nature, O Janardana,  

3 idaaneem asmi samvrittah, I am now composed, 

4 sachetaah prakritim gatah. and restored to my own nature. 
 

A Summary of this Section 

In the 5 verses of this section, we have: 

i) (47-49) by Lord Krishna:  The Lord gives the significance of the “Vishwa-Roopa”; 
ii) (50) by Sanjaya:  Sanjaya announces the changeover of the Form, 
     -  first from “Vishwa-Roopa” to “Vishnu-Roopa”; 
     -  then from “Vishnu-Roopa” to “Manusha-Roopa” 
iii) (51) by Arjuna again:  Arjuna is glad to see the “Manusha-Roopa” once again. 
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1. Lord Krishna does not immediately withdraw the “Vishwa-Roopa” Darshan. 
Instead, He sings its glories. He says that His intention was prompted by Arjuna’s pleasing 
behaviour. He wanted to show Arjuna that in carrying out His task as an Avatara, He has to 
have no emotional ties to obstruct Him. This form has not been seen by anyone else so far, 
and will not be seen by anyone else in future, too. 

Arjuna’s request for the Cosmic Form to be withdrawn can be taken as an admission 
that he is not yet ready for the Karma Sannyasa stage or for Nirguna Bhakti, and has to be 
content with working hard at the earlier stage of Karma Yoga or Saguna Bhakti. 

 

2. Sanjaya does a simple duty of changing the Vision, in two stages – first to the 
“Vishnu-Roopa”, and then back to the human or “Manusha-Roopa”. A dull and perhaps 
dejected Dhritarashtra makes no response to what he has been told. 

 

3. Arjuna returns to express his satisfaction at seeing the Lord in His gentle, human 
form once again. He has regained his composure and is his normal self once again. 
Spiritually, this means he is more comfortable with Saguna Bhakti. 

The difference between Nirguna and Saguna Bhakti is where Discourse 12 begins. 
 

 

***** 
 

 



Page 50  The Yoga of the Cosmic Vision | Discourse 11 

 

 

11.10   BHAKTI YOGA IS THE MEANS 
 

(Verses 52-55,   4 No.) 

 

 

THE COSMIC VISION HAS ENDED. In the final four verses of this chapter, we are 
looking ahead to the next chapter. The theme of Saguna and Nirguna Bhakti has just been 
introduced at the end of the last section. The Lord now takes the stage and paves the way 
for the grand finale on Bhakti Yoga in Chapter 12.  

As already mentioned earlier, the two Forms other than the Manusha Roopa, namely 
the Vishwa-Roopa and the Vishnu-Roopa, are equivalent to Nirguna and Saguna Bhakti 
respectively. Arjuna is more comfortable with Saguna Bhakti. This is the case for the 
majority of humanity. The former path is too difficult – “terrifying” – for most devotees. 

The Lord takes up this theme in the remaining verses of this chapter, and will go into 
details in the next chapter, the climax on the subject of Bhakti Yoga.  
 

 

Verse 52:  “Vishwa-Roopa” – Even the Gods Desire It! 
 

        ´ÉÏpÉaÉuÉÉlÉÑuÉÉcÉ | 

xÉÑSÒSïzÉïÍqÉSÇ ÃmÉÇ SØ¹uÉÉlÉÍxÉ rÉlqÉqÉ | 

SåuÉÉ AmrÉxrÉ ÃmÉxrÉ ÌlÉirÉÇ SzÉïlÉMüÉÎXç¤ÉhÉÈ     || 11-52|| 

        ¾r§bhagav¡nuv¡ca | 

sudurdar¾amida¯ rÀpa¯ d»½¿av¡nasi yanmama | 

d£v¡ apyasya rÀpasya nitya¯ dar¾anak¡±k½i³a¦   || 11-52|| 
 

 Shree Bhagavan uvaacha: The Blessed Lord said: 

1 Sudur-darsham idam roopam, Very hard it is to see this Form 

2 drishtvaan-asi yat mama; of Mine, which you have seen; 

3 devaah api asya roopasya, even the Gods are ever desirous  

   to have a vision of this Form. 4 nityam darshana kaankshinah. 
 

