
Tot Tvom Asi r

Part Vlll
SWAMI ADVAYANANDA

Introduction

T,.e Mahaaakya 
'Tat taam asi - fhai thou art' envisages the

identity between 
'Tat' and'tnam'. T]ne Tat-pada-adcy.drtha (literal

meaning of the word 'Tat') is lgaara,ithe Creator of the cosmos/

and the"taam-pada-adcydrtha (literal meaning of the wor{ 
'tr:am')

is jtaa, the limited individual. Their diametrically different

,ruitr" is summarised in the following chart: 1

T a t - p ad a-a d c y d r t ha-I{u a r a T a am-p ad a-u d cY Er tha- j Ta a

SaraaSukilman - all Powerful

Saraajfiah -'all knower

Vibhu - all-pervading

ISaqra - Lord

Saatantrafu - indePendent

Paroksafu - known mediatelY

Mayt - one who wields maYa

B andha-moksq-r ahit ah - devoi

of bondage and Liberation2

Alpaiaktiman - possessing limited

power

Atpnjfialr - possessing limited
knowledge

Paricchinnah - limited

Ant1ah - not-Lord

Karmddhtnah - dePendent on 'karma'

Nitya-aparokqaft - known alwaYs as

immediate.

Mdya-mohitalz - deluded bY mdYa

B andha-moksabhak - enjoYing
both bondage and Liberation

. Iduarq and jiva refer to 'Tat Taam

Asi - l'- August 2004 issue of Tapoaan Prasad'
2 Since lluara G .t".r"t bound, there is no question of Liberation also'
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Even though the Tat-pada-adcydrtha-ISaara and tuam-pada-
adcydrtha-jtl)a are different in nature, the Mahaadkya 'Tat tuam
asi' asserts the oneness between them, thus forcing us to
renounce mukhya-artfl (direct connotation) and take recourse
to laksand-artti (indirect or implied connotation). The application
of lakqalta-artti is a quantum leap in the anaiysis of 'Tat taam
asi'. Laksand-artti was already analysed and pointed out3 to be
of three types:

a. jahallaksana- (exclusivd secondary connotation)
b. ajahallaksana (inclusive secondary connotation) and
c. jahad-ajahal-laksand (exclusive-inclusive secondary

connotation).

The question here is - 'Of the three laksands, which one is
appropriate and admissible for construing the adcydrtha
(sentence-sense) of 'Tat taam asi'? To answer this question, it is
important to understand that jtua-llaara-bheda (difference
between jTaa and l6aara) is aupddhika (based on conditioniggs)
and illusory.

Iktara-flzta-Bheda is aupddhika and Illusory
Even though l1ztara and jtaa are seemingly different, the

essential core of both of them is the one common homogenous
Caitanya-aastu (Consciousness Principle) alone. alSaara is the
Caitanya-uastu witht}:re upddhi (conditioning or limiting adjunct)
of the s amas t i-sthi.rla-s'itksma-kar ana- 6artr a (total- gross-subtle-
causal-body) while jtaa is the same Caitanya-uastu with tlne

3 The three laksands have been exhaustively dealt with in'Tat Taam Asi - yy and ,Tat

Taam Asi - VII', which appeared in the February and March 2005 issues of Tapoaan
Prasad respectively.
a In the vedantic literature, the Caitanya core of l1ztara is described as 'satyalh-jfrdnam-

anantam - existence-consciousness-infinite' - and the Caitanya core of iiaa is exolained
as'sat-c i t -ananda - .existence-knowledge-bl iss ' . 'Satyam ' is  

same u" ' ro i ' :  j f ianam is,c i t ' ;
and that which is 'anantam' (infinite) is 

'Enanda' (bliss) for all duhkha (sorrow) is only
in the realm of doaita (duality) and the term'ananta'negates duaita. Therelore it would
not be inapproprite to say that the common core of lloara and jloa is 'satyarh-jfidnam-

anantam-uastu '  or 'sat-c i t -dnanda-z. tastu ' .
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up a dhi o f a y as ti- s thnl a- s nkq m a -kTr an a - 5 arTr a (individual- gro s s-

subtle-caurut-Uoay;. T]he bhedas (differences) between l'zsara and

iroa - IIke saraaiaitiman-alpaSaktimdn, saraaifiah-alpaifiah - which
'-"r" 