This and the next verse continue from where the Lord left us in verses 47-49. The 
Lord picks up the thread on the Vishwa-Roopa first. 

1-2 The Vishwa-Roopa Darshan is very hard for man to attain. That we have already 
seen in verses 47 and 49. There is an additional point which is now established by the Lord: 

3-4 The Vishwa-Roopa Darshan is yearned for even by the Devatas. Lord Vishnu is 
the Lord of the Devatas, just as He is of His devotees on earth. The Gods also crave to have 
His Darshan as much as we do. And it is just as hard for them as it is for us!  

The Hindu view of the numerous Gods and Goddesses is here brought to the fore. 
The Deities (both Gods and Goddesses) are appointed to their functions by the Lord. They 
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have some defects in their personalities, but their virtues are dominant. They are not 
realised sages. They, too, are struggling and yearning for God-vision. By doing their duties 
well, they, too, hope to get a human birth by which they can evolve further! 
 

 
 

 
 

LORD VISHNU’S “VISHWA-ROOPA” 
 

 

***** 
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Verse 53:  Necessary but Insufficient Means 
 

lÉÉWÇû uÉåSælÉï iÉmÉxÉÉ lÉ SÉlÉålÉ lÉ cÉåerÉrÉÉ | 

zÉYrÉ LuÉÇÌuÉkÉÉå Sì¹ÒÇ SØ¹uÉÉlÉÍxÉ qÉÉÇ rÉjÉÉ     || 11-53|| 

n¡ha¯ v£dairna tapas¡ na d¡n£na na c£jyay¡ | 

¾akya £va¯vidhµ dra½¿u¯ d»½¿av¡nasi m¡¯ yath¡   || 11-53|| 
 

1 Na aham vedaih na tapasaa, Neither by the Vedas, nor by austerity, 

2 na daanena na cha ijyayaa; nor by gift, nor by sacrifices; 

3 shakya evam vidhah drashtum, can I be seen like this 

4 drishtvaan-asi maam yathaa. as you have seen Me. 
 

1-2 In a repeat of verse 48, the difficulty of seeing the Vishwa-Roopa is again pointed 
out. There is nothing wrong or inferior about these spiritual practices. They are necessary 
Sadhanas for spiritual growth, but insufficient to attain the highest realisation.  

3-4 Having said that, Arjuna’s case is a rare exception. That is stressed again. 
 

 

Verse 54:  The Sufficient Means 
 

pÉYirÉÉ iuÉlÉlrÉrÉÉ zÉYrÉ AWûqÉåuÉÇÌuÉkÉÉåÅeÉÑïlÉ | 

¥ÉÉiÉÑÇ Sì¹ÒÇ cÉ iÉ¨uÉålÉ mÉëuÉå¹ÒÇ cÉ mÉUliÉmÉ      || 11-54|| 

bhakty¡ tvananyay¡ ¾akya aham£va¯vidhµ:'rjuna | 

j²¡tu¯ dra½¿u¯ ca tattv£na prav£½¿u¯ ca parantapa  || 11-54|| 
 

1 Bhaktyaa tu ananyayaa shakya, Indeed, by single-minded devotion can I 

2 aham evam vidhah arjuna; like this, O Arjuna; 

3 jnaatum drashtum cha tattwena, be known and seen in reality, and 

4 praveshtum cha parantapa. entered into, O Parantapa! 
 

The only sufficient condition for the Vishwa-Roopa is direct experience of it through 
knowledge of the Self. This condition includes all the other necessary conditions. 

1-2 The point made here is that direct experience, the vision of the Cosmic Form, is 
possible only for one who has pure, single-minded devotion for the Lord. This is what the 
Lord really wants to bring out at the conclusion of this chapter. We need not expand on this 
point further here, as it is only meant to introduce us to the next Chapter. 
 