"rrrr*erated earlier, are merely aupadhika i'e' based on the

upfudhis and are hence valid only from the aupddhika-dfgfl (stand-

point of the upndhis). Bereft of their respective upddhis, both

s amaqti sthnla-'silksma-kdr ana- 5 artr a (total- gross-subtle-causal-
b o dy) and, a y as f i - s thi,rl a- s iikq m a-kdr an a- 6 arTr a (individual- gros s-

subile-causal-body) - both Iiaara and itaa become identical, with

no difference whatsoever between them. This non-difference

or abheda is thus from the anaupddhika-drsti'(standpoint of no-

conditionings).
The above analysis naturally lead,s us to the next question -

'Which dfqti (standpoint) is true, aupadhika ot anaupddhika?'Tlfte

Adaaitin emphatically declares that the upadhis are mithya (lllu-

sory) for they are either mnyT or mdyd-kdrya.s And_this mithydtaa

(illusorine$), h" establishes with ease through the aaidika-

adhydropa-apaadda-prakriyd (Vedic methodology of deliberate

superimposition and consequent negation)'6
The aiceptance of the illusory nature of the upadhis has far

reaching .orrseqrrences. The distinction between lSaara and itaa
based in oupadhika-drqfi (standpoint of the upadhis) becones

falsified; and the vision of oneness between l1aara and itua
based on anaupddhika-drqti (standpoint of the no-upddhis) alone

stands certifie&as true'
This essential common caitanya cote, which is the basis for

tite anaupAdhika-drq[], becomes the common lakqydrtha for both

Tat-pada and. taam-pada. This will become clear as and when we

take recourse to laksand-aytti for discovering the identity

between T at-padartha-I|aara and toam-padartha-jtaa'7

Va-katya - kdtyopadhirayarh jtoall

klranopadhirlSaarah.
o n"ie. to the essay 'Adhyhrcpa and ApaztAda 'as well as 'Apaztdda'-which appeared

respectivelv in the Tune 2003 and June 2004 issues of Tapooan Prasad'
' t \.irhii" strldying this essay from this point refer to the overview chart of all the three

laksands presented in'Tat Taam Asi -Y;1;1-� March 2005 issue of Tapooan P:rasad
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I ah all ak€ ar.t d inadmissible

The laksydrtha in jahallaksand is arrived atby entirely giving
up the adcyartha (literal meaning) of the pada (word) and
substituting it with its related new component.s To explain -
while construing the adcydrtha (sentence-sense) of the sentence'Gangayarh 

ghosah - there is a village on the Gang6,', the whole
adcyartha (direct meaning) of the Gahgd-pada (word 'Gaigd'),

which is the jala-praadha (flowing river) is given up totally,
and its related component, the tTra (earthen banks) is accepted
as the laksyrtrtha (implied meaning).

lahallaksand is not appropriate to construe the sentence-sense
of 'Tat taam asi'for the foilowing reasons.

Reason I

Since there is no ddhara-adheya-bhaaae (the reiationship of
container-contained) between the River Gaflgd and the village,
it is absurd to construe that 'the village is on the River Gangp,.
It is because of this reason that the whole adcydrtha - River
Ganga had to be dropped. But this type of total rejection of the
adcydrtha is not reguired in the case of the Mahaodkya 'Tat tuam
asi' as there is no total contradiction between the Tat-pada-
ufrcyrtr tha- l6aqra and taam-pada-adcyErtha-j tua. There is
contradiction in the upadhi-bhaga (upadhi portion) of l1aara and
jtua aIone. The Caitanya-bhaga (the Consciousness-principle
portion) remains the same between them. That being the case,
there is no need to drop the entire adcyartha of l1aara and jtaa.
Sri Swami Sadananda in Vedanta Sara explicitly states this:

8 Laksyartha by jahallaksana = new component related to racyartha - aacydrtha. Refer to'Tot 
Taam Asl - Vl'-Februry 2005 issue of Tapoaan prasad.

'J 
There is adhara-adhqya-bhaia (reiationship of container and contained) between the

table and the book that is placed on the table. The table is tL.e adhara and the book is
the ddheya. That kind of relationship does not exist between the River Gangd and the
village. The traditional example given to elucidate adhara-adheya-bhaun is 

'ghaian 
bhatale

asfl - the pot is on the sround'.
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affi g qqin-e{qiH-*a-q-q+eq-dqiuT€q qrqqnf€q qppli frtiurq
iTrrlT_-dfqeTft qftrq-*q wtl.€Hutlqt srgqA€r(w{gHql a u$-st rr

at r a t u p ar oks a- ap ar oks a- c ait any a- ekatu a-lakq an asy a o dky dr thasy a
bha g amdtr e a ir o dh a d bha g ant ar am ap i p ar ity ai y a any alaks a n dy d

ayuktatadt jahallaksand nn sangacchate ll
"Here, on the other hand, as the import of the sentence, viz.,

identity between the Conscious Principle characterised by
mediacy etc., and the Conscious Principle characterised by
immediacy etc., is only in partial conflict, it is not proper to
reject the remaining part also and understand an altogether
different thing as implied, by taking recourse to jahallaksana".

Reason I I  i
If jahallaksand is accepted, then along with the upadhis, the

Caitanya-usstu wl l l  a lso have to be abandoned, because
jahallaksana- requires the rejection of the entire udcydrtha. After
abandoningtheadcydrthawkrenwe have to take something new
as the laksyrtrtha, the new component will have to be other than
ttre Caitanya-aastu. And that which is other than Caitanya
(Consciousness) can only be jada (inefi), which by logic will
turn out to be anrta (false) and duhkha (sorrowful).10 And there
is no purusdrtha-lsiddki (mokpa) with the acceptance of such a
' anrta-j nda-duhkha-aastull - false-inert-sorrowful-principle' as
the meaning oJ the Mahaaakya. With no purusartha-siddhi the

Sastras become nisprayojana (without benefit). Therefore there
is no purpose served in employing jahnllaksanrt for construing
the adkyartha of the Mahaaakya.

Even though it has thus been proved that inhallaksana cannot
give a cogent meaning to 'Tat taam asi', a vigorous intellect
would like to consider the following two far-fetched options.

Option I: Replacement of Tnt by Taam:

In this first option theTat-pada-adcadrtha-I1uara is abandoned

ro Yad jadnm tad anrtsm, yad anrtam tad duhkham - that which is inert is false and that

which is false can only be of the nature of pain.
t\ anrta-jada-duhkhn-aastu is the opposite of sat-cit-ananda-z;astu.
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and substituted with jtaa as the laksyartha. Let us investigate
whether this is feasible.

By emp loy ing j ahall aks an a when the T at -p a d a - a d cy Er tha- I 6a ar a
is entirely rejected we will have to substitute the adcydrtha of
Tat-pada with a laksyartha that is related to the Tat-pada-adcydrtha-
I6aars. Is it possible to substitute Tat-pada-adcytirtha-I6aars wlth
taam-pada-udcydrtha-jraa on the basis that jtia is a sarhbandht
(relation) of l1aara (sua-sadmi-sarhbandha)? 12

This option is not at all tenable for the following reasons:
. The mahaadkya'Tat tuam asi'will then become 'taam tuam

asi - you are you'. No Veda is required to reveal that,,l Mr. So
and So, am in fact I, the same Mr. So and So'. Even the most
dull-witted person knows this.

o When we abandon the whole udcydrtha of Tat-pada the
whole s am as t i- s thi,t I a - s nk sm a-kar an a - 6 artr-a (totar- gross-sub tle-
causal-body) is also rejected. The uyasti-sthitla-snksma-kdrana-
6arTra (individual-gross-subtle-causal-body), being a part of the
samssti-sth|,tla-sttksma-knrana-6arTra, is also rejected automatically.
If that is so, where is the question of taking the individ ual fna
as the laksydrtha of Tat-pada when it has already been rejected?
Option II: Replacement of Taam by Tat:

In this second opt ion, the taam-pada-adcyArtha-j taa is
abandoned and is replaced by l6uara. This is absolutely
untenable - when we replace tuam-pada-udcydrtha-jtaa by l*aara
(using the same saa-sadmi-sarhbandha), the sentence will become'Tat Tat asi'. This is a wrong grammatical sentence for the verbal
form corresponding to 'Tat'has 

to be'asti' and can never be'asi'.13 
Hence this replacement cannot even be considered as an

alternative, leave alone being accepted as a viable option.
Sri Swami Sadananda, the author of Vedanta Sara, reiects

12 l|aara is the soami and the jtaa belongs (soa) to lioara. Thus the relationship of jtaa
and Iiaara is saa-sztaki-sambandha.
t3 The third person, second person and first person pronouns -,Tat',,taam, and,'aham'
respectively - require 'asti', 'asi' 

and'asmi'as their corresponding verbal forms _ tad
asli; tuam asi: and aham asmi.
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outright both these options by putting forth a formidable
argument.