 

Verse 55:  The Path of Bhakti Yoga 
 

qÉiMüqÉïM×ülqÉimÉUqÉÉå qÉ°£üÈ xÉ…¡ûuÉÎeÉïiÉÈ | 

ÌlÉuÉæïUÈ xÉuÉïpÉÔiÉåwÉÑ rÉÈ xÉ qÉÉqÉåÌiÉ mÉÉhQûuÉ     || 11-55|| 
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matkarmak»nmatparamµ madbhakta¦ sa±gavarjita¦ | 

nirvaira¦ sarvabhÀt£½u ya¦ sa m¡m£ti p¡³¢ava   || 11-55|| 
 

1 Mat-karma-krit mat-paramah, Who acts for Me only, who regards Me as Supreme; 

2 mad-bhaktah sanga-varjitah; who is devoted to Me, and free from attachment; 

3 nirvairah sarva-bhooteshu, who bears no enmity towards any creature; 

4 yah sah maam eti paandava. such a Bhakta (Devotee) attains Me, O Pandava. 
 

Constituents of Bhakti 

In this verse, when we are about to begin the Chapter entitled “Bhakti Yoga”, we 
have a complete summary of what this path is made up of. Acharyaji listed out the five 
constituents of Bhakti Yoga. These are not steps but ingredients – all of them are needed: 

1. Dedicating all one’s activities to the Lord. (1a) 
2. Keeping the Goal of life as the Lord Himself. (1b) 
3. Holding the attitude of being a devotee of the Lord. (2a) 
4. Being free from all attachments – be they physical, mental or intellectual. (2b) 
5. Having no enmity or hatred towards any other person. (3) 

4 Such a person is a qualified Bhakta or devotee of the Lord, and is eligible for the 
Path of Bhakti Yoga. 

 

The Name “Vishwa-Roopa” Darshana Yoga 

It is educative to look into the Vedantic derivation of the term by which the Chapter 
is entitled. In Samskrit, the Supreme Consciousness is given various names according to 
what It is being associated with. The Cosmic hierarchy may be listed as follows: 

 

Serial 

No. 

ASSOCIATED  

UPADHI (ADJUNCT) 

 

SAMASHTI 

MACROCOSMIC 

(Totality) 

VYASHTI 

MICROCOSMIC 

(Individual) 

1 Pure, Unassociated  BRAHMAN ATMAN 

2  Total Creation ISHWARA JEEVA 

3 At Causal Level ISHWARA PRAJNA 

4 At Subtle Level HIRANYAGARBHA TAIJASA 

5 At Gross Level VIRAT VISHWA 

 

The name Vishwa-Roopa comes from the association of Consciousness at the Gross, 
Individual level. Even though the description is of the Totality at Gross level, the fact is that 
it is being experienced by Arjuna, an individual living as Vishwa.  
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Á iÉixÉÌSÌiÉ ´ÉÏqÉ°aÉuÉªÏiÉÉxÉÔmÉÌlÉwÉixÉÑ 

oÉë¼ÌuÉ±ÉrÉÉÇ rÉÉåaÉzÉÉx§Éå ´ÉÏM×üwhÉÉeÉÑïlÉxÉÇuÉÉSå 

ÌuÉµÉÃmÉSzÉïlÉrÉÉåaÉÉå lÉÉqÉæMüÉSzÉÉåÅkrÉÉrÉÈ || 11 || 

 

µ° tatsaditi ¾r§madbhagavadg§t¡sÀpani½atsu 

brahmavidy¡y¡¯ yµga¾¡str£ ¾r§k»½³¡rjunasa¯v¡d£ 

vi¾varÀpadar¾anayµgµ n¡maik¡da¾µ:'dhy¡ya¦ || 11 || 

 
 

 

***** 
Om Tat Sat! 

END OF DISCOURSE 11 

“THE YOGA OF THE COSMIC FORM”  
 
 

 