ffi f,R-qq-elqqiE aqrl'-euifia) oHuTEII diqftiqEHT?TTqf\
oHuTqI gA: eFqd$TqA-

tatra t lra-pada-airaualtena tadartha-apratl tau laksanayd
t atp r att t y ap eks dy d m ap i t a t t u amp a d ay oh 6 r iiy amdnatv ena t ad ar -

thap r a tl t a u I aks an ay a p un ah any a t ar ap a dena- any at ar ap a d ar th a -

p r atlt i - ap eks d- abhaa at ll
"In the sentence the word 'bank' is 4ot mentioned, and

therefore the meaning, which is not explicit can be derived
through implication (laksana-artti). But in the sentence (Tat taam
asi), tllle words 'Tat' and'tl)am'are mentioned and their mean-
ings are explicit; therefore there is no need for taking either
'Tat' or 'tuam' as implying what is directly signified by the
other".

To explain, in jahallaksand, the lakqynrtha is something which
is not part of the sentence. The tlra (banks) is not part of the
sentence 'Gahgdydrh ghosah'. But in the case of the above two
options, the ingeniously contrived laksyartha of (a) Tat-pada as
'tT)am'or (b) taam-pada as'TAt', is verily part of the actual
sentence 'Tat taam asi'. Herrce truly speaking, this kind of
Iaksydrtha derivation cannot even fall under the category of
jahallaksana.

Aj ahallakgaqtd also Inadmissible

In the case of ajahallaksand, tl:re whole rsdcydrtha is retained
and a new related component is added to the adcydrtha so as
to arrive at the laksyartha. For example, in the sentence 'Sono

dhaaati - the red runs', w€ retain the adcydrth'a of lona-pada
which is the quality 'red' and to it we add its related component
- 'horse' and arrive at the laksydrtha of 1ona-pada as'6onah a6aah
- red horse'.1a This ajahallaksand is not suitable for construing

la Laksyartha by ajahallalqa4A = new component related to oacyartha + TacyArtha. Refer to
'Tat 

Taam Asl - Vl'-Februarv 2005 issue of Tapoaan Prasad.

Tapovan Prasad

a€Eqqq] :" \q:rpr€a aqdqdtfr
w;qa$qrd- q-,if f t - srE Hr - srril crT( | |



the uakyartha of 'Tat taam asi' because, as long as the whole
udcydrtha of Tat-pada and taam-pada, which are Isaara and ltaa
respectively, are maintained, in spite of the addition of a new
component to their  respect ive adcydrthas, the inherent
contradict ion cont inues to exist  as before, without any
reconciliation.

pz g qtiq{rq-entiq{.qrii-fiitru-ta=q-qsiq€q qrqqukq
fruFltq ilqqRiqfra ilcqEqRrii q€q scqfuqef€q oihartsft
aq-Ru-vftEn-a{€Er{q sIw1-6-gHUtT q qrifficiq 11
atra tu paroksataa-aparoksaturtdi-ai{ista-caitany n-ekataasya
u dky ar thasy a airud dhatu dt t adap arity agena t at s amb an dhino
yasya kasyacidarthasya laksi tatae'  pi  tad-airodha-parihara-
asambhaadd ajahallaksand na sambhaaatyean ll

"But here (in the sentence 'Tat taam asi') the literal meaning,
conveying an identical Consciousness associated with mediacy
and immediacy etc., is self-contradictory. If, without aban-
doning this meaning, any other idea connected with it be
implied, still the contradiction will not be reconciled. Therefore
in this case ajnhallaksand is inadmissable." 

q

Conclusion
Thus i t  is has been clear ly establ ished that both

jahal laksand as wel l  as njahal lnksand are incompatible and
inadmissible for construing the odkyrtrtha (sentence-sense) of
the Mahaartkya 'Tat taom. asi'. This leaves us with the third
la.ksanl-aytfi - the jahadajahallnksana or what is popularly
described in Vednntic literature as bhaga-tydga-laksand It is by
using tire bhAga-tylga-laksand that the akhandzrtha of 'Tat taam
asi' is derived. This will be the topic of the next essay. All this
analysis only goes to show that our ancient masters accepted
nothing blindly just on its face value, even if it was enunciated
by a great authority. Every idea and concept, including that of
the Vedas, had to stand the fire of rigorous intellectuai scrutiny.
Also, they paid meticulous attention to all details of the
analysis. Our salutations to these great masters of yore! May
their blessings be with us in the Realisation of the Supreme
Realitv as the verv Self within.
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